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THE “THEOLOGISM” OF DUNS SCOTUS 
(Part II) 


N THE preceding portion of this article, we dealt with the first of 
I the assumptions upon which Prof. Gilson has built his theo- 
logistic interpretation of Scotus’ natural theology; namely, that for 
the Subtle Doctor an a posteriori or quia demonstration is not a 
true demonstration. His second assumption is this; Scotus did not 
—in fact, could not consistently—regard his proofs for God’s ex- 
sstence, unicity, and infinity as strict demonstrations. 

He writes: “Pourtant quand tout est dit, Duns Scot croit-il 
avoir atteint des preuves de valeur absolue? Non, car elles ne 
possédent qu’une nécessité pour ainsi dire formelle, mais sans évi- 
dence.” “© Obviously if his proofs yield only necessary, but not 
evidently necessary truths, Scotus’ conclusions regarding the exis- 
tence, unity and infinite nature of God are simply credibilia. They 
are substantially on a par with the conclusions regarding God's 
immensity, ubiquity and absolute omnipotence. For Scotus, the 
last named attribute, Gilson assures us, is simply “une autre vérité 
nécessaire dont on ne peut prouver que la probabilité.”*” It is 
true that within the realm of credibilia we can speak of various 
degrees of probability accordingly as the various truths are more 
or less removed from evidence. But even that which is least re- 
moved—the existence of God—forces man to transcend his natural 
powers; hence ‘notre connaissance métaphysique ne peut donc trans- 
cender l’étre pour s’élever 4 Dieu, sans un secours de Dieu.” “ 

In adopting this interpretation, we believe Gilson has been un- 
duly influenced by the interpretation of the seventeenth century 
Scotists.*? But from what has been said, there is little justification 

46 Les seize premiers theoremata, p. 63 

47 Ibid. p. 61. 

‘3 1e, hi commentary oa the Theoremate (Vives elit, V. 43), Mantice, the 
Irishman writes: “Non obstat his ea quae habet in tractatu de primo principio, quia 


illa disputato totalis praesupponit fidem, vel saltem non procedit a priori et ex 
simpliciter necessariis. Loquitur etiam de potentia creaturae et de facto, via attin- 


gentiae naturalis, non autem simpliciter de repugnantia capacitatis passivae, aliter 
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for relegating Scotus’ proofs for the existence, unicity and infinity 
of God to the category of probationes probabiles simply because 
they are demonstrationes quia. As a historian, Gilson could hardly 
do so. As a philosopher, of course, he may; but then he would 
be condemning the arguments of St. Thomas even more severely; 
for based as the latter are on contingent premisses, they yield 
neither an evident (according to his assumption) nor a necessary 
conclusion. For that reason we prefer to keep the discussion on 
a purely historical level. And there we must confess our failure 
to see how Gilson has substantiated his position on the basis of 
any text from Scotus himself. 

As to the additional confirmatory reasons he adduces, the follow- 
ing should be noted: 1) Scotus does not refer to his arguments 
simply as “preuves nécessaires.” He calls them categorially demons- 
trations. Only when this fact is admitted, does the opposition of 
his contemporaries and successors become historically intelligible. 
2) He does not reduce them to substantially the same level as the 
probable proofs (or if you wish to use Richard of St. Victor’s termi- 
nology, necessary though not evident proofs) for the absolute omni- 
potence of God. On the contrary, he insists on the sharp chasm 
that separates them. 3) Scotus did not regard our metaphysics as 
a disgruntled philosophy or a disinherited theology struggling to 
regain what was lost through the fall and reaching out for an ob- 
ject doubly transcending its natural powers like a child grasping 
for the moon. 

If words mean anything, Scotus believed he had true demon- 
strations; not mere probable proofs. Assuring us he is seeking a 
contradiceret sibiipsi in quodlibet quaest. 7. et in Sententiis plerumque.” . Similiarly 
Wadding in his comment on the De Primo Principio (Vivés edit. IV, 719) remarks: 
“Tractatus iste de primo principio vere aureus est, in quo Doctor, instar aquilae 
in altum volantis, quantum humano ingenio possibile esse videtur, naturam primi 
rerum principii, seu causae supremae indagat et scrutatur; quod non propriis naturae 
viribus, sed specialibus ejusdem primi principii adjutoriis confortatum praestitisse, 
testantur et persuadent, pecularis ejus in hoc tractatu prae aliis devotio, et veluti 
mentis in Deum continua ascensio.” But both these Scotists, like Gilson, were inter- 
preting Scotus’ theory of demonstration in the light of the non-authentic commentary 
on the Post. Analy. and on the assumption of the authenticity of the Tractatus De 
Creditis. However, the real reason for the divergence of opinion in the Theoremata 
and the authentic works is not to be traced back to the difference of viewpoint be- 
tween a pure philosopher and a philosopher-turned-theologian. It is a fundamental 


difference in the conception of the nature of essntially ordered causes, as we 
see later. 
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knowledge of God, to which possit pertingere nostra ratio naturalis, 
and not with the credibilia, which he hoped to treat in a later work, 
Scotus claims he will demonstrate (demonstrabo) the existence of 
a First Being.” And even though he realized that many of his 
predecessors and contemporaries believed that the infinity and unicity 
of God are beyond the power of natural reason and are credibilia, 
Scotus professed his faith in the natural powers of the human in- 
tellect. Even in its fallen state, our reasoning faculty can establish 
God’s unicity (which for Scotus presupposes a demonstration of 
God’s infinity). Ad quod ostendendum non puto deficere rationem.™ 

The moment the demonstrative character of his proof is chal- 
lenged, Scotus hastens to defend it. 


Ad secundam instantiam supra positam quae dicit quod ratio procedit ex 
contingentibus et ita non est demonstratio cum dico: aliqua natura vere est 
effecta ergo aliquid est efficiens. Respondeo quod posset sic argui: Aliqua 
natura est effecta, quod aliquod subjectum mutatur et ita terminus mutationis 
incipit esse in subjecto, et ita ille terminus vel compositum producitur sive 
efficitur; ergo est aliquod efficiens per naturam correlativorum et tunc potest 
esse secundum veritatem prima contingens sed manifesta. —-Potest tamen 
sic argui probando primam conclusionem, sic: haec est vera: aliqua natura 
est effectibilis; ergo aliqua est effectiva. —Antecedens probatur, quia aliquod 
subjectum est mutabile, quia aliquod entium est possible, diffiniendo possible 
contra necessarium et sic procedendo ex necessariis. Et tunc probatio primae 
conclusionis est de esse possibili; non autem de existentia actuali, sed de quo 
ostenditur possibilitas ultra in conclusione tertia ostendetur actualis existen- 
tia.52 

Curiously enough, Gilson tells us that Scotus merely means to de- 
fend his proofs as mecessary and does not imply that they are evident- 
ly necessary. How he chanced upon this interpretation is difficult to 
see. First of all, it is a gratis assertion. Secondly, it ignores the 
meaning of words. Where does Scotus ever speak of probable proofs 
as demonstrations? He calls the absolute omnipotence of God a 


50 De Primo, c. 3. For “demonstrabo” the Mueller edition has “demonstrare,” 
but the meaning is the same in either case. 

51 See note 49. The meaning of these passages are clear from the whole tenor 
of the De Primo, even if we did not have confirmatory evidence from the Com- 
mentaries on the Sentences and the Quodlibetum that he considered his proofs for 
the unicity of God demonstrations in the strict sense of the word. Scotus is 
obviously attacking the position of William of Ware (Sent. 1, d. 2, q. 1) and 
other contemporaries who denied that natural reason could demonstrate the infinity 
and unicity of God. 

52 Cod. Assisiensis 137, £. 15vb-16ra. See also Opus Oxon. 1, d. 2, q. 2, no. 15 
VIII, 419ab. (quoted from Bettoni, op. cit., pp. 49-50. 
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verum necessarium sed non evidenter necessarium, but only because 
he believes it indemonstrable—, not merely by a propter quid but 
also by a quia demonstration. For both demonstrations, as he 
patiently explains by way of preface to the whole discussion, yield 
necessary truths that are mediately evident because based on evident 
principles.** Thirdly, this explanation does not seem to take into ac- 
count the real historical problem at issue. Every scholastic knew that 
the strict Aristotelian demonstration is based on evident and neces- 
sary premisses. To find evident premisses for a proof of God’s exis- 
tence caused no problem at all. But where find a premiss that is both 
evident and necessary? On the one hand, if something contingent 
exists, it necessarily implies the present or past existence of a cause. 
Some would admit that the propositions Quod sit contingens or Sit 
aliquod ens aliud a Deo are somehow necessary. Philosophi dicerent 
quod hoc est necessarium propter ordinem essentialem causati ad cau- 
sam.** Scotus, however, protests that such propositions of fact, 
usam.** Scotus, however, protests that such propositions of fact, 
based as they are, on the order of actual (contingent) existence are 
radically contingent propositions. This is clear from his criticism 
of the dubious principle: Omme quod est, quando est, mecesse est 
esse.’ This Aristotelian dictum could be interpreted in such a way 
as to confer hypothetical necessity on the proposition, aliquod est ef- 
fectum, but only at the expense of affirming the necessity of the crea- 
tive act of God. However, Scotus insists, we can prove that God 
creates contingently and that in consequens, every such proposition 
sit contingens respectu Dei tamen est contingens evidentissimum.™ 


“I could begin with such contingent propositions of fact,” Scotus 
tells us equivalently, “just as St. Thomas did. Illae de actu.....sunt 
contingentes, licet satis manifestae. But evident premisses are not 
enough, as every good Aristotelian knows, for tunc prima ratio esset 
secundum veritatem contingentis, sed manifesta.* But we are seek- 


53 Confer the text of Quod). q. 7, n.3 cited above. 
54 Prima Lectura, Cod. Wa, 1449, f. 8b. 
55 Confer the discussion on this problem by Boehner in the Tractatus de Prae- 


destinatione et de Praescientia Dei et de Futuris Contingentibus of William Ockham, 
St. Bonaventure, N. Y., Franciscan Institute, 1945, pp. 70-88. 


56 Prima Lectura, loc. cit. 
57 De Primo Principio, c. 3, n. 1, Mueller ed., p. 38. 
58 Oxon. 1, d. 2, q. 2, n. 15, Fernandez-Garcia ed., I, 195. 
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ing a true demonstration, and therefore I have chosen premisses that 
are both evident and necessary.” 

It is precisely here that Scotus manifests his ingenuity. In his 

classical refutation of Heracliteanism,®*’ he revealed how the mind can 
discover an element of necessity in even the most radical and change- 
able entities. Here again he indicates how it is possible to attain a 
Mecessary proposition from a contingent fact, guia ex contingenti 
sequitur aliquod necessarium, licet non econverso.” ‘This is done 
simply by shifting from the order of actuality to the order of pos- 
sibility, from the order of existence to the order of essences. Such an 
inference is always legitimate according to the axiom ab esse ad posse 
valet illatio. But where, from the logical viewpoint, the actual ex- 
istence of a fact is simply contingent, the possibility of such a fact is 
always necessary. If a man actually exists, it is, it always was and 
always will be true that he could exist at the time he actually did 
exist. Consequently Scotus uses as the premisses of his demon- 
stration such a proposition de possibili as “Aliquod est effectibile.” 
It is both necessary and evident. It is necessary, because istae de pos- 
sibli sunt necessariae. It is evident, because it can be immediately 
inferred from a contingent proposition which is evidentissimum, 
quia ex tali contingenti....sequitur aliquod necessarium. Uence Scot- 
us’ statement in the Lectura Prima: 
Ad illud quod secundo arguitur contra positionem praedictam ex contingenti, 
scilicet quod sit contingens vel sit aliquod ens aliud a Deo, philosophi dice- 
rent quod hoc est necessarium propter ordinem essentialem causati ad 
causam; dico tamen primo sic: quia licet sit contingens respectu Dei tamen 
est contingens evidentissimum ut qui negaret aliqguod ens esse quod non sit 
aeternum, indiget sensu et poena si negaret sensus, et ideo ex tali contingenti 
potest ostendi aliquid necessarium, quia ex contingenti sequitur aliquod 
necessarium, licet non econverso. Item dico quod licet alia a Deo actualiter 
contingentia respectu esse actualis, non tamen respectu esse potentialis unde 
illa quae sunt contingentia respectu esse actualis existentiae, respectu possi- 
bilis sunt necessaria; ut licet hominem esse sit contingens, tamen ipsum 
possibile esse est necessarium, quia non includit contradicitionem ad esse 
aliquid; igitur possibile esse aliud a Deo est necessarium, quia ens dividitur 
in possible et necessarium; et sicut enti necessario est necessitas, ita enti 
possibili ex sua quidditate est possibilitas: fiat igitur ratio quae prior cum 
possibilitate essendi et erunt propositiones necessariae.® 

59 Oxon. 1, d. 3, q. 4, nn. 7-13; IX, 173-181. 

60 Prima Lectura, loc. cit. 


61 De Primo Principio, loc. cit. 
62 Prima Lectura, Cod. Wa. 1449, f. 8b (quoted from Bettoni, op. cé.) 
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Furthermore, we find Scotus constantly referring back to these 
proofs for God’s existence, infinity and unicity as true demonstrations. 
They are to be differentiated from those probable, though necessary, 
proofs characteristic of the credibilia. For instance, he criticizes the 
statement that Angelus est causabilis cannot be demonstrated by 
natural reason, but is known certainly only because of revelation. 
Noting, first of all, that ‘Angelum esse ens a se’ sit non tantum 
falsum, sicut patet, sed etiam valde absurdum, quia oppositum pat- 
ebit, he says: 


Dico ergo de ista minori: Angelus est causabilis, duo opposita praedictis: 
Primum quod illa est demonstrabilis; secundum, quod illud fuit ab Aristotele 
concessum. Primum probo sic, non possunt esse duae naturae intellectuales 
simpliciter infinitae; sed quaecumque natura intellectualis si est a se sive 
incausata, ipsa est simpliciter infinita; ergo non possunt esse plures naturae 
intellectuales simpliciter incausatae, alioquin non esset prima; ergo quaelibet 
alia est causata. Prima propositio istius deductionis probatur diffusus in 


quaestione de unitate Dei.® 

Whatever is to be said of the proofs themselves, it is beyond the 
shadow of a doubt that when Scotus wrote the above question, he 
was convinced he had demonstrated the existence, the infinity and the 
unicity of God. And only because he had done so, could he further 
demonstrate that all other natures must be dependent and causabiles, 
whether they actually existed or whether they were merely possible. 
He did not have to take it on faith. He did not have to rest content 
with a merely probable, though necessary, proof. Illa est demon- 
strabilis! And why? Simply because the opposite is not merely 
false, but is evidently absurd (sicut patet). 

Even those of his followers or his admirers who felt constrained 
to differ with him, disagreed with him as philosophers. They did 
not make the historical error of reading their own view into his 
writings, much as they would have welcomed the support of his 
authority. Ockham, for instance, agreed with Scotus that the ex- 
istence of a First Being or Uncaused Cause can be demonstrated. 
But Scotus, he contends, goes too far in insisting that the unicity and 
infinity are equally demonstrable, and even suggesting that Aristotle 
himself (unenlightened by any revelation! ) demonstrated the infinity 
of God considered intensive.™ 

63 Quodl. q. 7, n. 38-39; XXV, 314a. 


64 Ockham, Quodlibetum Septimum, q. 23. Besides the Commentaries on the 
Sentences of Scotus, see Quodl. q. 7, n. 27ss; XXV, 306ss. 
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If one were to accept Gilson’s interpretation of the essential con- 

formity of the Theoremata with the authentic writings he would 
have to ignore the clear-cut and unmistakeable distinctions made by 
Scotus between what can be proved by reason and what can be 
known only by faith. Because Scotus lived in an age which was 
Christian enough to begin even a purely philosophical work with 
a prayer, Gilson tells us Scotus confesses the essential inadequacy 
of the human intellect unaided by revelation to discover any abso- 
lute proofs for the existence of God.® Similarly, he believes that 
Scotus regarded the unicity of God to be beyond the natural powers 
of reason because of what is said in the De Primo Principio. 
Il est vrai que, pour Duns Scot, l'unicité, et Dieu est démonstrable, mais dans 
quelles conditions? Dans le De Primo Principio, il nous déclare soudaine- 
ment: Ici finissent les vérités rationnellement démonstrables; dans le traité 
suivant, ponentur credibilia. Pourtant, ajoute-t-il, il y en a un que je veux 
poser de suite avant d’achever mon traité: “Unum tamen est, quod hic pono, 
et in quo hoc opusculum consummabo; quod scilicet unus Deus sis, extra 
quem non est alter, sicut per Prophetam dixisti.” Voila donc l’unicité de 
Dieu rangée parmi les credibilia.® 

There is little doubt that Gilson was misled by the poor reading 

of the Wadding edition. For if we take the critical text of Mueller, 
it is quite apparent that Scotus did not regard the unicity of God 
as one of the credibilia. It reads as follows: 
Praeter praedicta, de te a philosophis praedicata, saepe te Catholici laudant 
omnipotentem, immensum, ubique praesentem, justum et misericordem, 
cunctis creaturis et specialiter intellectualibus providentem, quae ad tractatum 
proximum differuntur. In hoc quippe tractatu primo tentavi videre, qualiter 
metaphysica de te dicta ratione naturali aliqualiter concludantur. In sequenti 
ponentur credibilia, in quibus ratio captivatur, quae tamen eo sunt Catholicis 
certiora, quo non intellectui nostro caecutienti et in pluribus vacillanti, sed 
tuae soldissimae veritati firmiter innituntur. Unum tamen est, quod hic 
pono et in quo hoc opusculum consummabo: quod scilicet unus Deus sis, 
extra quem non est alter, sicut per Prophetam dixisti; ad guod ostendendum 
non puto deficere rationem®" 

In the preceding paragraphs Scotus has beautifully sketched the 
score of attributes that can be established by reason in addition to 
what he has just demonstrated. There are many other attributes of 
God which Catholics know by revelation such as God’s absolute 
~ 65 Gilson, Les seize premiers theoremata, p. 63. 

66 Ibid. p. 70. 


67 De Primo Principio, c. 4, concl. 11, p. 130; confer Rep. Par. 1, d. 2, q. 4, n. 3; 
XXII, 75a: demonstrative probatur conclusio. 
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omnipotence, His imensity, and so on. In fact, Scotus tells us he 
intended to compose two tracts on God; one dealing with what can 
be proved by natural reason unaided by faith, the second treating 
those truths we know by faith alone. The first is the De Primo 
Principio. The second, apparently, was never completed. From 
history, we know that many of Scotus’ predecessors, contemporaries 
and successors regarded the unicity of God as indemonstrable. It 
could be established by faith alone. 


Sed dicunt aliqui, quod haec conclusio non est demonstrabilis, sed tantum 
accepta per fidem, et ad hoc auctoritas Rabbi Moysi . . . quod unitas Dei 


accepta est a lege.®° 
But Scotus, though characteristically deferential to the weight of 
authority against him, disagrees. Videtur tamen quod ista veritas 
possit ratione naturali ostendi. And this is precisely what he means 
in the De Primo Principio. Before concluding this opusculum, which 
treats of what natural reason can demonstrate, and taking up the 
credibilia in the treatise which is to follow, I wish - says Scotus - to 
demonstrate the unicity of God, for despite what others may think, I 
do not believe this is beyond the power of natural reason. Ad quod 
ostendendum non puto deficere rationem. 

It is also interesting to note the basis on which he demonstrates 
the unicity of God in the Opus Oxoniense. 
Primo ex infinito intellectu, secundo ex infinita voluntate, tertio ex infinita 


bonitate, quarto ex ratione infinitae potentiae, quinto ex ratione infiniti 
absolute, sexto ex ratione necesse esse, septimo ex ratione omnipotentiae.”” 


But a distinction is made between these various proofs. The first 
six are demonstrable by reason, namely that God has infinite in- 
tellect, will, is infinite goodness, has infinite power (this is not the 
same as omnipotence, as we shall see shortly), etc. But when he 
comes to the last he says: 


De septima via, scilicet de omnipotentia, videtur quod illa non est per ra- 
tionem naturalem demonstrabilis, quia omnipotentia (ut alias patebit) non 


68 Some believe that the Theoremata represents this second work because of the 
Tractatus De Creditis (theorm. XIV-XVI) which it contains. Though the Wad- 
ding-Vivés edition reads: “In sequenti, scilicet in Theorematibus, ponentur credibilia,” 
this reading is found only in two third class 15th century manuscripts. But a cur- 
sory reading of the De Primo and the Tractatus De Creditis will convince one that 
this interpretation cannot be correct, since many of he attributes which the De 
Primo asserts can be proved by reason are included in the Theoremata among those 
which cannot be proved except by revelation. 

63 Oxon. 1, d. 2, q. 3, n. 2; VIII, 487b. 

10 Oxon. ibid. p. 488. 
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potest concludi ratione naturali, ut Catholici credunt omnipotentiam, nec 
concluditur ex ratione infinitae. Tamen ex omnipotentia credita arguitur 
sic propositum: Si A est omnipotens, ergo potest facere circa quodcumque 
aliud, ipsum esse vel non esse, et ita posset destruere B, et ita fieret B nulli- 
potens; ergo B non est Deus.”! 

Here as everywhere throughout his theological works, Scotus makes 
a clear distinction between the sphere of reason and of revelation. 
Significantly, in the De Primo, a purely philosophical work, the proof 
based on omnipotence is dropped.” 

In view of Gilson’s belief that Scotus places his proofs for the 
existence of God on a par with those for His absolute omnipotence, it 
may be well to see what Scotus has to say on this point. Do the 
proofs in the two instances differ merely in degree, but not in kind? 
Is omnipotence simply une autre vérité nécessaire dont on ne peut 
prouver que la probabilité? 

The eminent historian has based his interpretation on what Scotus 
says in brief discussion in the commentary on the Sentences.” 
There he singles out a principle which he regards as a key to under- 
standing Scotus, namely: non omne necessarium est evidenter necess- 
arium. While we cannot see eye to eye with Gilson in regard to 
the importance of this principle, which is introduced simply to answer 
on objection based on the doctrine of Richard of St. Victor, this is 
of little moment. But the interpretation of this principle is impor- 
tant. And here it is necessary to read the seventh question of the 
Quodlibetum to discover its true significance. Incidentally there 
are few questions where Scotus displays the brilliance and pre- 
cision of his logical mind to better advantage than in his careful 
treatment of the question: Utrum Deum esse omnipotentem possit 
naturali ratione et necessaria demonstrari? (Quodl. q. 7, Vives, XXV, 
283ss). 

Suggesting that the interested reader peruse this discussion for 
himself, we content ourselves here with sketching its contents in 
so far as they pertain to our problem. First of all, Scotus explains 
“11 Ibid. p. 497-498. 

72% is true that the argument for the unicity of God based on His omnipetence 
in included in some of the manuscripts, but it appears to be a late addition. Of 
the eight manuscripts which give the original text, according to Mueller, only two 
include the argument. In the Madrid manuscript (Bibl. Pal. Nat. 411; 14th cent.) 
It is found in the margin added by a second hand. The 15th century Merton 


College cod. 90 has it, but again with the marginal indication ‘Extra.’ 
73 Oxon. 1, d. 42, q. un.; X, 714ss. 
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the distinction between demonstratio quia and propter quid which 
we treated above. And as if anticipating Gilson’s assertions, he re- 
minds us that not only the propter quid but also the quia is based on 
evident premisses and not merely on necessary ones. Secondly, he 
distinguishes carefully between infinite power, which can be demon- 
strated by natural reason, and the Christian concept of omnipotence, 
which cannot be demonstrated.* And again anticipating Gilson, he 
distinguishes what can be demonstrated absolutely speaking, that 
is, by any intellect, and what can be demonstrated by the human 
intellect which has not yet attained the beatific vision. And even 
in regard to the viator, he further distinguishes between a human in- 
tellect supernaturally illumined (e. g, St. Paul’s ecstacy) and one 
that is not so (e. g. Aristotle and philosophi multi) .” 

Remembering that the Christian conception of omnipotence im- 
plies that God can create all possible beings immediately and not 
merely through the agency of secondary causes, whereas omnipotence 
relatively speaking, or more exactly, potentia infinita intensive, 
asserts merely that God as the first cause can produce all things 
either immediately or mediately through the agency of the second- 
ary causes He has produced, we can sum up Scotus’ conclusions on 
omnipotence as follows:”® 

1) The omnipotence of God whether considered absolutely or 
relatively can be demonstrated propter quid, at least by an intellect 
that has intuitive knowledge of the divine essence, such as that of 
the angels or saints. 

2) That absolutely speaking it is not impossible for one who 
is still i statu viae to demonstrate it propter quid, for God by His 
supernatural power could infuse in the human mind such knowledge 

74 Ouodl. q. 7, n3; XXV, 284; see also Oxon. loc. cit. 

75 Ibid., nn. Sss; XXV, 286. 

76 Ibid., n. 3; 284b: De secundo articulo videndum est de demonstratione et primo 
de demonstratione propter quid; secundo de demonstratione quia, De demonstratione 
propter quid, sunt tres conclusiones: Prima est ista: Deum esse omnipotentem, utroque 
modo accipiendio omnipotentiam. est verum demonstabile in se demonstratione 
propter guid. Secunda conclusio, istud verum est demonstrabile viatori stante simpli- 
citer statu viae. Tertia conclusio, istud verum non potest demonstrari viatori ex 
notis sibi naturaliter et de lege communi. De demonstratione guia, sunt duae con- 
clusiones: prima est ista: Deum esse omnipotentem omnipotentia respiciente immediate 
quodcumque possibile, licet sit verum, non tamen est a nobis demonstrabile demon- 
stratione quia. Secunda conclusio: Deum esse omnipotentem omnipentia immediate 
vel mediate quodcumque possibile respiciente, potest demonstrari a viatore demon- 


stratione quia: sic ergo sunt quinque conclusiones, ex quibus integratur solutio 
quaestionis. 
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of Himself that from this concept the mind could demonstrate God’s 
absolute as well as his relative omnipotence. 

3) For one who has no such supernatural revelations, but must 
rest content with his natural and ordinary intellectual powers, neither 
the absolute nor relative omnipotence of God can be demonstrated 
propter quid. 

4) The absolute omnipotence of God (licet videatur probabilis) 
can not be demonstrated by a quia demonstration by natural reason 
(non tamen esset Philosopho demonstratio) .” 


5) The relative omnipotence of God, namely, that He can create 
all possibles either mediately or immediately, can be demonstrated 
by us by a quia demonstration. 


What strikes one in this analysis is the distinction made between 
the demonstrability of God, His infinite power considered intensive 
on the one hand (relative omnipotence) and of His absolute omni- 
potence on the other. The first can be demonstrated by reason and 
further, was demonstrated by Aristotle and himself. Absolute 
omnipotence, on the contrary, cannot be demonstrated. Our proofs 
are merely probable from a philosophical viewpoint. We may even 
speak of them in the language of Richard of St. Victor as necessary 
proofs, But they are not evident - neither in themselves nor by 
reason of an evident connection they have with relative omnipotence. 
For many a philosopher admitted the latter, yet denied the former. 
Many protested that God was all powerful in the sense that He cre- 
ated all beings, yet denied Him the ability to do so directly. Ecce 
Avicenna! 


In the light of Scotus statements in the Ovodlibetum, it is difficult 
to see how Gilson can assert that both the existence of God and 


11 Ibid., n. 19; 300a: Ista ratio, licet videatur probabilis, non tamen esset Philo- 
‘sopho demonstratio. Contrast this with what he says of the next conclusion (n. 27, 
p. 306a): Quinta conclusio principalis est ista, quod demonstrabile est viatori de- 
monstratione quia, Deum esse omnipotentem mediate vel immediate, hoc est, quod pos- 
sit causare quodcumque causabile, vel immediate, vel per aliquod medium quod subsit 
causalitati ejus. Haec conclusio probatur per hoc quod necesse est statum esse in 
causis efficientibus, et hoc probatur secundo Metaphysicae; et probatio Aristotelis, 
breviter nunc tangendo, stat in hoc: Tota universitas causatorum causam habet, non 
autem quae sit aliquid istius universitatis quia tunc idem esset causa sui; ergo aliquid 
extra totam universitatem illam. Si ergo in causis non ascendatur in infinitum, non 
solum quaelibet est causata, sed tota multitudo erit causata, et per consequens ab 
aliquo extra totam illam multitudinem; ergo in illo erit status, tanquam in simpliciter 
primo causante .. . 

78 Ibid., nn. 29-32; 307b-309b. 
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His absolute omnipotence are merely established by necessary but 
not evidently necessary proofs. For even in the text quoted by 
Gilson from the Oxford Commentary, Scotus’ position is clear.” 
Before he asserts that proofs can be called necessary tamen non 
evidenter necessariae, Scotus points out that two sources of evidence 
must be excluded. Non sunt notae ex terminis nobis notis, neque ex 
immediatis nobis notis possibile est hoc inferre. Why does Gilson 
ignore the second alternative? For as we pointed out above, Scotus 
asserts we have contingent facts that are so evident that qui negaret 
indiget sensu et poena si negaret sensu. And from these imme- 
diately known facts potest ostendi aliquid necessarium, quia ex con- 
tingenti sequitur aliquod necessarium.” 

Furthermore, Gilson’s assumption that Scotus regarded metaphys- 
ics as a sort of disgruntled philosophy or disinherited theology war- 
rants a re-examination. For it is based on a number of subordinate as- 
sumptions of dubious character. Scotus, we are told, was faced with 
the dilemma of Averroistic naturalism on the one hand and the 
Avicennian metaphysics on the other. The former made God the 
object of metaphysics but was constrained to prove his existence 
by physics, which established a prime or cosmic agent having no 
relation to the Christian God. To make metaphysics a science of 
being, however, is to admit that a higher science exists which deals 


with God as its object. In either case metaphysics never really 
deals directly with God.** 


Certainly this last statement is misleading. What is meant by 
“directly”? The only correct meaning we can give it is that meta- 
physics is not a propter quid science of God. But guid ad rem? 
Gilson introduces this lengthy analysis of the nature of metaphysics 
and theology according to Scotus to throw light on the fundamental 
problem. It will show why Scotus could not demonstrate the exist- 
ence of God. It will make it clear why his proofs for an infinitely 
perfect being have no absolute value. It will tell us why the theo- 
tem: im essentialiter ordinatis est dare primum, quod sit unicum 
et coaevum illi coordinationi cannot be demonstrated but is at best 
probable. And what are we told? Scotus vehemently rejects the 

79 Gilson, op. cit., pp. 61-62. See Oxon. 1, d. 43, q. un. n. 4; X, 716b. 


80 Prima Lectura, loc. cit. 
81 Gilson, op. cit., p. 58. 
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position of Averroes and sides with Avicenna. Metaphysics is the 
science of being. Hence it cannot deal directly with God. And 
therefore, by implication, it cannot prove the existence of God 
naturally by anything stronger than probable proofs. 

Now anyone acquainted with the first question of the first book 
and the foutrh question of the sixth book of Scotus’ Quaestiones 
Metaphysicae will be mildly surprised, to say the least, at this con- 
clusion. For the “principale propositum” Scotus sets for himself 
in the first question is to show quomodo scilicet Deus potest esse 
subjectum metaphysicae.” And the first error which Avicenna and 
Averroes committed was to believe that nulla scientia probat suum 
subjectum esse, which in technical language means simply, they 
overlooked the fact that the scientia quia is a true science and the 
demonstratio quia is a true demonstration. And so Scotus goes on 
explaining how God can be regarded as a subject of metaphysics, 
sed aliter est ponendum quam ponit Averroes. Incidentally the very 
text Gilson quotes to prove that Scotus did not regard God as subject 
of metaphysics, Scotus himself adduces as a proof that he is.** Gilson 
suggests, however, that Scotus is still undecided in this first question. 
Only in the sixth book is definite decision reached. Tenetur igitur 


82 Metaphy, 1, q. 1, n. 39, VII, 31a. 

83]bid., n. 34; 28ab: Primo enim ostendetur quomodo peccavit Averroes et 
Avicenna in opinionibus suis ... Circa primum sciendum, quod Avicenna et 
Averroes habent hanc propositionem communem: nulla scientia probat suum sub- 
jectum esse. 

84 Gilson, op. cit., p. 60: Pourquoi, demande-t-il, la métaphysique ne pourrait elle 
pas au moins sordonner vers Dieu comme vers sa fin, tout en conservant I’étre 
comme objet? Parce que, répond-il, la fin d’une science, c'est de connaitre son 
objet principal, et non un autre: ‘Materia, circa quam principaliter agit scientia, est 
finis ejus.’ Confer the context, Metaphy. loc. cit., n. 45; p. 34b. It is true that 
Scotus apparently modified this stand, when he said that metaphysics should rather 
be called the science of being from the standpoint of its starting point. But even 
in the Oxoniense he made it clear that even if God was not the principal subject 
of metaphysics, no other natural science has a greater right to treat of his existence 
and essense. Oxon. Prol. q. 3, n. 20; VIII, 171a: Deus vero, etsi non est subjectum 
primum in Metaphysica, est tamen consideratum in illa scientia nobilissimo modo 
quo potest in aliqua scientia considerari naturaliter acquisita. And similarly in 
the Reportata Parisiensia, prol. q. 3: Unde circa proprie notat circumstantiam causae 
finalis, sicut et causae materialis; unde Metaphysica est circa altissimas causae finaliter, 
ad quarum cognitionem terminatur scientia Metaphysicalis. What Gilson has con- 
sistently failed to do throughout his whole discussion is to distinguish between 
scientia in its primary meaning of the conclusion of a single demonstration and a 
body of conclusions that are related in some way among themselves. Metaphysics, 
considered as a body of conclusions, should properly be said to be the science of being. 
And the reason is simple. While it is true that the principle that no science proves the 
existence of its subject is not universally true. for otherwise the demonstratio quia 
would not be a science in any sense of the term, yet this principle is valuable in 
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Avicenna! But when we read this “decisive” question we receive 
another shock. True, Scotus breaks with Averroes. Metaphysics is 
not a propter quid science of God. It is a science of being. But 
why does he side with Avicenna? Because only then can meta- 
physics demonstrate the existence of God (Primo, quia Deum esse 
brobatur hic)!** And not only his existence, but also something 
of his very essence (concluditur tam esse quam quid est)®® And 
why is Averroes wrong? Simply because he maintained that 
naturalis solus probat Deum esse®" And further, the God whose 
existence he established was at best a prime mover. But once meta- 
physics is conceded to be a science of being, we can do much better 
than that. By natural reason we are empowered to prove the in- 
finite perfection of God itself. 


Item perfectior conceptus de Deo possibilis Physico est primum movens, 
possibilis autem Metaphysico est primum ens. Secundus est perfectior, tum 
quia absolutus, tum quia requirit perfectionem infinitam, nam primum per- 
fectissimum . . . Tenetur igitur Avicenna. Prima ratio ejus sic declaratur: 
si est praesupponitur de subjecto, non de actuali existentia, sed quod habet 
esse quidditativum, scilicet quod ratio ejus non est falsa in se. Tale si est 
ostenditur demonstratione quia a Metaphysico de primo ente. Ostenditur 
enim, quod primum convenit enti alicui, et ita quia ille conceptus, ens pri- 
mum, qui est perfectissimus subjecti, si esset hic subjectum, non includit 
contradictionem. Ergo si aliqua scientia supponeret istum conceptum pro 
subjecto alia esset prior de ente, quae probaret praecedentem de primo ente, 
quia conclusio demonstrationis illius esset prior tota scientia de primo ente.% 


Here we have the very opposite of Gilson’s thesis. Because Scotus 
makes metaphysics a science of being, Gilson tells us, he cannot 
demonstrate the existence of God - his arguments are only probable. 


determining the principal subject of a science, in the sense of a body of conclusions. 
Rep. ibid.: Haec propositio nulla scientia probat suum subjectum esse... vera 
est propter primitatem subjecti ad scientiam. But this does not say that none of the 
conclusions of the science of being qua being establish the existence of God and 
his attributes, and that these particular demonstrations of God are true syllogismé 
facientes scire and their conclusions scéentice in the primary sense of the term. 

85 Metaphy. 6, q. 4, n. 1; VII, 348a. 

86 Jbid., 1, q. 1, n. 41; 32a; sbid., n. 39; 31a: Similiter potest esse [Deus] sub- 
jectum primo modo in scientia guia, Supposito enim quid dicitur per nomen, si 
tale est causa talis effectus, ex effectu potest concludi tale et esse ex esse, et hoc 
ex hoc tam quantum ad essentialia quam quantum ad proprietates, et hoc demon- 
stratione quia. For Scotus, our demonstrations of God not only terminate in his 
existence but give us something of his very essence or quiddity. Hence Scotus 
— that our concepts of God are also quidditative. Oxon., 1, d. 3, q. 2, n. 5; IX, 
16b-17a. 

87 Metapbys. 6, q. 4, n. 1; VII, 348a. 

88 Ibid., 348-349. 
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And Scotus himself says, because I make metaphysics the science 
of being I cam demonstrate the existence of an infinite God. And 
this not because of any special illumination, revelation or super- 
natural theology. For this is metaphysica nostra - quidquid sit de 
notitia naturali beati vel in statu innocentiae. Igitur sic potuit tradi 
a Philosopho. It is the prima scientia possibilis homini per rationem 
naturalem acquiri.® 

Furthermore, Gilson’s description of metaphysics as struggling 
upwards for an object doubly beyond its natural powers puts Scotus 
in a false light. First of all the distinction of metaphysics nostra and 
metaphysica in se is not something over and above the distinction 
between theologia in se and theologia nostra. The first distinction 
is on the supposition that metaphysics be considered as a science 
which has God for its proper subject. Hence it is taken as theology. 
Metaphysics im se and theology im se are one and the same thing, 
both based on an intuitive knowledge of God as a supernaturally 
motivating object. But theologia nostra and metaphysica nostra 
are not identical. The former is not a strict science (neither propter 
quid not quia). The conclusions it reaches are necessary but not 
evidently necessary truths, since the premisses are based on revelation. 
Metaphysica nostra, however, is a true science, but a scientia quia. 
It seeks to establish the existence and nature of God and is the 
prima scientia possibilis homini per rationem naturalem. 

Secondly, this view pictures our metaphysics reaching out for 
the object of theologia nostra and through it to theologia in se. 
Having neither revelation nor intuition, it is doubly handicapped. 
This means in simple language that our metaphysics has its natural 
object, something that is beyond its natural powers. This is all very 
interesting, but it ignores the fundamental difference between a 
Scientia quia and propter quid. ‘The first establishes the existence 
of its natural object; the latter, presupposing both the si est and the 
quid est, demonstrates attributes of its subject. Theologia nostra 
truly reaches beyond itself simply because it has the form of a 
propter quid science, just as theologia in se has. But it fails to be 
a true science and does not yield demonstrative conclusions because 
its premisses are not evident. But metaphysics, as a scientia quia of 
God, is based on both evident and necessary premisses, and its pur- 


89 [bid., 1, q. 1, 0. 41; 32a. 
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pose is to establish the existence and nature of God in so far as these 
can be known from creatures, a task which in Scotus’ eyes is fully 
within its competence as a natural science. 

Thirdly, it supposes that since revelation is required to know that 
being qua being is the adequate object of our intellect, revelation is 
somehow required to have a metaphysics of being. Hence as a 
science of being, metaphysics needs revelation to attain a proper 
concept of its object. Gilson’s argumentation here is not clear to us. 
Why does the second assertion follow? 

As we have pointed out elsewhere,” the problem of the object 
of the intellect and the subject of metaphysics are distinct in Scotus’ 
mind. Despite the fact that natural reason is impotent to solve the 
problem of what the precise object of our intellect qua intellect is 
(It is very important to note the two ways in which an object may 
be said to be “natural” to a faculty!) *, we cannot say, therefore 
metaphysics as a science of being requires the support of revelation. 
The univocal concept of being which can be predicated of God and 
creatures, substance and accident, is not the result of any super- 
natural revelation or natural illumination in the Augustinian sense. 


It is something naturally acquired by the abstractive powers of the 
intellect in statu viae. In fact, Scotus constantly insists that the 
concepts of the believer and unbeliever are not different. It is only 
that one gives his consent to certain propositions on the strength 
of God’s authority whereas the other, lacking evidence, refuses such 
an assent. Metaphysicus infidelis et alius fidelis eamdem conceptum 
habent.** 


Any science based upon the concept of being, as is Scotus’ meta- 
physics, is an autonomous and purely natural science. And then 
Scotus’ makes the surprising assertion - the very opposite of Gilson’s 
interpretation - because we possess a natural concept of being qua 
being and a matural science of metaphysics, we have grounds 
from reason alone for suspecting the Aristotelian thesis that ma- 


30 Transcendentals and their Function in the Metaphysics of Duns Scotus, St. 
Bonaventure, N. Y., Franciscan Institute, 1946, pp. 73ss. Even from early times 
Scotistic commentators like John Canonicus and others have insisted that this dis- 
tinction be kept clear. 

91 Oxon., prol. q. 1, n. 20; VIII, 48s8; Quodl., q. 14, nn. 2, 11; XXVI, 2-3, 40. 

92 Quodl. q. 7, n. 11; XXV, 293b. 
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terial being is the proper and adequate object of the intellect.” 
What we do not know certainly from reason alone, and what rev- 
elation can answer definitively, is that anything of which being can 
be predicated, be it God or angels or the human soul, can directly 
motivate the human intellect to an act of simple apprehension - for 
this is what is meant by being qua being as the adequate object of 
the human intellect. This is what Avicenna discovered because 
he was a good Mohammedan. But this problem has not the slightest 
bearing on the principal problem of the validity of Scotus proofs 
for the existence of God. Consequently we believe Gilson’s entire 
interpretation of the validity and the significance of Scotus’ meta- 
physics, based as it is on this confusion of two distinct problems, 
needs a thorough re-examination. 


Ill. Can a creature create? 


The third assumption upon which Gilson bases his theory is the 
different viewpoints of the Theoremata and the authentic Scotistic 
works. The author of the Theoremata views the problem of God’s 
existence from the standpoint of a mere philosopher unaided by 
faith. ‘The authentic Scotus treats the same problem from the 
standpoint of an enlightened philosopher, who has based his argu- 
ments on the data of revelation (theologism). ‘Without revelation 
the pure philosopher is stranded. But where he fails, the other 
succeeds. 

It is quite true that in his theological works (and we mean here 
supernatural theology), like all the medieval theologians, St. Thomas 
included, Scotus employs metaphysics as the ancilla theologiae. 
But to suggest that he did not admit the autonomy of metaphysics as 
a natural science, or that he considered that metaphysics by its 
nature was destined solely to serve a supernatural theology is quite 
unwarranted. It ignores the distinction between practice and theory. 

98 Reportata Par. 1. d. 3, q. 1, n. 3; XXII, 93b: Si dicas quod hoc est creditum 

. arguitur per rationem naturalem sic: Nulla potentia cognitiva potest cog- 
noscere aliquid sub ratione illimitatiori, quam sit ratio sui primi objecti, quia si 
sic, illud non esset objectum primum, et sibi adaequatum; sed intellectus~ viatoris 


potest cognoscere ens quod est illimitatius quidditate materiali, aliter non posset 
habere cognitionem metaphysicalem, ergo, etc. 
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Scotus was primarily a theologian and consequently used philosophy 
to serve the ends of the theologian. But he recognized the essential 
independence of philosophy in general and metaphysics in particular. 
And even in his theological works, he clearly distinguishes what 
the philosopher can prove by reason alone. And apart from his 
commentaries on the philosophical and logical works of Aristotle, 
he has even essayed to determine just what the philosopher, using 
natural reason alone can know about God. When the De Primo 
Principio is stripped of the additions which well-meaning but 
theologically minded disciples contributed to the original draft, we 
see that Scotus has excluded any argument that supposes reve- 
lation or supernatural theology in any way. And then the meaning 
of the opening prayer becomes clear. He is not praying for a special 
illumination that reason may surpass its natural powers. Scotus is 
praying that God keep away any such special helps, that he may 
determine precisely how far natural reason can go toward approxi- 
mating that picture God has given us of himself through revelation. 
Adjuva me, Domine inquirentem ad quantam cognitionem de vero 
esse, quod tu es, possit pertingere nostra ratio naturalis ab ente, 
quod de te praedicasti, inchoando.* Catholics, he reminds us, 
are certain of a great deal more than the unenlightened philosopher, 
but these truths he leaves for another work. In hoc quippe tractatu 
primo tentavi videre qualiter metaphysica de te dicta ratione naturali 
aliqualiter concludantur.* And from all we have said above, it is 
clear that Scotus was convinced that even in its fallen state a human 
intellect devoid of all revelation—even as that of pagan Aristotle— 
could demonstratively prove the existence of a unique Infinite Be- 
ing, the first cause of the universe, coexistent with His creation. 

To say, therefore, that “les Theoremata sont la contre-éprouve 
expérimentale de l’'Opus Oxoniense: la méme raison, qui échoue sans 


95 Ibid., c. 4, concl. 10; pp. 129-130. The “aliqualiter” does not mean that these 
conclusions made by the metaphysician are merely “probable,” as is clear from the 
context of the De Primo and of the other authentic works as Gilson, Wellmuth, 
Heiser, etc. have inferred. A more simple and obvious interpretation is this. 
Scotus is contrasting the imperfect and partial, though valid knowledge we have of 
God in the present life with the perfect knowledge possible in the next. See for 


instance, Oxon., 1, d. 3, q. 1 where he discusses the imperfect character of our 
natural knowledge of God. 
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la révélation, réussit avec elle,” ** is to’ go contrary to the clear state- 
ments of Scotus himself. 

Gilson, it is true, believes his assumption is confirmed by what 
Scotus says of the possibility of a creature creating. In order to re- 
concile the doctrine of the Theoremata with that of the authentic 
writings, it is of paramount importance to prove that the latter 
admit the possibility of a creature creating independently of the 
First Cause, or at least that such a possibility cannot be excluded 
by reason alone. The author of the Theoremata suggests that the 
first efficient cause may cease to exist after it has produced a second 
cause. Consequently it is impossible to demonstrate by reason that 
in genere causae efficientis est dare unicum primum efficiens, quod 
nunc est in rerum natura. 

If we could prove from reason that no created cause can create 
or act in any way without the cooperation and consequent co-exis- 
tence of its creator, it is obvious that the assumption of the Theore- 
mata could not be maintained. Now just what does Scotus say on 
this matter? He is very clear and precise—both in the Reportata, 
which Gilson quotes in part, and especially in the parallel passage 
in the Oxoniense. Adverting to the difference between an instru- 
mental and principal cause, Scotus states that to act or create as a 
principal cause can be understood in a twofold manner: 

Uno modo excludendo omnem causam superiorem agentem ut sic agere 
principaliter sit agere independenter a causa superiore agente. Alio modo 


potest intelligi agere principaliter, scilicet per formam propriam et intrin- 
secam agenti, licet in agendo per eam sit subordinata causae superiori agenti.* 


And in the Reportata we read: 


Respondeo ergo ad quaestionem, quod creatio dupliciter potest accipi, uno 
modo proprie, excludendo a creante omnem aliam causam concreantem 
praeter causam finalem . . . Alio modo accipitur creatio solum excludendo 
causam materialem concausantem, et isto modo creatio est productio alicujus 
de nihilo quia de nulla materia.®* 


Note, therefore, that to create in the first way implies that the 
actual exercise of the creative power is not dependent upon a higher 
cause. Scotus is clearly speaking here of a higher cause in an es- 
sential order of causes. If this were not already evident from the 

96 Gilson, op. cit., p. 69. 


97 Oxon., 4, d. 1, q. 1, n. 26; XVI, 85b. 
98 Rep., 4, d. 1, q. 1, m. 12; XXIII, 539a. 
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very use of the term causa séperior (a characteristic of essentially 
ordered causes), the explicit statement that dependency is excluded 
in actione sua \eaves no doubt in the matter. For only in a series 
of essentially ordered causes is the posterior dependent im agendo 
or in causando.”° 

Is it possible for a creature to create in this first manner? I¢ is 
clear, Scotus answers, that God alone can act independently of any 
higher cause. 
Patet quod nihil aliud a Deo potest principaliter agere in quacumque ac- 


tione. #°° Et isto modo concedo quod Deus solus creat. Licet enim quod- 
cumque aliud a Deo posset aliud producere de nihilo, mecessario tamen 


praesupponeret aliud agens im actione sua, ut primam causam, et ita non est 
possibile isto modo aliquam creaturam creare aliquid.1°! 

But we can understand “creation” in another way, namely, a 
production in the absence of a material cause; for creation after all 
is defined as a productio ex nihilo sui et subjecti. If a secondary 
and created cause were to receive from its Maker creative powers 
and were to exercise them with the cooperation and consequent co- 
existence of the first cause, it could still be said to create so long as 
it did not make use of any pre-existing matter. Note, this is a 
radically different assumption from that of the Theoremata. 


What is to be said of the possibility of a creature creating in this 
sense? 


Et hoc modo accipiendo eam {sc. creationem] difficile est prohibere quin 
possit creatio competere agenti creato respectu multorum ut respectu for- 
marum subsistentium, cujusmodi sunt Angeli, si sunt formae simplices, et 
etiam respectu formarum quae non educuntur de potentia materiae ut animae 
intellectivae, sive respectu formarum accidentialium, ut sunt fides, spes, in- 
telligere, velle et hujusmodi.1°? 


Here is the text quoted by Gilson to prove that Scotus held the 
same opinion as the author of the Theoremata. What a difference 
it makes when read in its context. 

But let us go on. Why is it difficult to exclude absolutely the 
possibility of a creature creating in this second manner? If we read 
the Oxoniense, the answer becomes clear. There is no dispute re- 
garding the impossibility of a creature creating independently of 

99 Oxon., 1, d. 2, q. 2, n. 12ss; VIII, 415bss. 

100 Oxon., 4, d. 1, q. 1, n. 27; XVI, 86b. 


101 Rep., loc. cit. 
102 [bid., 539b. 
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the cooperation of a co-existing First Cause. The medieval school- 
men ate agreed on its patent absurdity. They are likewise in 
agreement on the fact that a creature cannot create in the second 
way also. But—and here is the difficulty—can the impossibility 
of a creature creating in dependence upon a first cause be proved 
from reason alone. Some theologians, like Henry of Ghent, main- 
tain that Avicenna’s position can be disproved only by means of the 
data of revelation. Reason unaided is impotent to do so. A second 
group of theologians believe that reason alone suffices to show its 
absurdity. Scotus, after carefully weighing the two opinions, ad- 
vances a third which, in a sense, mediates between the other two. 
Ideo dici potest tertio modo quod creatura non potest creare principaliter 
modo praedicto, scilicet per formam intrinsecam activam respectu termini 


in suo ordine agendi et hoc probatur per rationem, sed non communem omni 
creaturae sed per plures de diversis creaturis speciales.1% 


Scotus then proceeds to show by reason alone that: 1) a pure in- 
tellectual created nature, such as that of an angel, cannot create 
another substance, for intellection and volition in a creature are 
accidental. Only where these acts are substantial can they terminate 


in the creation of a substance. 2) No material form can be created 
by a creature. At most, creatures can cause a mutation of forms but 
not their creation or annihilation. 3) No material form, whether 
it be accidental or essential, can be a principle of creation. For 
if it depends on matter for its being, it will be dependent also in 
its causality on matter. Otherwise the term of its action would be 
of a more absolute character then the form and its activity itself. 
From these threa conclusions, Scotus proceeds to prove that no 
angel can create a substance. Neither can it create any accidental 
form. No material substance can create anything, since it acts by 
reason of its form. It cannot produce matter alone nor create a 
form nor create the total effect ex nihilo sui et subject. 

We are not particularly interested in the validity of Scotus’ proofs 
as such. Our concern is the value he himself attributed to them. 
What did he think of Avicenna’s position? He believed it could 
be disproved demonstratively and from reason unaided by faith. 
Not indeed by disproving in general the impossibility of a creature 
creating even in dependence on a First Cause, but by showing the 


103 Oxon., loc. cit., n. 26; XVI, 85. 
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impossibility for specific kinds of creatures. The impossibility, in 
other words, arises not because they are creatures but because they 
are this or that kind of creature. Hence his conclusion that reason 
finds it difficult to establish the universal impossibility of a creature 
creating. 


But the important item to note is that this whole discussion of 
the competence or incompetence of reason arises only in regard to 
creation considered in the second way (et hoc modo accipiendo eam 
difficile est prohibere quin possit creatio competere agenti creato). 
In other words, only where the existence of a higher co-existing 
and cooperating cause is not excluded, is there any question, on a 
purely philosophical plane, of a creature creating. Necessario tamen 
praesupponeret aliud agens in actione sua, ut primam causam. Here 
we have the very opposite of the position in the Theoremata which 
assumes the possibility of a creature creating independently of the 
existence of the first cause. Yet Gilson assures us they are sub- 
stantially the same. 


To say that Scotus speaks here as a philosopher enlightened by 
faith while the Theoremata are written from the standpoint of a 
mere philosopher can hardly be justified by any sound principle of 
hermeneutics. If reason alone could not prove the impossibility 
of a creature creating independently of the existence of its own 
cause, a fortiori it could not do so in the second way. Why then 
does Scotus take such pains to make clear what reason can prove 
and cannot prove in regard to the latter, while dismissing the first 
as a patent absurdity? It is only because he has previously estab- 
lished the absurdity of an infinite series of either accidently or essen- 
tially ordered causes in his demonstrative proof for the existence 


of God—a proof, as we have seen, based on reason unaided by 
faith. 


We could point out other instances where Gilson has seemingly 
misinterpreted Scotus’ thought. This, however, should suffice to 
show that the inner compatibility of the Theoremata with the au- 
thentic Scotus has by no means been established by the eminent 
historian, at least in regard to the proofs for the existence of God. 


104 Oxon., 1, d. 2, q. 2, mn. 12ss, VIII, 415bss; De Primo Principio, c. 3 conclusio 
secunda. 
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Theologism with its incipient scepticism is foreign to that portion 
of his metaphysics. 


The Theoremata 


We have not directly touched on the problem of the authenticity 
of the Theoremata. While the ultimate solution of this problem is 
one of the tasks of the Scotistic Commission, a few remarks may 
not be out of place. The arguments of Longpré, De Basly, and 
Balic pro and con are too well known to be repeated here. Father 
Bettoni sums up the present status of the question very well, point- 
ing out that external evidence unanimously favors the authenticity, 
while the doctrinal incompatibility is the strongest evidence against 
it.® As is clear from what has been said so far, Gilson’s attempt 
to mitigate the doctrinal differences does not appear to be satis- 
factory. And the same can be said, more or less, of Baudry.*”” 


As far as we can judge, a very strong and definite opposition ex- 
ists between the position of Theorems XIV-XVI and that of the 
Oxoniense, Quodlibetum, and De Primo Principio. This in itself, 
however, is no proof against the authenticity of the Theoremata. 
There is always the possibility that Scotus changed his views on the 
matter in the course of time. Balic, however, argues for a late date 
of composition for both the Theoremata and the De Primo. When 
Scotus wrote the 7th question of his Quodlibetum, he was obviously 
still convinced of the demonstrative character of his proofs. Yet 
the Quodlibetum is one of his latest works, dating to the year of his 
regency as a Parisian Master of Theology. 


Even if we grant the Theoremata in general are authentic, the 
additional problem still remains of determining how much of the 
present text given by Wadding and Vivés is original and how much 
represents the later interpolations. The Ragusa manuscript, for 
instance, contains only the first 13 theorems. While we can say 


105 Longpré, La philosophie du Bx. Duns Scot, Paris, 1924, pp. 29-49; 289-291; De 
Basly, “Les Theoremata de Duns Scot,” Archivum Franciscanum Historicum. X1 
(1918), 331; Balic. Joannis Duns a Doctoris Mariani, Theologia Marianae Ele- 
menta, Sibenici, 1933, pp. cxxi-cxlv., e 

106 Bettoni, Vent’Anni di Studi Scotisti (1920-1940), Milano, 1943, pp. 19-22; 
L’Ascesa a Dio is Duns Scoto, Milano. 1943, c. 6, p. 104ss. 

107 L. Baudry, “E lisant Jean le Chanoine,” Archives d’bist. doct. et litt. du moyen 
age, X, 175-197. 
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with Balic that the Theoremata in general are little more than 
excerpts taken from the Oxoniense, this does not hold for the con- 
troversial tractatus de creditis (theorems XIV-XVI). 


Balic offers a fruitful suggestion when he writes: Tractatus de 
Primo Principio et Theoremata nibil aliud sunt quam duo excerpta 
ex Opere Oxoniensi quae Duns Scotus delineavit et alii perfecerunt.'* 
While in the case of the De Primo we have no reason to doubt that 
the final work received the approval of the master, the same cannot 
be said for the Theoremata. In fact, so far as the latter is concerned, 
valde nunc difficile est stabilire quamnam partem in opusculi confectione 
Duns Scotus habuerit. Non solum interest inter codices magna discrepantia, 
non solum saepius in variis codicibus elementa veluti per transennam posita, 
infecta apparent; verum etiam ubique deest quaevis adnotatio indicans Duns 
Scotum manu sua ad expoliendum et perficiendum hoc opus adlaborasse, 
cum haud paucae istiusmodi adnotationes occurrant in Ordinatione, quod- 
libet et in Metaphysica.1°9 

Consequently we are faced with the problem of how much of 
the Theoremata is really Scotus’—granting the authenticty of the 
work as a whole. How much of the text in our present editions 
represents the additions of the scribe? How many marginal notes 
have been incorporated? Did Scotus ever see and approve the final 
draft? How can we rule out the possibility that the work itself 
was left unfinished at Scotus’ death and completed by one of Scotus’ 
secretaries? And if such be the case, would the latter have hesitated 
to amend those points where he believed his master had spoken less 
wisely? 

In this connection, we would like to point out an interesting paral- 
lel between the doctrine of the Tractatus de creditis in the Theore- 
mata and that of John de Bassolis, one of the earliest Scotists and per- 
haps even one of Scotus’ secretaries. This comparison is of particular 
interest first of all, because it indicates a fundamental divergence of 
opinion among the immediate followers of Scotus regarding the 
demonstrative character of his proofs for the existence of God; 
secondly, because it indicates very clearly what the more critical 
group regarded as the weak point in the proofs of the master. 


108 Balic, “De Critica Textuali Scholasticorum scriptis accommodata,” Antonianum, 
XX (1945), 289. 


109 Jbid., pp. 295-296. 
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John de Bassolis 


Let us take for instance, John’s criticism of the argument for the 
threefold primacy of efficiency, finality and eminence. To show 
that all three concur in the First Being, is Scotus’ first step in demon- 
strating the infinity and unicity of God. Theorem XV challenges 
this position for it asserts: 


In essentialiter ordinatis est dare primum quod sit unicum et coaevum illi 
coordinationi. In omni genere causae est ordo essentialis—Istae duae pro- 
positiones petantur; quarum prima tres partes continet, secunda est simplex; 
utraque licet sit probabilis, tamen difficile esset, vel forte nobis impossibile 
eam simpliciter necessaria ratione et mere naturali probare.1!° 


In his commentary on the Sentences, John de Bassolis raises the 
question: Utrum in tota universitate entium sit dare aliquod ens 
simpliciter primum actu existens?“' Prefacing his answer with a 
disucussion of the meaning and mutual implications of essentially 
and accidentally ordered causes, he cites the arguments aduced ad 
probandum quod est dare primum ens in universo. They are simply 
a summary of the arguments given by Scotus in his authentic works. 
Then follows his personal evaluation of the latter. Tertio dicam 
quid mihi videtur de rationibus utrum demonstrent vel non. And 
what does he say? 


Et videtur mihi quod sunt valde probabiles et magis quam quaecumque ra- 
tiones quae possunt adduci ad oppositum et quod difficile est ad eas respon- 
dere. Secundo videtur mihi quod non sunt demonstrationes, et quod possunt 
solvi probabiliter, ita quod non cogant intellectum ad negandum processum 
in infinitum in causis per se et essentialiter ordinatis.42 


Here, in essence, is the position of the Theoremata. And there is 
no indication that the master himself agreed with his disciple’s 
evaluation of his proofs. On the contrary, the mihi videtur would 
seem to indicate that he is differing with others on this matter. For 
we know that others, like Peter of Aquila, upheld the demonstrative 
character of Scotus’ proofs.'* In all probability, John is differing 

110 Theor. XV, 1, V, Sla. 


111 Opera Joannis de Bassolis in Sententiarum Libros Aurea, Pariis, Franciscus 


Regnault et Joannes Frellon. 1517, liber 1, d. 2, q. 1. f. 45va. (N.B. The second book 
was published in 1516). 


112 Ibid., 47rb. 


113 Commentarium in 4 libros Sententiarum I, d. 2, q. 2; Levanti, Conventus S. As- 
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with Scotus himself. Certainly he disagrees with the position ex- 
pressed in the authentic works at least. 

Now why does this disciple differ with the master? Why does 
he challenge the absolute validity of his proofs? Not for any of 
the reasons suggested by Gilson. No, he attacks the very point 
Ockham was to seize upon later—the validity of Scotus’ distinction 
between essentially and accidentally ordered causes. For essentially 
ordered causes, he insists, can be understood in two ways. But only 
in one of the two can we argue to aliquid simpliciter et perfectissi- 
mum. In the other, the possibility of an infinite series cannot be 
excluded. Hence no basic difference in regard to accidentally and 
essentially ordered series exists on this count. What holds for the 
one holds for the other. Ideo diceretur quod stante processu in in- 
finitum in causis per se ordinatis stat in ordinatis per accidens."™ 
Non est demonstratum aliquod ens esset incausatum.’* 

Like the author of the Theoremata, John de Bassolis believes we 
cannot exclude the position of Avicenna. 

Potest dici quod non est demonstratum quod omnes causae causarent effec- 
tum, sed tantum causa immediata, licet illa causaretur ab alia superiori, et 
ita solum referretur effectus ad causam immediatam non ad omnes, sicut 
etiam nec est demonstratio apud eos quod deus causet omnia immediate sed 
quod secundam intelligentiam sibi demonstratam. Sed contra hoc est quia 
tunc non essent causae essentialiter ordinatae in causando; quia non omnes 
simul concurrerent ad causandum; sed de hoc non est vis facienda.116 

The proofs for the existence of God have no greater validity than 
the proofs for His omnipotence. And what is said of the primacy 


in the order of efficiency holds for the order of finality and eminence 
as well. 


Ideo etiam eodem modo potest ad alias rationes de fine et de eminentia quia 
per idem incedunt. Et ita diceretur vel posset dici quod non est demonstra- 


tum esse aliquod ens simpliciter primum in universo, sed sola fide videtur 
hoc tenendum.!27 


Another interesting parallel between this disciple of Scotus and 
the position of the Theoremata is in regard to the possibility of a 


creature creating. After criticizing the position of St. Thomas, he 
takes up that of Scotus. 


114 Op. cit., £. 47vb. 
115 [bid., £. SOrab. 
116 Ibid. 

117 Ibid. 
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Adducuntur ergo aliae rationes ad probandum eandem conclusionem, scilicet 
quod creatura nullo modo possit creare nichil presupponendo ex parte effec- 
tus quia planum est apud omnes et philosophos et theologos quod non 
potest creare nihil praesupponendo ex parte causae agentis quia sua actio” 
inititur necessario actioni primi agentis eo ipso quod creatura est et agens 
secundum. Adducuntur ergo primo rationes in generali. Secundo in spe- 
Gah. . 

Then citing what are obviously the arguments of Scotus, plus some 
additional ones—probably of other Scotists—he concludes with this 
comment. 

Si istae rationes valent valeant. Non puto tamen quod demonstrent. Tamen 
dico quod creatura creare non potest. Ad hoc est auctoritas Augustini. . . 
Ad hoc est auctoritas Damasceni . . . Ad hoc etiam est doctrina et sententia 
ecclesiae quia hanc conclusionem approbat.1!9 


And he adds further: 
Dico quod non est demonstratum ad creationem necessario requiri infini- 
tatem virtutis. Nec ex hoc probatur demonstrative quin creatura potest 
creare, licet probabiliter.12° 

On a number of other points, John de Bassolis differs with the 
position adopted by Scotus in the authentic writings and sides with 
the author of the Theoremata. For instance, in the De Primo, the 
Opus Oxoniense, the Reportata and the Quodlibetum, Scotus indi- 
cates his conviction that God’s infinity, simplicity, unity, intelli- 
gence and free will are demonstrable by reason. Theorems XIV 
and XVI, on the contrary, place them among the credtbilia. Here 
again, John argues against the position of Scotus on the grounds that 


non est demonstratum an Deus aliquid intelligat extra se vel, si aliquid, non 
tamen nisi per ea quae sunt praesentis universi et quae possunt constituere 
unum ordinem vel unum universum cum eis; non autem ad universum .cui 
possideret alter deus, nec Deus ipsius, tunc solutum esset argumentum. Et 
similiter de causalitate et potentia et volitione diceretur.!21 


The proofs of Scotus for the infinity of God, therefore, are without 
foundation, based as they are on the fact that God knows all intelli- 
gibles. Similarly the proofs for the unicity of God are invalid 
since they presuppose in addition the infinite power of God, the fact 
that God possesses free will, and so on. Of free will, John insists 
that si autem quod non est demonstratum Deum non velle de neces- 
Sitate tunc non valet argumentum:™ 


118 Op, cit., liber 2, d. 1, q. 2, 10ra. 
119 [bid., 10va. 
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If we insist that God possesses intellection, then we cannot demon- 
strate His simplicity, or if we assume His simplicity we cannot prove 
that God possesses intellection. Non est demonstratum aliquod ens 
cujus substantia sit unum intelligere.* 

Of the reasons adduced by Scotus for the existence of an ens pri- 
mum simpliciter infinitum actu intensive in perfectione et vigore, 
de Bassolis has this to say: 


Dico igitur quia licet demonstrari non possit, sicut dicam infra, quod Deus 
sit simpliciter infinitus, nec istae rationés adductae hoc demonstrant, licet 
sint multo probabiliores quam aliorum rationes probant quod sit finitus.12# 


Hence his conclusion: 


Videtur mihi dicendum quod licet Deus sit infinitus secundum scripturam 
et sanctos, quia magnus dominus et laudabilis nimis, et magnitudinis ejus 
non est finis, et sapientia ejus non est numerus, tamen non videtur mihil hoc 
demonstratum ex apparentibus demonstratione cogente intellectum ex evi- 
dentia rei sic quod necessarium sit intellectum tali demonstrationi vel tali 
rationi propositae assentire.125 


It is interesting to note that he uses the impersonal form in 
answering Scotus’ arguments, creating the impression that others, 
like himself, were dissatisfied with their demonstrative character. 


Ad primam diceretur quod non est demonstratum quia infinitum actu non 
repugnet enti, et per consequens cuilibet enti . . . Ad secundum diceretur 
quod non est demonstratum quin infinitum sit modus intrinsecus vel passio 
omnis entis . . . Infinitas actualis intensive non est demonstratum . . . Non 
est demonstratum quin Deus sit in genere aliquo . . . Demonstrative non 
potest probari quod sit infinita {natura} . . . 126 


Since Scotus’ arguments for the unicity of God presuppose a 
demonstration of God’s infinite perfection, John de Bassolis is con- 
sistent in denying the demonstrability of this perfection also. Here 
again he cites Scotus’ reasons, adding the significant comment quarum 
aliquae reputantur demonstrationes.*" ‘Then follows his personal 


123 Ibid., q. 2, f. 5Ora. 

124 Jbid., £. 49ra. 

125 Ibid., £. 49va. 

126 Tbid., £. 5Orss. 
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ments for infinity adds: “Istae sunt rationes valde probabiles quantum ad aliquas qui- 
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the strongest. In the De Primo he writes: “Infinitatem igitur tuam, si annuas ex dictis 
de intellectu tuo, primo conabor inferre; deinde alia quaedam adducam, an valeant vel 
non valeant ad concludendum propositum, inquirendo.” (c. 4, concl. 9, p. 90). Con- 
fer also his proofs in the Ordinatio. 
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verdict. Dico quod non videtur mihi demonstratum quod sit tan- 
tum unus Deus, sed videtur hoc habetur ex fide, sicut dicit Rabbi 
Moyses.* And what is even more interesting, he attempts to argue 
that Scotus implicitly denied the absolute validity of these proofs 
from what he says in the Quodlibetum, quaestio quarta, regarding 
relatio and infinity. One wonders why John did not quote from 
the Tractatus de creditis where it is explicitly denied. 


In Conclusion 


We have, then, a curious parallel between the position of John 
de Bassolis and that of Theorems XIV-XVI. It is in sharp con- 
trast with that expressed by Scotus himself while he was yet a Magis- 
ter Regens in Paris. For the seventh question of his Quodlibetum 
clearly indicates his firm conviction that a mind with no more super- 
natural aid than that which Aristotle possessed could demonstrate 
the unicity and infinity of God. His reference to his previous treat- 
ment of this problem in the Sentences manifestly proves he has not 
altered the position taken in the unfinished Ordinatio. We have 
no alternative, then, but to supose that even at this late date he 
regarded his proofs of the triple primacy, the intellection, free will, 
unicity and infinity as valid demonstrations in the Aristotelian sense 
of the term. As such, they were not to be confused with such truths 
as could be established only on the basis of premisses given by reve- 
lation. And if the De Primo Principio represents an even later 
work, then we must perforce maintain that at the time of its com- 
position he had full confidence in the validity of his distinction be- 
tween essentially and accidentally ordered causes, and consequently 
in his proofs for a being simpliciter primum. ‘There is not the 
slightest evidence that he was at all aware of the distinction in es- 
sentially ordered causes made by his successors, a distinction that 
underlies the reasoning of the Theoremata. 

For Theorem XIV, we know, assumes a conception of essentially 
ordered causes that is wholly foreign to the mind of the author of 
the Oxoniense and the De Primo Principio, for it assumes the pos- 
sibility of a creature creating independently of the coexisting “first” 
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cause and declares we have no more reason for a Status in an essen- 
tial series than we have in an accidentally ordered one. No dis- 
tinction is made by the author of the Tractatus de creditis between 
proofs for the omnipotence, immensity, etc. on the one hand and 
those of the unicity, intellection, free will, etc. on the other. 


John de Bassolis, however, is in essential agreement with the 
Theoremata. Scotus’ proofs are, in his opinion, valde probabiles 
but not demonstrations. Neither the proofs for the triple primacy, 
nor those of the infinity and unicity have any absolute validity. Yet 
this disciple does not challenge Scotus’ argumentation on any of 
the grounds suggested by Gilson. It is not because we must 
be content with quia and 2 posteriori demonstrations. Neither is it 
because metaphysics has an object transcending its natural powers. 
Nor do Scotus’ difficulties in determining the proper object of the 
intellect by reason alone enter into the discussion. It is Scotus’ 
notion of the interrelation of essentially and accidentally ordered 
causes. 


When Scotus wrote, apparently the greatest challenge to a demon- 
strative proof of God was the requirement of premisses that were 
necessary as well as evident. With painstaking care he developed 
his demonstration to meet this demand. Yet, significantly, this 
whole aspect is ignored by John de Bassolis. The only objections 
alluded to center round the problem of ordered causes. In this 
early disciple, the beginnings of that opposition movement which 
culminated in Ockham is already in evidence. For it was this very 
point which caused the Venerable Inceptor to shift the argument 
for God’s existence from the thorny field of causality to the Chris- 
tian concept of conservation. In so doing he emphasized the very 
point which Scotus sought to establish by his distinction of essenti- 
ally and accidentally ordered causes, namely, that the first cause 
must be coexistent with the whole series of secondary efficient 
causes, be they essentially or accidentally ordered among themselves. 
Nulla enim difformitas perpetuatur, nisi in virtute alicujus per- 
manentis, quod nihil est successionis.’™ 

What conclusions can we draw from all this? Is John de Bass- 
olis himself a likely candidate for the co-authorship of the Theore- 


129 De Primo Principio, c. 3, concl. 2, p. 43. 
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mata or, perhaps, for the sole authorship of the Tractatus de creditis 
at least?*° At the present writing, we are not inclined to think so. 
There appears to be a very marked general doctrinal agreement, it 
is true. On the other hand, however, certain differences appear. 
For instance, though de Bassolis has the twofold distinction of es- 
essentially ordered causes, it does not seem to be completely identical 
with that which underlies the reasoning in Theorem XV. Further, 
it is not clear whether John would maintain that reason cannot ex- 
clude the possibility of a creature creating if the first cause ceased to 
exist. His criticism seems pointed specifically to the special reasons 
Scotus brings against Avicenna. For in introducing the arguments 
against the creation hypothesis, he says: 

Qua planum est apud omnes et philosophos et theologos quod non potest 
creatura creare nihil praesupponendo ex parte causae agentis quia sua actio 
inititur necessario.actioni primi agentis eo ipso quod creatura est et agens 
secundum.131 

However, this statement seems to be simply a statement of Scotus’ 
stand rather than his own, particulary if we consider what he says 
elsewhere.'*” 

The importance of John de Bassolis, however, would seem to lie 
rather in this. He indicates the existence of a divergent strain of 
thought among the early Scotists. Unlike Peter of Aquila, who ac- 
cepted unquestioningly the validity of Scotus’ demonstrations for 
the unicity of God, John falls back to the position of William of 
Ware and Moses Maimonides. From de Bassolis we learn the voice 
of opposition is already being raised and the position of the Tractatus 
de creditis was adopted by at least some of the earliest followers of 
the Subtle Doctor. But what is even more important from the 
standpoint of this study, the source of the difficulty is not to be found 
along the lines suggested by either Baudry or Gilson. And the con- 
sequent theologism Gilson reads into the authentic Scotistic proofs 
for the existence of God seems to be without foundation. 


If any reconciliation between the Theoremata and the definitely 
authentic works is to be achieved, it would seem to be along the fol- 


130 Boehner has suggested de Bassolis as a possible author of the Theoremata in the 
Tractatus de Praedestinatione et de Praescientia Dei et de Futuris Contingentibus of 
Wm. Ockham, St. Bonaventure, N. Y., Franciscan Institute, 1945, p. 84n. 
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132 Confer note 115. 
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lowing lines. Perhaps the de creditis represents a later addition by 
one of the more critically or sceptically minded Scotists. It may even 
have been that the work was originally planned by Scotus but, being 
left unfinished, was “amended” according to the mind of the collabo- 
rator or scribe. This would explain why so many points contained in 
the de creditis are definitely placed by Scotus himself among the 
metaphisica dicta ratione naturali in his De Primo Principio. Mayhap 
the view of John represents an opinion which was already adopted by 
some of Scotus’ disciples and was a topic of discussion by the master 
in his last years. Perhaps too, the whole treatise may be simply an 
example of the ars dialectica as the petitiones in Theorem XV would 
imply. 

Be that as it may, we should not distort or pervert the clear state- 
ment Scotus gives in his authentic works of his position in regard 
to the proofs for the existence of God. No other medieval philos- 
opher, to our knowledge, has taken such pains and devoted such care 
to establishing a proof for the existence of God that would meet the 
strictest requirements of Aristotelian demonstration. If he differs with 
Averroes and sides with Avicenna, it is because the latter leaves 
room for a rational metaphysics to demonstrate the existence of 
God. If he challenges the theory of the analogy of being, bred as 
it was in an Augustinian illuminationism, it is again because it 
places an insurmountable obstacle in the way of any Aristotelian 
demonstration of God. As philosophers we are at perfect liberty 
to disagree with Scotus on any of these points. But as historians we 
should not try to read theologism with its incipient scepticism into 
the thought of one who made such an effort to exclude this very 
position from his natural theology. 

What Gilson once said of Scotus’ reputed ontologism, might well 
be applied here to theologism. 

When we consider how often he has been accused of this, we might come 
to despair of any effort to be clear, since we see him saddled with that very 


theory . . . which most of all he detests and which his own metaphysics 
shows to be radically false.15% 
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CHRIST JESUS THE SECURE FOUNDATION 
ACCORDING TO ST. CYRIL OF ALEXANDRIA 


Ill 
Jesus THE REDEEMER 


S T. CYRIL is thoroughly Catholic his teaching that Jesus Christ 
suffered and died for us in order to redeem us from Satan and sin 
and restore us to God. This doctrine he expresses repeatedly. Besides, 
he states explicitly that to redeem man was one of the various pur- 
poses of the Incarnation of the Son of God.’ Several times he seem- 
ingly presents the Redemption as the exclusive motive of the Incar- 
nation. In the following passage he is explaining at length St. Paul’s 
expression, “He emptied Himself.” Ironically he states the heretics’ 
doctrine thus: 

Therefore, (for I will say something) not much concerned about the 
convenience of the present because of the necessity, let the Only-begotten 
render many thanks to the lapses of men and to our sins. Let Him know, 
however, that the sins of mankind were the occasion of His divine glory. 
For unless we had sinned, He would not have become like us, and unless 
He had been made like us, He would not have endured the cross, and unless 
He had died, He would not have to be adored by us and the holy angels.” 
To this St. Cyril exclaims, “Folly!” Christ was the Son and the Word 
and would have to be adored even though He had not become Man 
and won glory on the cross. The Word took upon Himself this low- 
liness because of the Redemption when He became Man. Now, 
from this we cannot argue that St. Cyril would agree to the words of 
the heretics provided the Incarnate Word and not the Word as such 
is meant. Even the Incarnate Word does not exist merely because 
of man’s sin and the need of Redemption, as we showed in the 
previous sections, especially on Christ as Foundation and Final Scope. 
In fact, even in this passage St. Cyril seems to reject the position of 
our opponents. He is explaining that there is a reason, namely, the 


1In Joan. (16:6-7), lib. 10, c. 2 (P. G., 74, 432 A-433 B); Contra Julianum, 8 
(76, 925); Ad Reginas, Il, 39 (76, 389 A); Adv. Nest., 3, 6 (76, 168 A); Dialog., 
5 (75, 933 D-936 D); In Exodum, 2:2 (69, 437 B). 

2 Dialog., 5 (P. G., 75, 933 D-936). 
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Redemption, for the “emptying” of the Word; but he by no means 
says that but for this one reason there would never have been an 
Incarnate Word. His entire doctrine of the Incarnation is against 
that. So this passage which has often been quoted against the 
Franciscans,’ does not, first of all, give the view of St. Cyril directly, 
but of the heretics; and secondly, in the light of St. Cyril’s doctrine 
on the purposes of the Incarnation as explained in previous sections, 
it cannot be used even as an 4 pari argument. A second passage with 
the same kind of thought is this, 


Thus the Word of God became Man for no other reason than that, hav- 
ing united all things that are His with our infirmities and in some manner 
also commingling them, He might strengthen the nature of man and change 


it to His own strength. 4 

This is repeated in his commentary on Luke. Now the context in 
both citations shows that he is merely proving that the acts of the 
Passion of Jesus do not disprove his divinity; they have their raison 
d'etre in the fact that the Word assumed human nature in order to 
suffer for us. They are proper to Jesus as Man, and not as God. Be- 
sides, this is a passage of the Fathers where one can apply Scotus’ 
distinction. St. Cyril is saying that the Word became Man for no 
other reason than to assume “weak” and passible human nature, and 
to redeem it.® He is not saying that the Word became Man as such . 
for no other reason than to redeem man from sin. His entire doc- 
trine on Christ the Foundation and Final Scope and on Deification 
is against such an interpretation. Another quotation to the same 
effect: 


The Only-begotten, being by nature God and from God the Father, 
lowered Himself to what we are and appeared on earth, according as it is 
written, and He conversed with men, and for no other cause than that, as 
Saint Paul says. He might show Himself merciful and a faithful High Priest 
in the things pertaining to God, to expiate the sins of the people.’ 


Here, again, the context tells us that St. Cyril’s main purpose in 
making that statement is to exclude the opinion that Christ as God 
needed any kind of service. The rest of his doctrine on the motives 


3 See Petit-Bornand, Proludium, p. 16, n. 56. 

4Thes., assert. 24 (P. G. 75, 396-397 A). 

5 In Lucam, 22:40 (P. G., 72, 924 A). 

6 Spindeler, op. cit., p. 113, says Cyril knows nothing of this distinction between 
passible and impassible flesh. We grant he does not use those words, but he does have 
the idea. He, as the other Fathers, insist that the Word assumed passible flesh merely 


to suffer and die; as soon as that task was finished, He glorified His body. 
1 In Leviticum (P. G., 69, 580 A). 
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of the Incarnation, as we have repeatedly said, precludes our extend- 
ing the passage in its seeming exclusive sense that the Word act- 
ually became Incarnate only and primarily to redeem man. The 
Fathers, as for instance St. Athanasius,® often make exclusive state- 
ments about something in order to safeguard the doctrine they are 
defending for the moment, but which must be harmonized with all 
else they say. Compare their statements about the need of strict re- 
demption for all men, with superlative praises of Mary’s sinlessness. 

That the Incarnation was necessary for Redemption, because God 
wanted a redemption through His Son’s death, and because for that 
a mortal body was necessary, is a very frequent assertion of St. Cyril.’ 
Here is a typical expression of it: The reign of death could be de- 
stroyed only by the Incarnation of the Only-begotten. For this rea- 
son He assumed our body which was liable to death.’” Now it would 
be an unpardonable fallacy to conclude, as some have done," that St. 
Cyril is teaching that the Incarnation took place primarily for the 
sake of Redemption. The conclusion does not follow. If a sick 
person who happens to be a friend of a doctor, can be cured only if 
the doctor comes to him, and if the doctor actually comes, one can- 
not prove that the curing of the sick person is the primary reason 
for the doctor’s visit He may have had another reason 
for going there, namely, to vacation with his friend, which as a mat- 
ter of fact he does after healing his friend. We lose sight of this 
primary purpose because of the need of curing the friend first. 

“Savior” is a favorite title of Christ on the lips of St. Cyril. Often 
he speaks of the work of salvation and of saving us. What does he 
mean by the words “salvation” and “save”? Sometimes the context 
does not help us to decide. This is particularly true in the case when 
he says that the Word became Man for our salvation ( évnvdea@mnoe 
dua tiv huetégav cwxngiav)’* In many other passages it is very 
clear that the work of salvation is to redeem, to liberate from sin, at 
least that is included in the idea."* Again, it is put on a par with “re- 

8 FRANCISCAN STUDIES, VI (1946), 41. 

9 Dialog., 5 (P. G., 75, 936); Quod unus (75, 1268 et seq.); Thes., assert. 20 (75, 
336 B-C); Ad Reginas, 1, 7 (76, 1208): Il, 7 (76, 1344); Il, 31 (76, 1376); Contra 
Julianum, 8 (76, 925 D): Homil. Pasch., 10, 1 (77, 609 C). 

10 Quod unus (P. G., 75, 352 B). 

11 Spindeler, op. cit., bp. 107-108; 111-112. 


12 Thes., assert. 12 (P. G., 75, 189 B. C); see assert. 9 (75, 117 B); assert. 20 (75, 
353 D). 


13 Ad Reginas, 1, 13 (P. G., 76, 1328 C); I, 3 (76, 1205; Scholion de Incarn. 
Unig., 3 (75, 1373); In Joan. (3:17), ib. 2, c.1 (73, 253 C). 
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forming human nature to the pristine state, and transforming it, 
as it were, to what we were [destined] in Adam, immediately after 
having been brought into being, before having been deprived of the 
supernal glory and holiness.”"* Here it is then, not exclusively a 
matter of freeing from sin, and the primary and final note is the 
giving of grace, the positive element, which could obtain indepen- 
dently of freeing from sin. That is still more true of the passages 
where “salvation” is a matter of adopting us as sons and deifying us 
and giving grace.” There “salvation” is something quite positive, 
and the need of freeing from sin seems to be only accidental. 

Our Doctor clearly uses the word “save” in the sense of preserve, 
as when he speaks of the Word’s “preserving” His diving dignity 
even as man (odlwv év adt@ tijs xatedas picews 1d GEiwmua) ;% or 
when he speaks of the things created as being conserved (  xai 
mexonuéva oaetat ).7 He also speaks of the first-born of the 
Israelites as saved, who definitely were not “freed” from death, but 
“preserved” from it ( séowotat.... 6 iyyarnpévos ‘logan. ).)® Like- 
wise, he writes of the light of Christ as being preserved unexting- 
uished ( éo6eotos .... cwletai) in the churches by the probity of 
the priests.” Lastly, Christ “preserves” ( diacwCeww ) His faithful 
disciples.” 

St. Cyril employs this meaning of “save” even when speaking of 
the supernatural life of grace. We who have holiness by participa- 
tion can “preserve” (owle. ) the gift through sobriety, though we 
cannot give it to others.” When we are formed according to God 
through faith, we are made conformed to the Son, who is the Image 
of the Father, “that in us might be well preserved (o@Cntoi xahés ) 
our being made to the likeness and image of the creator.” 7” 

14 De Adorat., 2 (P. G., 68, 241 C). 

15 In Joan. (6:42), lib. 4, c. 1 (P. G., 73, 549 A); Thes., assert. 32 (75, 561 
B-C); assert. 25 (75, 408 A). By the above remarks we do not say that Redemption 


is merely a negative thing, as Spindeler, op. cét., imputes to us; we do say that its pri- 
mary note is negative. 

16 Thes., assert. 5 (P. G., 75, 61 D; also 69 C); assert. 6 (75, 80 D); assert 7 (75, 
112 C); assert. 10 (75, 122 A); Adv. Nest., 3, 3 (76, 140 B). 

17 Homil. Pasch., 16, 6 (P. G. 77, 765 C); In Joan. (1:3-4), lib. 1, c. 6 (73, 85 D 
and 93 B); Thes., assert. 25 (75, 405 C). 

18 In Exodum, 2 (P. G., 69, 437 A). 

19 Adorat., lib. 9 (P. G., 68, 641 D). 

20 In Joan., lib. 11 (P. G., 74, 528 A). 

21 Thes., assert. 13 (P. G., 75, 232 C). 

22 In Joan., lib. 3, c. 5 (P. G., 73, 485 B-C). 
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Again, “even we, who have been made according to the image of the 
Creator, are seen to conserve ( owtovtes ) that image especially 
when we, becoming partakers of the divinity through the Holy 
Spirit who dwells in us, are transformed according to the divine 
nature.”* Christ “saved” His own flesh, “that. . . on account of His 
human nature that is being saved ( dia 10 dvbomaivov owispuevov 
He might be above every creature and beyond the conditions of 
the creature.”** Evidently, Christ did not save His own human 
nature by “freeing” as from sin in the strict sense, but by preserving 
it against sin as the true Foundation of the spiritual life. And since 
Christ was the sure Foundation of the supernatural life of man, St. 
Cyril can say that Christ dispensed the Spirit as God, and received 
It as Man that He might save Him ( diesdcy habeov ) for our na- 
ture, and might again root in us the grace which had departed from 
us, since He is the Unchangeable who knows no sin.” 


And He was exalted and anointed and sanctified for our sakes, that 
through Him grace might henceforth flow into all, when it had been given 
to His nature and is henceforth saved for the whole race ( dim omtopéevy 
tH yéver ).76 

It was because the first Adam did not preserve the grace of the Spi- 
rit that the Word of God, to whom change is unknown, became 
Man, in order that, having received as Man, He might preserve that 
blessing for our entire nature fixedly. Consequently, just as through 
the changes of the first Adam the loss of the goods extended to our 
entire nature; in like manner, I believe, that also in Him who knows 
no change, the gain of the permanence of the divine gifts was saved 
for the whole race ( Tis Tov Beiwv yaotondtov dtauovijs Ola 

owthiisetat tH yéver td xéoQd0¢ ).”7 Christ’s action of “saving- 
preserving” is to be taken here not merely in the sense that He 
recovers the lost grace and then preserves it ever after, but in the 
sense that He never lost it in Himself; He always preserved it in Him- 
self as in the secure Foundation, and recovered it for others, having 
preserved it in Himself for them. This is clearly taught by St. Cyril 


23 Thes., assert. 13 (P. G., 75, 225 C). 

24 Ouod unus (P. G., 75, 1356 C). 

25 In Joan. (1:32-33), ib. 2, c. 1 (P. G. 73, 205 D). 
26 In Joan. (7: 39), lib. 5, c. 2 (P. G., 756 A-B). 

27 Ibid. 
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in a passage dealing with Christ as Foundation, which we quoted 
at length in that section. Here are the pertinent words: 


. . - He lays a very firm foundation and plans an unshakeable root for 
His works, that if it should suffer any injury, the Beginning being saved 
( cwlouévny Exovta thy doy), it can be built upon anew. In the same 
way, the Creator of all things made Christ the Foundation of our salvation 
beforehand ( tijc tyetéogas xgoedeuehiwmoe tov Xotctdév ), even before 
the constitution of the world, so that when it would happen that we should 
fall through the transgression, we could again be created upon Him... . 
For we are renewed in Christ according to the time of His sojourn, though 
we had Him beforehand as the Foundation of our salvation.”® 


Now just as the foundation of the building in his illustration existed 
from the begining and was preserved, so Christ, too, existed in the 
mind of God in the beginning of creation as the Man-God and 
was preserved. 

In conclusion to this section on Christ the Savior, we can say 
that the title of Savior and the work of saving not only does not 
militate against the Franciscan stand on the motive of the Incar- 
nation, but rather substantiates it. Christ as Savior is prior to all 
who had to be preserved from the beginning. And this is quite 
in harmony with what we found in St. Irenaeus” and St. Athanasius.*° 


CHRIST RESTORES US TO THE PRISTINE STATE 


Throughout his writings St. Cyril very often speaks of Christ 
as the Second Adam, as the Second Root, as the Second Beginning, 
in contrast to the first Adam as the first root and the first beginning 
of the supernatural life.™ 
To express the work of this Second Adam he uses a great and beau- 
tiful variety of verbs and expressions, most of them compounds 
with the Greek prefix ava , indicating a renewing,® a re-storing,™ 


28 Thes., assert. 15 (P. G., 75, 296 B). 

29 FRANCISCAN STUDIES, V (1945), 114-124. 

30]bid., VI (1946), 31 ef. seq. 

31 Homil. Pasch., 29, 3 (P. G., 77, 967 A) passim In Joan., e.g., P. G., 73, 192; 
569; 74, 184; 432; 433; 481; 545; 548; 549; 565; Quod unus (75, 1328 A); Ad Re- 
ginas, Il, 5 (76, 1341 C); Dialog., 3 (75, 853 B-C). 

32 Katvoveyém In Num. (P. G., 69, 620 D). 

*Avexatvt OEV Adorat., lib. 6 (68, 465 C. D); lib. 17 (68, 1076 D and 1096 A. 
B); Homil. Pasch., 28 (77, 956 B); Thes., assert. 11 (75, 164 D); In Genesim, lib. 
2 (69, 61 C. D). 

’"Avavéw In Genesim, lib. 4 (69, 205 B). 

"Eyzawitw Ibid., lib. 2 (69, 89 A). 
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a re-fashioning and re-forming,* a re-turning,* a re-creating,** 
a receiving again,” a re-flowering,**® a making secure again,” a 
springing up again,"° a transforming to a newness of life." Among 
all of these terms we find the characteristically Irenaean idea of 
“re-capitulating,” bringing back to the original head again.” ” 
From the conclusions we have reached in the investigations of 
this study, we are now on safe ground in saying that by “restoration” 
and “renewal” St. Cyril does not mean that Christ was thought of 
and willed only after the fall of Adam was foreseen. Not at all; 
He was willed from the very begining of creation as the first 
principle and foundation of the entire supernatural and natural 
structure of creation. He is called the Second Adam and Second 
Root and Second Beginning in order of execution. He restores 


33 "Exavéodwots In Genesim, lib. 1 (69, 16). 
’Avaxouttw In Exodum, 2 (69, 436 A); Homil. Pasch. 18, 4 (77, 813 D); In 
Joan., lib. 9 (74, 273 B); Adorat., lib. 2 (68, 244 D); Ad Reginas, Il, 21 (76, 1365 
A) 


"Avatwyoapéo Thes., assert. 32 (75, 469 A). 
*Avaotouyere@ In Genesim, lib. 1 (69, 28 D); Quod unus (75, 1353 A); Contra 
Julianum, lib. 6 (76, 816 C). 
3’ Avopoomém Im Joan., lib. 5, c. 2 (73, 753). 
’Avaoxevdtw Homil. Pasch., 9 (77, 581); 24, 4 (77, 900); Adoras., lib. 2 (68, 
244). 
*Avanhdttw Thes., assert. 12 (75, 201 A). 
35 "Avaqortdw Homil. Pasch., 24,4 (77, 900). 
"Avadeoun In Joan., lib. 5, c. 2 (73, 753). 
Tlodtvdoonem Ibid. 

36° Avaxtitw In Num. (69, 620 D); In Joan., lib. 10, 11 (74, 552 C); Adorat., 
lib. 2 (68, 244 D); Hib. 9 (68, 617 B). : 

y 37 "Avohoubdva In Joan., lib. 9 (74, 273 B); In Sophoniam, (71, 1017 A). ; 

38 Ayvoddhkw Adorat., lib. 10 (68, 704 C); In Exodum,2(69, 421 A); Homit 
Pasch., 13, 2 (77, 696 B-C); 28 (77, 956 B). : 

“39 "Avabsb6dtw In Genesim, lib. 1,5 (69, 28 D); In Sophoniam (71, 1017 A). 

40 ’Avadodaxw Dialog. 3 (75, 853 C). 

41° Metayoéw els xarvdtyta Cwijs Im Exodum, 1 (69,393 C). _ 

42 Quod unus (75, 1345 D and 1360 C); In Genesim, lib. 1 (69, 16); lb. 2 (69, 
61 C. D); In Sophoniam (71, 1016 D-1017 A); Ad Reginas, II, 21 (76, 1365 A); 
Adorat., lib. 2 (68, 244 D, 245 B); In Joan., lib. 9 (74, 273 B and 277 D); Ad». 
Nest., 1 (76. 17 and 21 B). E. Weigl, op. cit., p. VII, and p. 45, stresses the central 
position of this concept in Cyril, and he closes his long study on the doctrine of sal- 
vation in Cyril with Ephes. 1:3-10 and I Tim. 2:5 (p. 348). But he misses the full 
import of this concept in Cyril. Spindeler, op. cét., pp. 106-108, too, misses the point 
when he limits the Incarnation to Redemption because of this concept of restoration. 
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and renews what was lost in Adam because He had preserved it in 
Himself as in a secure Foundation and could really give it back. 
This is the universal meaning that “recapitulate” has when St. Cyril 
writes of recapitulating all things by way of re-uniting them under 
one Head, not only the things on earth, but also the things in heaven. 
(See below under Christ and the Angels.) 


CHRIST THE IMAGE OF MAN 


According to Gen. 1: 26, man was created to the image of God. 
But since the Son is the perfect Image of the Father.** accordng to the 
doctrne of St. Paul in Col. 1:15,*° man was made according to the 
pattern of the Son. We are made according to the pattern of 
Christ at least inasmuch as He is the Eternal Son, as many of the 
texts already cited prove. To that we were predestined according to 
the clear doctrine of Paul in his Epistle to the Romans 8:29." 
And as a matter of fact, we are being conformed to the Son through 
the grace of adoption. 


Even we, who have been made according to the image of the Creator, are 
seen to conserve that image especially when we, becoming partakers of the 
divinity through the Holy Spirit who dwells in us, are transformed accord- 
ing to the diving nature. Hence those who are not yet partakers of Him, 
are not yet made conformed to the image of His Son.*? 


All who are formed after My (Christ’s) pattern and who look upon My 
glory have been adopted. For images are always after the pattern of the 
archtypes.48 {It is the Son Himself} who perfects those who receive Him, 
conforming them to Himself through the Spirit.49 [And so] the Spirit by 
His power of santification conforms us perfectly to Christ. For He is, so 
to speak, the form, the perfect likeness of Christ the Savior, and by His very 
Person He impresses upon us the divine image.5° 


St. Cyril, therefore, can say with truth that the Son became incarnate 
for the very purpose of re-forming us according to His own pattern.” 


43 Thes., assert. 1 (P. G., 75, 25 B). 

44 Thes., assert. 7 (P. G., 75, 100 D); 13 (75, 208 B); et passim. 

45 Thes., assert. 7 (P. G., 75, 84 D); Ad Reginas, 1, 13 (76, 1308 C). 

46 Cf. Adv. Nest., 3 (P. G., 76, 128 C). 

47 Thes., assert. 13 (P. G., 75, 225 C). 

48 In Joan. (8:42), lb. 5, ¢. 5 (P. G., 73, 884 C). 

49 [bid., 885 A. 

50 Homil. Pasch., 10 (P. G., 77, 617); also Dialog., 5 (75, 949 C-976 B. C). 
51 Homil. Pasch., 10, 4 (P. G., 77, 628 C. D). 
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In most of the passages about Christ’s renewing and reforming 
us to the original state, St Cyril speaks about renewing and reform- 
ing us to the pristine image, to the image according to which we 
were created. 


For our Lord Jesus Christ said the rebirth which was through the Spirit, 
was from above, pointing out thereby the Spirit of the essence which is 
above all things, through Whom we become partakers of the divine nature, 
when we enjoy Him who proceeds essentially from that essence, and are 
reformed by Him and in Him after the pattern of the archetypal beauty; 
and are thus begotten again unto a new life and are reformed unto the 
divine adoption.52 


God created man to His image through the Spirit. This St. Cyril 
sees expressed in “and he breathed into him the breath of life” (Gen. 
2:7). And these words include, according to him, the super- 
natural life given at creation and lost through sin.** After God had 
been patient with man for a long time, “He decided to restore 
mankind again to the pristine image through the Spirit. For in no 
other way [than by the Spirit} could the divine characters shine again 
as they did at first.”** 

So when speaking of John 20: 22-23, where Christ again breathes 
on the Apostles, St. Cyril expresses the same doctrine, namely, that 
Christ restored the original image of Himself in the soul. And by 
the coming of the Spirit upon us, “we are again formed according 
to God through faith, receiving again the conformity to the Son as by 
some seal through Him who is the image of the Father, that in us 
might be well preserved our being made according to the likeness 
and image of the Creator.” ** Our being conformed to Christ, by 
Christ Himself, means being conformed to the original image of 
the Creator: “But since Christ is God and proceeds from God, He 
paints our nature according to the beauty of the archtype by fel- 
lowship and likeness to Himself, also showing man again according 
to the image of God.” In the following quotation, St Cyril is 
rather complete concerning our topic. Man was made from earth. 


52 In Joan. (3:5), lib. 2, c. 1 (P. G., 73, 204 C and 245 B). 
53 In Joan. (1:32-33), 4b. 2, c. 1 (P. G., 73, 204 D-205). 
54 Tbid. 205 B. 

55 In Joan. (20:22-23), lib. 12, c. 1 (74, 713 and 716-717). 
56 In Joan. (6:27), lib. 3, c. 5 (P. G., 73, 485 BC). 

57 Thes., assert. 33 (P. G., 75, 609 D and 612 A). 
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God breathed into him the Spirit altogether with the soul. 


. signifying that the soul was given to man not without the sanctifica- 
tion of the Spirit, nor was it constituted naked and entirely devoid of the 
divine nature. For that which has such a most vile origin could never have 
been seen according to the supreme image unless it had obtained and in- 
herited the formation through the Spirit, as a most beautiful face; that, 
namely, is the will of God. For since the genuine image of the substance 
of the Only-begotten is His Spirit—as Paul wrote, “For whom He has fore- 
known, he predestined to become conformed to the image of his Son.”— 
He makes conformed to the image of the Father, that is, His Son, those in 
whom He may be existing; thus all things are led back to the Father in the 
Son, who is from Him, and through the Spirit. He, therefore, asks that the 
nature of man be renewed and reformed according to that first image by 
the participation of the Spirit, that, having put on that first grace, and hav- 
ing renewed the formation according to His pattern, we might be found 
better and stronger than sin which reigns in this world . . . The pristine 
gift of humanity, that is, the sanctification through the Spirit and the par- 


ticipation in the divine nature, Christ called upon us in his disciples as in 
first fruits of those who receive. . 58 


We may now ask, “Was man created according to the image 
of the Incarnate Son? Was the God-man willed absolutely, in- 
dependently of sin, to be the Pattern of man in nature and grace?” 
The passages quoted about man’s being reformed to the pristine 
image according to the pattern of Christ, could be true if Christ 
only as Eternal Son had been that original pattern. The pattern 
that the Eternal Son was would be essentially verified in Christ, 
the present pattern. However, since the present pattern is the Son 
not merely in His divine nature, but the Incarnate Son, and since 
St. Cyril insists so much on the exact restoration and renewal of 
the pristine image through Christ, it seems much more probable 
that the original and absolute pattern was the Incarnate Son: “What- 
ever, therefore, the renewal has, that we must understand the original 
to have possessed entirely.” * 


Moreover, according to St. Cyril, and in that he interprets St. Paul 
to the Romans 8: 29—quoted above—, God predestined us to be 
conformed to the image of His Son. Now St. Cyril teaches that 
Christ was predestined to be the Foundation of our supernatural 
structure before all other creatures and that absolutely. It is an 
obvious conclusion that Christ was then also predestined to be our 


58 Im Joan. (17:20-21), ib. 11, c. 11 (P. G., 74, 541 C D). 
59 Thes., assert. 13 (P. G., 75, 228 B). 
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Exemplar. That lines up well, too, with St. Cyril’s interpretation 


of Ephes. 1: 3-6, namely, of our being blessed in Christ before the 
constitution of the world. 


CHRIST REVEALS THE FATHER 


Christ taught very clearly that He reveals the Father, and that 
unless He reveals Him, no one can know the Father (Matt. 11: 27). 
This doctrine St. Cyril states repeatedly,” as do all the Fathers. The 
Incarnate Word not only, as a matter of fact, brought us true knowl- 
edge of the Father,®' and came for that very purpose, but is the 
necessary Mediator of true knowledge of the Father. 


For our Lord Jesus Christ, since He is the Word and Counsel, and Wisdom 
of the Father, knows the things that are in Him, without being taught, and 
He sounds the depths of the Father . . . Hence, very properly He added, 
“And I have made known to them Thy name, and I shall make it known” 
(John 17:26) . . . But He makes known to us the name of the Father by 
showing Himself to us as Son . . 6% And that simply because God willed 
to be known through a body that would perform divine signs.*4 


That is the substance of St. Cyril’s doctrine on Christ the Revealer. 
He is not so plentiful in this as St. Irenaeus or St. Athanasius; nor, 
when taken by itself, does it beget a conclusive argument for the 
absolute predestination of Christ. But it certainly fits in well with 
the rest of St. Cyril’s doctrine. The Christ who was to be the Founda- 
tion and Final Scope and Mediator of deification and sonship and 


grace and life, and the Examplar, was also to be the only Revealer 
of the knowledge of the Father. 


CHRIST AND THE ANGELS 


In the section on Christ the First-born we had occasion to use 
Hebr. 1: 6, in which St. Cyril refers to Christ in His Incarnation 
when He acquired many brothers. It was then that the angels had 
to adore Christ. This combination, we said, makes one believe that 


60 Thes., assert. 4 (P. G., 75, 38 D); assert. 13 (75, 212 A and 220 A); assert. 32 
(75, 560 D-561 A). 

61 Contra Julianum, lib. 9 (P. G., 76, 996 C); Adorat., lib. 6 (68, 425 D et seq.). 

62 In Joan. (17: 26), lib. 11, c. 12 (P. G., 74, 576 B. C, 577 A); Scholion de 
Incarn. Unig., 10 (75, 1380); also Theodotus Episc. Ancyran., Homilia Il in die 
Nativit. Domini, praesente Cyrillo Alex. (P. G., 77, 1369 C). 

63 Adorat., lib. 10 (P. G., 68, 652 D-653) 

64 Scholion de Incarnat. Unig., 10 (P. G., 75, 1380). 
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St. Cyril considered Christ the Mediator also of the angels. Again, 
when speeking of Christ the Final Scope of all creation, we noted 
that St. Cyril holds Christ to be the King of the angels, whom they 
must serve and adore. These interpretations will fit neatly into the 
following ideas on Christ as Mediator of the angels. 

St. Cyril tells us once that the angels were perfected, that is, raised 
to glory, through the participation of the Word.® That, as is evi- 
dent, does not exclude the possibility that the Incarnate Word is their 
Mediator. In fact, St. Cyril tells us quite plainly that the angels 
have received from the fullness of Christ. 


Behold Christ in this, as He, so to say, sprinkles His cross with His Blood 
for the salvation of all. For the horns which extend like hands on both 
sides, are figures of a cross. Therefore, understand that Christ died once, 
but that as God He is the Holy of holies by nature. For the truthful John 
says, “From his fullness we have all received.” For every creature, visible 
and invisible, is partaker of Christ. The Angels, namely, and the Arch- 
angels, and even those angels who are above these, also the very Cherubim, 
are holy in no other way than through Christ alone, in the Spirit. There- 
fore, He is the altar, He is the incense, and the High Priest, He is likewise 
the blood for the purgation of sins.6¢ 


Because he speaks of the blood of Christ for the salvation of all 
does not mean that Christ redeemed the angels; these had never 
fallen into sin, and those who did, could not be redeemed. Christ, 
however, did preserve the grace for the angels. Nor is anyone justi- 
fied in saying that St. Cyril means Christ is Mediator of us as the God- 
man and of the angels as God. St. Cyril speaks of Christ, that is, the 
God-man, as Mediator of the angels. There is no reason for saying 
He is Mediator of the angels only as God, except the pre-conceived 
notion that Christ as Man did not give grace and glory to the angels. 
St. Cyril’s words obviously mean that the God-man gave the angels 
all their grace, including their glory. 

In his commentary on Leviticus, he writes in the same strain; he is 
writing on our being saved through Christ’s Blood from sin. 

For though He lowered Himself in these things for our sakes, because of 
the economy [of salvation], still He was and also is holy, not by participa- 
tion, as if from another, as we, but by nature, as being Himself God. For 


we believe that by Him all creatures are sanctified, even the angels, even that 
which is still more pre-eminent im glory, and higher and superior, namely, 


65 Thes., assert. 28 (P. G., 75, 425 A). 
66 Adorat., lib. 9 (P. G., 68, 625 AB). 
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the Thrones and Principalities, and even though you mention for me the 
Seraphim; they are not sanctified otherwise than by the Father through the 


Son in the Spirit. 
Again, Christ as sanctifier of the angels must here be taken in the 
obvious meaning of God-man. In his commentary on Genesis, he 
speaks of Christ as the food also of the angels: “I am the Bread of 
Life (John 6: 35). This life-giving Bread can be understood in 
another way. He gives food to the princes. I should say that the 
Powers, Angels and Archangels and every holy and rational creature, 
make Christ their food’®* Only the God-man is food in the sense 
of John 6: 35. So when St. Cyril speaks of Christ as the peace of 
the angels and that He made one fraternity out of heaven and 
earth,®’ he no doubt wants us to understand that in the sense that 
the angels, too, have their grace and glory from Christ; He preserved 
if for them when the bad angels fell. And since he considers men 
and angels as forming one Church, and since Christ had to redeem 
man’s grace on the cross or cancel the whole plan of the Church, per- 
haps St. Cyril is looking upon Christ as the peace and reconciliation 
of the angels in this sense. And in this sense, too, it could be true 
that all grace, even that of the angels, comes from the cross, even 
though there was no question of redeeming the fallen angels, or of 
having redeemed the good angels from a fallen state. This would be 
a clear and complete justification of Paul’s expression in Col. 1: 20. 
A doubtful sermon of St. Cyril in which he states explicitly 
that Mary is the source of grace and glory for the good angels, and 
that she cast Lucifer from heaven. 


Greetings, Mary, Mother of God, through whom heaven exults, through 
whom the Angels and Archangels rejoice, through whom the demons are 
put to flight, through whom the Tempter, the Devil, fell from heaven, 
through whom the fallen creature is assumed into heaven, through whom 
the universal creature, detained by the folly of idolatry, comes to the know- 
ledge of the truth.” 


Even though this may not be authentic, St. Cyril’s doctrine is in per- 
fect accord with it; St. Cyril himself could have written it. In it 


67 In Leviticum 4 (P. G., 69, 549 C). 

68 In Genesim, lib. 7 (P. G., 69, 369 A). 

69 Homil. Divers., 13 (P. G., 77, 1069). 

70 Homil. n. 4 (P. G., 77,991). This is said to be in the Office of St. Sulpice on 
the Feast of the Interior Life of the B.V.M., Lect. V. See Franc. Martello, Prologus in 
B.M.V., Operum Divi Bern ardini Senensis, Divi Anselmi. 
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there is also mention of the sin of the angels: if the Devil fell from 
heaven through Mary it is because he refused to pay homage to Her 
and her Son. There is nothing against this clear statement in St. 
Cyril’s authentic works. 

Lucifer wanted to be like to God in nature.’ He wanted to enjoy 
the power and glory of the Creator. The Devil did not sin because 
he wanted to be like some created nature, but because he dared to say, 
“I will be like the Most High” (Is. 14: 14). That is, “he imagined 
that a created being could ascend to the nature of the Creator, and 
to sit on the same throne with God who has power over all things. 
That is why he fell like a star from heaven, as it is written.” ” 

The motive of Lucifer was envy, as our Doctor repeats several 
times.“* And so the Devil also tempted Adam out of envy and 
caused him to sin; caused Cain to kill Abel out of envy; and the 
Jews sinned against Christ out of envy."* They were all imitating 
Satan’s sin. But Satan’s sin of envy was thrown prostrate by Christ’s 
death on the cross.” 

Nowhere does St. Cyril speak of Christ as the object of this envy, 
but that opinion would fit well into his system. He does not ex- 
clude it; because the Devil’s wish to be like to God is verified in 
wanting to be like Christ, the God-man, and in desiring Christ's 
power, glory and adoration, which were equal to God’s and cannot 
be attained by any mere creature. 

On a number of occasions St. Cyril writes of the supernal City, 
the celestial Church of the angels. 


He was slain at the holy gates. For Emmanuel somehow opened the entry 
to the holy of holies for us by His death. And He opened the gates of the 
supernal and celestial Church for those who believe in Him. Through the 
death of Christ, therefore, we gain entry to the holy tabernacle which the 
Lord and not man built, the heavenly Jerusalem, the supernal and pleasant 
City, the Mother of the saints and the Nurse of the angels.”6 


Now, the celestial Church of the angels forms one Church with the 
Church on earth. That is already implied in the idea that the celes- 


71 Thes., assert. 12 (P. G., 75, 197 B-C); cf. Homil. Pasch., 12, 2 (P. G., 77, 676 
B); Adorat., lib. 1 (68, 148 C D). 

12 In Joan. (7:25), lib. 5, c. 4, (73, 809 D). 

13 Adorat., lib. 1 (P. G., 68, 148 C-D). 

74 In Joan. (8:44), lib. 6 (P. G., 73, 896 C-D and 900 A. C). 

15 Homil. Pasch., 30, 4 (P. G., 981 A). 

16 In Leviticum (P. G., 69, 545 D); also Quod Maria sit Deipara (76, 268 B); In 
Exodum, 3 (69, 517 D and 520 A); In Joan. (8:35), lib. 5, c. 5 (73, 866 A). 





CHRIST JESUS THE SECURE FOUNDATION 413 


tial Church of the angels is called the Church of the first born.” If 
the angels are the first-born, we are their brothers and belong to the 
same family. St. Cyril tells us explicitly that we shall be room-mates 
( ovvavhilesdar +) _ of the choirs of the holy angels in heaven.” 
Moreover, in Christ's parable the ninety-nine faithful sheep are the 
angels that surround Christ, the one lost sheep is mankind. Both 
form the one sheepfold, the one Church.” 

This last citation, as also the idea that the angels are the first-born 
in the heavenly Church, implies that Christ is the Head of this entire 
Church and Mediator of grace and glory also for the angels, which 
St. Cyril stated explicitly above. In this regard he has another 
pertinent passage. He is speaking of the angels’ singing “Glory to 
God in the highest,” and of Christ as our peace according to St. 
Paul’s epistle to the Ephesians 2:15. There is one New Man. 
Christ reconciles all to the Father in the one Body. 


. . after creating the two peoples as one new man, and making peace, 
and reconciling both in one Body to the Father, for it pleased God the 
Father to recapitulate all things in Him [Christ} and to unite the things 
below with the things above, and to manifest one flock, both those in heaven 


and those on earth. Christ, therefore, became for us both peace and good 
pleasure.®° 


Here, then, we have a combination of Ephesians 1: 10, 2: 15, Colos- 
sians 1: 20 and a parable from Luke; and all point to the fact 


that Christ is the one Mediator of the one Church of angels as well 
as of men. 


EXCELLENCE AND BEAUTY OF CHRIST 


Christ is worth more than all men, because with the price of His 
Blood He bought all men, even the whole earth. In fact, He is 
worth more than all creation.** Throughout his writings St. Cyril 
maifests a strong liking for the beautiful. It is not strange, then, 
that he should extol the beauty of Christ. In Christ he sees a three- 
fold beauty. The beauty of Christ as the “divine clarity and ex- 
cellence,” which is typified by the gold of the candelabrum of the 
"9 The last two references, and In Joan., lib. 12 (74, 756 C). 

18 In Joan, (17:14-15), lib. 11, c. 8 (P. G., 74, 532 D). 

79 In Lucam, 15; 4 (P. G., 72, 797 C800). 


80 Jbid., 1:7 (P. G., 72, 493 D). 


81 Quod unus (P. G., 75, 1356); Adorat., lib. 10 (68, 708 B); Epist. ad Maximum 
(P. G., 77, 151) 
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Temple; the beauty of Christ’s soul, which is typified by the beauti- 
fully wrought trimmings on the candelabrum.™ Thirdly, he extols the 
beauty and preciousness of Christ’s body,** of which our own bodies 
will partake in heavenly glory.** And so 


. . . all things that are most beautiful for human nature appeared in the 
one Christ. Therefore, there is nothing servile in Christ—except what is 
of the form according to the flesh [suffering flesh]—but power and strength 
over all things that are worthy of God, even though the Word is fashioned 
for us, having formed the human nature very harmoniously in keeping with 
the lowliness.85 


He is speaking of Phil. 2: 6-7, and consequently that service element 
in Christ was assumed only for the time of suffering; in glory even 
Christ’s body is all beautious. 

Why shonld not God the Father have willed that Masterpiece for 
Its own excellence and glory and beauty, because He wanted some- 
one who could repay His love in an infinite manner? Why should 
He not have willed Christ as the secure Foundation, the Final Scope, 
the Exemplar, the Medium of Deification and of Sonship, and of 
Life Eternal, in the very first picture of creation? As we have seen, 
this is the doctrine St. Cyril actually held. 


Dominic J. UNGER, O.F.M. Cap. 


Capuchin College, 
Washington, D.C. 


82 Adorat., lib. 9 (P. G., 68, 605 C-D). 

83 Ibid., lib. 10 (P. G., 68, 661 B). 

84 Homil. Pasch., 26 (P. G., 77, 916 B). 

85 In Joan. (8:42), lib. 5, ¢. 5 (P. G., 73, 888 C et seq.). See above on the Deifi- 
cation of Christ's human nature. It would seem that Thomassinus is entirely wrong 
when he insists that the entire mystery of the Incarnation consists not so much in the 
elevation to glory, but in the “emptying.” See De Incarn., lib. 2. c. 6, 0. 8. The 
same must be said of Spindeler’s similar statements, op. cét., p. 109, footnote 39. 





POVERTY IN PERFECTION 
ACCORDING TO ST. BONAVENTURE 


PART TWO 
V. THE POVERTY OF CHRIST 


HE secular master, Gerard d’Abbeville, in his attack upon the 

Mendicants at the University of Paris, assailed the Franciscan 
doctrine of religious perfection on that point of their Rule he judged 
most vulnerable and most salient: total poverty in imitation of 
Christ’s poverty. 

D’Abbeville’s aim was to disprove the Franciscan claim that the 
particular type of poverty observed by them most nearly copied the 
ideal poverty of Christ. D’Abbeville believed that should he succeed 
in his purpose, the Franciscan Rule would be shown as imperfect, 
and its followers would therefore be only pseudo-religious. The 
plan was assuredly a crafty and insidious one, but it collapsed in the 
face of Bonaventure’s cogent reply. 

In a text of capital importance to the polemic, d’Abbeville ad- 
dresses his blows at the center itself of Franciscan spirituality: the 
imitation of Christ as the means to the acquisition of perfection. In 
a violent pasage the secular exclaims that certain presumptuous men 
(the Franciscans! ), loving themselves and exalting their own form 
of religious life, instead of preaching the justice of Christ and urging 
others to imitate Him, rather urge others to go astray by imitating 
them. These false religious follow the inventions of mere men, not 
of Christ, in the vital matter of poverty, for by being entirely un- 
willing to own in common, they fail to copy the example given by 
Christ, Who owned property in common with His disciples.* St. 
Bonaventure’s reply to this contention affords a significant indication 
of his doctrine on the value of religious poverty in the spiritual life. 

The Christ Whom the Seraphic Doctor envisions as the Model of 
poverty is not the Christ Who occasionally had possessions in com- 
mon with His followers, but the Christ on the Cross, utterly strip- 


~1Cf£. S. CLASEN, Tract. Ger. de Abba., in AFH, 31 (1939) 284. 
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ped of all worldly goods. Such is the degree of poverty to be imita- 
ted by those who wish to copy our Lord’s denial of possessions, since 
He taught perfect poverty not only by word, but also illustrated it 
by His example, when poor and nude He hung from the Cross.” 

The Cross and its destitution are inseparable. Assimilation of the 
Christian soul to the Crucified necessarily includes the entire re- 
nunciation of temporalities when one seeks that perfection in the 
religious state. Everyone is obliged to practice this renunciation 
affectively, that is, to have such poverty of spirit that he will be 
prepared to forego instantly any created good that might turn him 
from union with God in grace. Only “the perfect,” the religious, are 
obligated to this absolute poverty effectively.’ 

The possession of property in common, proclaimed by d’ Abbeville 
as the most Christ-like kind of poverty,* is said by Bonaventure to be 
less perfect than the integral poverty of the Franciscan. Communal 
possession is in each member of the community since each person 
of the community is acknowledged as a participant in the property, 
and thus human law enters into common ownership. The Gospel 
account of ownership in common is simply an example of an incom- 
plete separation from all ownership. This example of common 
possession was through Christ’s condescending love for “the im- 
perfect and infirm”.® 

Against the secular opposition, St. Bonaventure was the protag- 
onist in the defense of the idea that in regards to the goods of this 
world, that poverty is more perfect which is more extreme. With 
him there could be no compromise on this point. Only the simple 
use of necessary things was the perfect poverty of the followers of 
Francis. Etienne Gilson succinctly states Bonaventure’s doctrine 
when he writes that the ideal of Christian perfection represented by 
a life completely stripped of possessions, appeared to Bonaventure to 
conserve an absolute value before the moral of the juste milieu de- 
fended by the followers of Aristotle. For if the goods of life, beyond 
the strictly necessary, are in themselves superfluous and vain, then 
to possess howsoever little is already to possess too much. 

2Cf. Apol. Paup., c. 7, n. 20 (VIII, 293). 

3 Cf. Sermo de temp., 4, Post Pent., Sermo I (IX, 373). 

4 Cf. op. cit., 32 (1939) 105. 


5 Cf. Apol. Paup., c. 1, n. 5 (VIII, 236). 
6 Cf. La Phil. de S. Bon., p. 60. 





POVERTY IN PERFECTION 417 


In explaining the medium of possession which he does defend, 
Bonaventure teaches, 


The medium (in voluntary poverty) so relinquishes dominion that it does 
not reject use; so receives use that it does not reserve dominion; so reserves 
strictness of use that it does not avoid the sustenance of nature; so satisfies 
necessity that it does not recede from strictness.” 

Such is the evangelical poverty recommended by Christ and observed 
by the Franciscans whom Bonaventure defended. Words he had 
used in answer to the De periculis of William of St. Amour during 
the early stages of the struggle at the University, are equally expres- 
sive when directed against d’ Abbeville. 

Man was formed nude, and if he had remained in that state, he would have 
appropriated to himself absolutely nothing. Lapsed man is born naked and 


dies naked. And so this is the straightest way, that, not declining from the 
extremes, insofar as nature can allow, he should live poor and nude® 


VI. THE EXEMPLARITY OF THE POOR CHRIST 


The effort to resemble Christ more perfectly; to become con- 
figured to Him by obtaining, through cooperation with grace, similar 
dispositions and virtues, is to achieve a more intense radication of 
divine life within the soul. And one must look first to Christ's 
humanity, to His more visibile nature, if one would mirror Him. 

From the Word as the eternal Exemplar were produced the diverse 
natures of creatures with their varying perfections, according to their 
individual participation in the Supreme Good. But from the Word 
precisely as existing in the assumed humanity, as from the original 
principle of grace, are derived the diverse states of the spiritual life 
according as those states more or less receive the influence of this 
Exemplar as they approach to the imitation of It.° 

It is the normal process to pass from a love of the humanity of 
Christ to an imitation of it, and thence to assimilation to it. A ten- 
der devotion to the humanity of our Lord should lead the soul to ever 
greater holiness, because charity, which assimilates, is a force trans- 
formative of the lover into the beloved. But the Christian soul de- 
sirous of perfection must love Christ where He is most lovable, on 


7 Apol. Paup., c. 12, n. 20 (VIII,322-323): “Medietas sic relinquat dominium, 
quod non rejiciat usum; sic recipiat usum, quod non reservet dominium, sic arctitudi- 
nem usus reservet, quod sustentationem naturae non devitet; sic necessitati subveniat, 
quod ab arctitudine non recedat.” 

8 De Perf. evang., q. 2, a. 1 (V, 129). 

9Cf. Apol. Paup., c. 2, n. 12 (VIII, 243). 
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the Cross. There He most convincingly shows His love for us, 
and as the poor and naked Saviour, invites our imitation of Him.’° 

But how can the human life of Christ be an immediate model for 
our life of grace? It can not be if one considers only His natural 
human life, because our life of grace is simply superior. The natural 
activity of His natural human nature has natural objects, and while it 
is perfect in its order, that order is essentially inferior to the order of 
grace. There are two lives realized in Christ because there are two 
natures in the one divine Person. Because life is an ensemble of 
activities by which a nature realizes its ultimate perfection, it follows 
that there are as many lives as there are natures. 

The human nature of Christ being anointed by the grace of union, 
by reason of this grace His human nature has received the same 
sanctifying grace which the just possess, and so the Christ-life is a 
divine life lived in human form. From this truth comes the value 
of His human nature for our imitation in the struggle for perfection. 
This would appear to be the explanation of Bonaventure’s words, 
“(Christ) is the exemplar and mirror of all graces, virtues and 
merits, to the imitation of which exemplar has been erected the tab- 
ernacle of the Church militant.”"" This teaching emphasizes anew 
the Christocentric character of Bonaventure’s doctrine, and is a crys- 
tal clear refutation of the calumny of d’Abbeville on this capital 
point. 

The object of the poverty urged by Bonaventure is the affective in- 
corporation of the soul in Christ, and this union with Him is the sole 
means to the ultimate consummation in glory. Love either finds 
similars or renders similar, and the conformity to Christ in His pov- 
erty stems from love for Him. If the soul is not detached from the 
affection for created goods, it can not be genuinely attached to Him. 

Thus the true nature of poverty in the eyes of St. Bonaventure is 
that detachment is not merely a facet in the bitter struggle against 
our disordered inclinations, although it eminently includes that, but 
it is the attempt, influenced and guided by devotion to the suffering 
Saviour, to identify oneself with Him.” 


10 Cf. De perf. evang., q. 2, a. 1 (V, 126). 

1) Apol. paup., c. 2,n. 12 (VIII, 242-243): “. . . exemplar est et speculum omnium 
gtatiarum, virtutum et meritorum, ad cuius exemplaris imitationem erigendum est 
tabernaculum militantis Ecclesiae.” 

12 Cf. De perf. evang., q. 2, a. 2 (V, 142). 
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St. Bonaventure’s teaching regarding the imitation of Christ 
that is the way to perfection, is found explicitly in his commentary 
on Luke 9, 23. This is also an implicit denial of the allegation of 
d’Abbeville that the Franciscan doctrine is alien to the authentic 
imitation of Christ. In his commentary on this passage, Bonaventure 
considers the God-Man not only Redeemer by His atonement upon 
the Cross, but Redeemer also by His example. 

In interpreting the words of our Lord as recorded in Luke, “If any 
man will come after me, let him deny himself, and take up his cross 
daily, and follow me,” Bonaventure joins the passage to verse 29, de- 
scriptive of the Transfiguration. The Doctor declares that in verse 
23 Jesus shows the way the Christian soul must journey, and in 
verse 29 is described the reward: eternal glory. Asperity in one’s 
life begets merit, and merit is the reward of heaven’s sweetness.’ 

Advancement in perfection then demands asperity, especially by 
detachment from temporalities. The degree of interior poverty, the 
spirit of poverty, should be of the highest for every Christian, while 
exterior, or effective poverty should be according to one’s state in 


life. The entire acceptance of the counsel of poverty in the religious 
state, requires a total renunciation of possessions as postulated by the 
Franciscan Rule. He who leaves all for Christ, trusting in His 
promises, acts with a perfect faith in Him. He most truly does this 
who keeps absolutely nothing for himself either in common or in 
particular.” 


Vil. FAITH IN THE EXEMPLAR 


Faith in Christ gives to His acts their value as models for the 
Christian life. One undertakes to imitate Him when one believes 
in Him as the Incarnate Word, and this imitation of Him is the 
moral consequence of authentic faith. Bonaventure speaks of this 
inseparable link between the order of credence and the order of 
action when he teaches that the way to heaven consists most espec- 
ially in two things: in the perfect knowledge of Christ through 
faith, and in perfect imitation of Him through the Cross.”* 

Faith is the foundation of all progress in sanctity, and by infidelity 
is removed the basis of the spiritual edifice, because faith is the 
~ 13CE. Comm. in Luc., c. 9, 0. 29 (VII, 225). 


14 Cf.De perf. evang., q. 2, a. 1 (V, 126). 
15 Cf. Comm. in Luc., c. 9, n. 38 (VII, 228). 
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radical reason of man’s supernatural elevation.'* The spiritual or- 
ganism, rooted in faith and elevated by charity, receives from faith 
the directions needed to direct the soul in its growth in perfection. 
Faith finds in Christ the pattern by which holiness is achieved, “We 
ourselves, if we wish to arrive at the ultimate term of predestination, 
necessarily have to regard the Author and Consummator of faith, 
Who gave the example, that as He Himself has done, we also should 
do.”"7 

The more deeply is faith rooted in Christ, the more precious be- 
comes His example for the Christian soul, and the normal develop- 
ment of the life of grace demands a corresponding conformity to 
the divine Archtype. The causality between this conformity to 
Christ and the consequent progress in perfection, is that God the 
Father distributes His grace to our soul in the measure of our re- 
semblance to His Son. “God enlivens us according to Christ when 
by His example we are directed through life, as declared in the 
Psalm, “Thou has made known to me the ways of life’ (Ps. 15, 11), 
because God directs to eternal life those who imitate the Son.”"* 

Our likeness of Christ consists in the configuration to His interior 
dispositions and His external acts, according to the possibility of our 
participation in grace and our fallen nature. And the attempt to be 
like Him is the formal object of the devotion to His humanity. Di- 
rected by faith in Him as the Way, and moved by actual graces, the 
soul tends to separate itself from inordinate attachments by its acts 
of renouncement. In this way are removed impediments to affec- 
tive acts of charity, and the soul is disposed to the reception of di- 
vine gifts through its contempt of created goods. 

Bonaventure summarizes his teaching on this voluntary separa- 
tion from worldly possessions when he writes, “For us Christ was 
not only poor and mendicant for example, but even denuded and 
vilified unto an extreme kind of abjection, in order that He might 
give an example of perfectly contemning the world.”?® 

From this summary view of his doctrine on the imitation of the 
poor Christ, it becomes evident that for Bonaventure poverty has 
significance and value for the spiritual life in proportion to its like- 

16 Cf. IV Sent., d. 3, a. 1, q. 3 (IV, 69). 

17 III Sent. d. 11, a. 1, q. 2 (III, 246). 


18 Jbid., Proemium (III, 2). 
19 De perf. evang., q. 2, a. 2 (V, 142). 
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ness to the total poverty of the Crucified. It is also clear how un- 
founded was d’Abbeville’s accusation that the poverty of the Fran- 
ciscans failed to copy the poverty of Christ. For similitude to the 
Redeemer in the matter of poverty varies directly according to the 
degree of separation from temporalities. “So much the more anyone 
is poor, so much the more similar he is to the Son of God.” “If 
we wish to contemplate spiritual things, it is necessary to take up the 


Cross as a book; in this book is written the entire wisdom of 
Christ.””* 


Vill. ST. BONAVENTURE VS. ST. THOMAS 


Since the Seraphic Doctor and the Angelic Doctor were both en- 
gaged in the bitter polemic with the seculars at Paris regarding the 
perfection of the religious life, of which poverty is a constituent ele- 
ment, it is of assistance in understanding Bonaventure’s doctrine to 
compare it with that of the Dominican. St. Thomas’ position varies 
considerably from that of the Franciscan Doctor. 


Thomas does not regard poverty as a virtue. For him the vow of 


poverty is an extension of the vow of obedience; an application to 
a new and special matter of obedience. The vow of poverty con- 
sists essentially in dependence upon the will of another in the use 
of goods.” 


St. Thomas places a strong emphasis on the utility of poverty 
in the attainment of spiritual perfection when he writes that in 
order to acquire the perfection of charity, voluntary poverty should 
be the foundation. “One should live without (owning) proper 
goods, for the Lord said (Mz. 19, 21), ‘If thou wilt be perfect, go, 
sell what thou hast. . . and come follow me.’”™ 

The Dominican uses the phrase “proper goods” in this place, but 
in his Contra Impugnantes, written in defense of the religious life 
against William of St. Amour,” he appears to hold an opinion iden- 
tical to that of Bonaventure, who had taught even at the beginning 
of the controversy, the excelling perfection of poverty that abdicated 

th cstees he tpmpare, fr. sate bo Pes, (1X, 263-260). 

22Cf, A. LEMONNYER, La Vie Humaine, ses formes, ses états, p. 522. 


23 §; theol., II-II, 186, 3. Cf. also, De perf. vitae, c. 7. 
24 Ct. P. GLORIEUX, Maitres en Théol. de Paris eu Xllle séécle, p. 87. 
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even common ownership.” Thus St. Thomas had written in the 
Contra Impugnantes that the non-possession of property even in 
common is more consistent with evangelical perfection than that 
property which retains community ownership. 

That such had been the Thomistic teaching is apparent from 
three texts: 


1. Therefore of greater perfection is that poverty without possessions in 
common, than that which has possessions in common.”6 


2. It appears that it is of greater perfection and security to lack common 
possessions than to have them.? 


3. Although apostolic perfection is not annulled in those who have com- 
mon possessions, nevertheless it is more expressly conserved in those who, 
having put aside proper goods, lack even community ones.”8 
These selections demonstrate how exactly the mind of Thomas had 
paralleled Bonaventure’s on the relative superiority of that integral 
poverty which put aside all ownership, even communal, over that 
form of religious poverty that retained community proprietorship. 
Bonaventure described this complete renunciation as “the summit 
of evangelical perfection.””® 


In the Summa the Angelic Doctor introduces qualifications in his 
doctrine lacking in his earlier works.*° Here the function of poverty 
in relation to the striving after perfection in the religious state as- 
sumes a new character. For now St. Thomas does not write of 
poverty as it is related to the common end of every religious order: 
perfection of its members, so much as its relation to the special end 
of the individual order. 


If consideration is had by comparison to the special ends of orders, so, pre- 
supposing such an end, a greater or a lesser poverty is accommodated to the 
order: and so much the more will an order be perfect according to poverty, 
the more (the order) has poverty proportioned to its end.3? 


Here obviously the prime consideration is not the common end of 


25 Cf. De perf. evang., q. 2, a. 1 (V, 126). 

26 Contra Impug. Det ta et Relig., ¢. 6. 

27 Ibid., Cf. also, Contra Retr. hom. ab ingress. relig., c. 16. 

28 Ibid. “Quamvis perfectio apostolica non annuletur in illis qui possessiones com 
munes habent, tamen expressius conservatur in illis qui propriis demissis, etiam com- 
munibus carent.” 

29 Cf. De perf. evang., q. 2, a. 1 (V, 130). 

30 Probably his earlier reserve was dictated by the need for a common front against 
the seculars. See P. GLORIEUX, Les Polémiques “contra Geraldinos,” in Recherches 
de théol. anc. et méd., 6 (1934) 148. 

81 ]]-II, 188, 7. 
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the order, but that special end for which a particular order is in- 
stituted. Hence the perfection of its poverty is not gauged by the 
completeness of its renunciation of property, but by the exactness 
with which the order’s poverty is adapted to the activity proper to the 
order. 

A text that affords a striking contrast to this view and shows 
Bonaventure’s preoccupation to establish the transcendent value of 
integral poverty, as well as his insistence in considering simply the 
common end of an order, is found in the Apologia Pauperum: 
Regarding the vow of Religion, that profession is more perfect in which is 
vowed a higher poverty and a more universal obedience and a more honest 
form of chastity. For these three have grades and admit of more or less, 


and hence they establish (one) in a state of so much the greater perfection, 
the more sublimely they are vowed.32 


The perfection of the religious order is determined by the perfection 
of its constituent elements, the vows, and the vows are more perfect 
as they are more total. 


The doctrine of St. Bonaventure receives an application by the 


famous Bonaventurian opponent of St. Thomas, William de la Mare. 
He supposes the situation where the proper end of one order excels 
greatly the proper end of another, as preaching excels hospital work. 
And it happens that the community engaged in hospital work prac- 
tices, according to its rule, a poverty somewhat more perfectly 
proportioned to its end than that observed by the preaching order, 
although the latter’s poverty is simply more complete. Given this 
case, de la Mare asks, 
Must it be said that the poverty ordained to the hospital work is more per- 
fect than that ordained to preaching, on account of this alone, that the first 
is somewhat more proportioned to hospital work than the latter is to preach- 
ing? 
The answer to the question is plainly “no” from the Bonaventurian 
point of view, since for St. Bonaventure the sole consideration in 
weighing the perfection of poverty is the degree of separation from 
possessions. “ those having entirely nothing are in the highest 
grade, in this regard, as is possible for the human state”.** 

32. 3, n. 20 (VIII, 250). 


33 Le Correctorium Corruptorii “Quare,” in Biblio. Thomiste, t. 9, p. 313. 
34 Expos. super Reg. Fra. Min., c. 4, n. 11 (VIII, 416). 
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As an instrument to faciliate growth in charity by removing any 
impediment present in created goods, poverty is more perfectly de- 
signed for this purpose the more entire it is. The end being charity, 
and the means to it being poverty as an antidote to the poison of cup- 
idity in its various forms, it follows that the end will be more 
efficaciously attained, ceteris paribus, the more entirely the obstacle 
of cupidity is removed. This causal relation is categorically deter- 
mined by St. Bonaventure. 


Contempt of the present world is laudable; this is per se true; therefore the 
greater the contempt the more laudable, and the greatest contempt the most 
laudable. But he most contemns the present world who renounces all posses- 
sions in common and in proper, therefore he most perfectly acts.35 


Between St. Thomas and St. Bonaventure there is a sharp variance 
on the issue of the relative perfection of communal and special 
poverty. The doctrine of the former appears to have undergone an 
evolution between 1256, the date of the Contra Impugnantes, and 
1269,, when he published his De perfectione Vitae Spiritualis.* The 
development was towards favoring the poverty conditioned by the 
purpose of the particular order. But St. Bonaventure’s position 
never altered. From the opening phase of the polemic, beginning 
with the Tractatus de Periculis Novissimorum Temporum of William 
of St. Amour, published by that master of the University of Paris 
in 1256, until the Contra Adversarium Perfectionis Christianae of 
Gerard d’ Abbeville in 1269,°" St. Bonaventure had steadfastly held to 
his emphasis on the superiority of poverty as observed by the Friars 
Minor. His teaching on Franciscan poverty is crystalized in his 
unsurpassed commentary on the Rule of St. Francis, for there he 
writes, 


That state is more sincere and more removed from the dangers of riches 
which has no property either proper or common, moveable or immoveable, 
in order that there may be no material for pride, nor occasion of lascivious- 
ness, nor incentive of avarice.** 


35 De perf. evang., q. 2, a. 1 (V, 128). 
36 Cf. PD. VAN WYNGAERT, Ouerelles du clergé séculier et des Ordres Mendiants 
a l'Univ. de Paris, in La France Fran., 5 (1922) 257-281; 369-397. 


37 For the chronology of the polemic of P. GLORIEUX, Les Polémiques “Contra 
Geraldinos,” 7 (1935) 40. 


38 Expos. super Reg. Fra. Min., c. 1, 0. 7 (VIII, 395). 
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Bonaventure is a true disciple of Francis and the Doctor par 
excellence of his school of sanctity. He is the savant according to 
the spirit of the Rule of the Poverello. 
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THE LITANY OF THE SAINTS IN THE BREVIARY OF THE 
ROMAN CURIA AND THE FRIARS MINOR BEFORE 
HAYMO OF FAVERSHAM 


hee ordinary of Innocent III, which has been preserved in a 
14th century copy now in the Bibliothéque Nationale of Paris, 
lat. 4162*, prescribes among other things as a penswm for Lent the 
seven penitential psalms with the litany of the Saints. They were 
to be said according to the following rubric, which is found after 
Lauds of Ash Wednesday (fol. 20°*) :? 


Et ab isto die post laudes. defunctorum. prostartis in terra clericis cotidie 
fiant letanie cum vij. psalmis specialibus.’ et versiculis et orationibus. et in 
letania. cum oramus. Sancte iohannes baptista. Sancte petre et Sancte paule. 
duabus vicibus. dicimus‘* similiter. cum dicitur. Ut do[m]num apostolicum 
et omnes ecclesiasticos. et post letaniam. 


1Cf. M. Andrieu, Le Pontifical Romain au Moyen Age. Tome Il. Le Pontifical de 'a 
Curie Romaine au XIlle siécle, in Studi e testi, vol. 87, Citta del Vaticano 1940, 87 ff. 

2 According to Ralph of Tongres, De ¢ m observantia, prop. 21, in Maxima 
bibliotheca Patrum XXVI, Lugduni 1677, 3124: Innocentius Ill mandavit suis capel- 
lanis ut solum in quadragesima diceretur [litania cum psalmis]. However, the 12th 
century Ordo of the Lateran basilica, ed. L. Fischer, Bernardi cardinalis et Lateranensis 
ecclesiae prioris Ordo Officiorum ecclesiae Lateranensis, Miinchen 1916, 31, n. 84, 
shows clearly that the limitation of the penitential psalms to Lent only was already a 
Roman tradition at least half a century before Innocent III. 

3 For psalmi speciales instead of psalmi penitentiales, which is to be found in the 
corresponding rubric of Haymo’s ordinary, see Tommasi, Opera omnia IV, Romae 
1686. . . (antiphonal of St. Peter); Muratori, Scriptores rerum Italicarum Ill, Medio- 
lani 1723. 415. Breviary of S. Sophia di Benvento); Innocentius III, De sacro altaris 
mysterio, PL 217, 972. 

4 The usage of repeating the invocations of the Patron Saints was very common, for 
instance, in the 12th century: St Benedict of Polirone (O.S.B. near Mantua) in Gra- 
denigo, Calendario polironiano, 70: S. Benedicte.tj.ora. ... S. Symeon.ij.ora.; cod. 
Padua, biblioteca universitaria, n° 1047 (Congreg.O.S.B. of Montevergine): Per gra- 
tiam spiritus sancti paracliti.libera. In pentecoste bis pronuntietur. 

In the 13th century: PL 138, 953: S. Albane.ij.ora.; cod. Padua, biblioteca del semi- 
nario, n° 72: S. Marce.ij.ora.; Paris, bibliothéque Mazarine, lat. 347: Ommnes sancti.tj. 
orate.; Oxford, Bodleian library, Rawl. C. 939 (Sum. Cat. 12770), (Canons of St. 
Augustine, Osney near Oxford): S. Augustine.ij.ora . . . Ommnes sancti.ij.orate.; The 
Dominicans doubled St Dominic’s name and, probably before Humbert de Romans, 
also that of St. Augustine, cf. W. R. Bonniwell, O. P., A History of the Dominican 
liturgy (1215-1945), New York 1945, 37, 233, and G. Sdlch, O.P., in Ephemerides 
liturg. LIV, 1940, 173. 

In the 14th century: cod. Arezzo, biblioteca capitolare, Capitularium of the cathedral: 
S. Donate.tj.ora. 

In the 15th century: cod. Pavia, biblioteca universitaria, no 127 (O.S.B. of Salz- 
burg) : S. Benedicte. ij.ora See also V. Leroquais, Les Bréviaries II, 450 and Andrieu, 
Le Pontifical II, 519, the variants. 
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Pater noster private. Et ne nos. p{s}. Domine {sic} deus in adiutorium. 
tutum. {sic - totum] cum Gloria patri et Sicut erat. 

Cap{itula}. Salvos fac ser{vos} Deus meus. 

Esto nobis domine turris. A fatie inimici. 

Nichil proficiet. {sic} Et filius. 

Domine non secundum peccata. Neque secundum iniqui{ tates}. 

Oremus pro pontifice. nostro. Dominus conservet. 

Oremus pro benefactoribus nostris. Retribuere. 

Oremus pro omnibus fidelibus. Requiem eternam. 

Requiescant im {sic} pace. Amen. 

Pro fratribus. Salvos fac. 

Micte eis domine. Et de syon t{uere}. 

Domine exaudi. Et clamor. 

Dominus vobiscum. Et cum spiritu tuo. 

Oratio. Deus cui proprium. 

Exaudi quesumus domine supplicum. 

Ineffabilem {sic} nobis domine. 

Deus qui {fol. 20°->] culpa offenderis. 

Omnipotens sempiterne deus miserere. 

Deus a quo sancta desideria. 

Ure igne sancti spiritus. 

Fidelium deus. 

Actiones nostras. 

Omnipotens sempiterne deus que vivorum. Per dominum. 

Dominus vobiscum. Et cum spiritu tuo. 

Exaudiat nos omnipotens et misericors dominus. Amen. 


Of course the litany here mentioned is not given in the ordinary 
itself, nor is there any manuscript of the Roman Curia, from which 
it could be reconstructed. 

The earliest representative of Innocent’s reformed liturgy, still 
kept in the monastery of the Poor Clares of Assisi and known as 
the Breviary of St. Francis, contains two litanies, fol. 39" - 40° and 
fol. 247° - 249°”. Only the first belongs to the body of the 
original manuscript, which was the property of a chaplain of the 
Curia in the first quarter of the 13th century. The second is, to- 
gether with the psalter, a later addition. As a result of more 
recent corrections and erasions both litanies have been reduced to an 
unrecognizable jumble of names, which shows not only how radical 
was the later development of the Franciscan litany, but also the 
exaggerated care of some pious nun, who canceled everywhere the 


5 There remains, however, enough evidence for concluding that the first litany must 
have been different from all others, even from the second one of the Breviary of St. 
Clare, (see below). It was not so long as the litany of the Curia and must have contained 
some other Saints, as for instance St. Catherine of Alexandria. 
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later insertions of St. Francis’ name. In a relic of her Holy Father 
his name could scarcely be mentioned as a saint! 


Then again the so-called Breviary of St. Clare is of no use. This 
precious manuscript, erroneously considered as the work of Brother 
Leo, the companion and confessor of St. Francis,’ was written during 
the pontificate of Gregory IX. Together with other details, its two 
litanies, fol. 25"* - 25” and fol. L’* - LI’*, go to prove that here the 
liturgy of the Curia has been combined with and influenced by 
both the primitive (pre-Haymonian) Franciscan Breviary, composed 
between the years 1223 and 1228 in virtue of the Rule of the Friars 
Minor, and a Roman liturgy, probably the liturgy of Assisi’s cathe- 
dral.2 Though, as in the Breviary of St. Francis, both litanies have 
been mutilated by later erasions and insertions of Franciscan origin, 
the first litany is still recognizable as the pre-Haymonian one of 
the Friars (- of the Curia). The second is very short and must have 
differed not only from the first, but also from the later Franciscan 
revision. The names of certain Saints appear in different order ® 
and some details, notably the invocations of the Patriarchs Abraham, 
Isaac and Jacob are to be found in another codex of Assisi.’ All 


this is confirmed finally by the verse and the prayer pro episcopo 
nostro. N., which can be reconstructed from the correction. 

Nevertheless, the 13th century litany of the Roman Curia is still 
extant. It is found in some of the Breviaries, which I have rec- 
ognized as representative of the pre-Haymonian adaption of the 


6 Cf. A. Cholat, Le Bréviaire de Sainte Claire, in Opuscules de critique historique, 
fasc. VIII, Paris 1904. 

7 It is difficult to understand how half a century ago there could have been a serious 
dispute concerning the possibility of a resemblance between Leo's writing on the 
Blessing of St. Francis and the Breviary in question; see Cholat, op. cit., 35 ff. From 
the paleographical point of view there is not the slightest argument in favour of the 
tradition, which must rest upon a confusion with the Breviary of St. Francis. The 
latter, in fact, contains a note and several corrections made by Leo. Just as on the Bless- 
ing of St. Francis, the writing in Francis’ Breviary is of an open, irregular character, 
which reveals that the man was not a copyist. The so-called Breviary of St. Clare 
however, a large and beautiful manuscript of nearly 300 folios, is written in a refined, 
artistic and minute letter of an experienced scribe. The history of the pre-Haymonian 
Breviary of the Friars and the contents of the Breviary of St. Clare itself confirm the 
paleographical conclusion. 

8In the near future I hope to give a study of the codex with a detailed description. 

9 This conclusion is founded upon the fact that for adapting the original to the 
scheme of the later litany most of the Saints had to be erased. 

10 See the variants of C, pace 430, 

108 See the litany on p. 435, 
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ordinary (and the breviary) of the Curia for the Friars Minor. 
Since this Breviary reflects perfectly its model,” it can be admitted 
for certain that also the corresponding litany is a copy of that used 
in the papal chapel. In fact, the litany given in those Breviaries is 
much longer than that which is common to the Breviaries founded 
upon the slightly later correction of Haymo of Faversham (1243- 
44) * and it offers the internal testimony of its Roman origin, 
perhaps even better than the litany of the Gregorian Sacramentary.” 
Whilst the daily suffrages of the Curia (and of the Franciscans until 
Haymo’s correction) reflect the presence of the numerous relics in the 
basilica of St. Lawrence, the Sancta Sanctorum," where the chaplains 
of the papal court used to say their Office,” the litany for Lent may 
be called a list of all the Saints of Rome. 


Not all the manuscripts of pre-Haymonian character contain the 
litany of the Curia."® On the other hand, the manuscripts which 
have been collated could be increased by others. However, the text 
appears so constant and the variants are of so little importance for 
the whole, that it does not seem necessary to make use of all the 
copies still extant. In a later study about the origin of the Brevia- 
ty “according to the use of the Roman Curia,” I hope to describe 
the codices in great detail. Here a short note will suffice to 
appreciate the character of the relatively few variants. 


A — Franciscan pre-Haymonian breviary-antiphonal in the biblio- 
teca comunale of Assisi, n° 693. Like the following codex it has 
been written in a large Franciscan scriptorium probably in Assisi be- 
fore the middle of the 13th century. Both manuscripts, though, not 
complete, are very interesting from several points of view. They 
remained in the library of the Sacro Convento, where they were 


11 Cf, A. van Dijk, O.F.M., I] carattere della correzione liturgica di fra Aimone da 
Faversham, O.F.M., in Ebbemerides liturg. LIX, 1945, 180, note 17. 

12 Cf. van Dijk, op. cit., 196. 

13 Cf. Muratori, Lib. Rom. vetus, Venetiis 1748, 74 ff.; Wilson, The Gregorian 
Sacramentary, London 1915, XXXII f. 

14 Cf. Ph. Lauer, Le trésor du Sancta Sanctorum, in Monuments et mémoires publiés 
par l’academie des inscriptions et belles-lettres, vol. XV, Paris 1906; H. Grisar, S.J., 
Die Rémische Kapelle Sancta Sanctorum und ibr Schatz, Freiburg i. Br. 1908. 

15 At least as a rule, which does not exclude exceptions; cf. Andrieu, Note sur un 
exemblaire de l’Ordinaire papal, 227 f., and Le Pontifical Il, 551. 

16 For instance, cod. Monza, biblioteca capitulare,G 10/122. Such manuscripts are 
copies of models corrected according to the slightly later Franciscan revision. 
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found during the stock taking in 1381." Litany in the proper of 
the Season, fol. 74” - 757° in 4 columns. 

B — Franciscan pre-Haymonian breviary-antiphonal in the biblio- 
teca comunale of Assisi, n° 694. See under A. Litany fol. 76’ - 777”. 

C — Hymnal-psalter in the biblioteca comunale of Assisi, n° 601. 
The psalter, written in the second half of the 13th century, is now 
preceded by a 14th century hymnal. The litany is at the end of the 
psalter (fol. 58" - 59°), written in the same hand on pages of 
2 or 3 columns. The variants show the same influences which are to 
be found in the Breviary of St. Clare. Probably the psalter was 
written for one of the churches of Assisi. See the names of the 
Patriarchs. 

M — Franciscan pre-Haymonian breviary-antiphonal in the library 
of the Friars Minor in Munich, formerly called codex Rosenthal, now 
codex St. Anne, after the Patroness of the friary. The manuscript 
has been the object of several studies,”® but was never recognized 
as representative of the pre-Haymonian Breviary. Its composition, 
however, is slightly different from all other breviaries, Curial or — 
Franciscan. Written in Central Italy shortly after the canonization 
of St. Dominic (1234), it was almost certainly used by the Fran- 
ciscans connected with the papal court. Litany in the Proper of 
the Season, fol. 72° - 73”. 

N — Franciscan pre-Haymonian Breviary in the Biblioteca 
Nazionale of Naples, VI, E. 20, written about the middle of the 
13th century, perhaps for the friary of Troja (near Foggia in Apu- 
lia), where it certainly has been used later on. The codex is known in 
connection with the so-called Umbrian Legend of St. Francis."* As 
a liturgical document, however, the body of the manuscript has so 
far remained a closed book. Litany in the Proper of the Season, 
fol. 80° - 81%" (fol. 817, 3 columns). 

O — Franciscan Breviary in the Bodleian library, Canon. liturg. 
171 (Sum. Cat. 19301). Copied about the middle of the 13th 
century in the North of Italy, the contents have little in common 

with the Office of the Curia. The manuscript seems to be a copy of 


17Cf. L. Alessandri, Inventario dell’antica biblioteca del Sacro Convento di San 
Francesco in Assisi, Assisi 1906, 135, dxxxv. 


18 Cf. A. Le Carou, O.F.M., L’Office divin chez les Fréres Mineurs au XIlle siécle, 
Paris 1928, pages XI ff. 


19 Cf. Archivum Francisc. Hist. XX1, 1928, 241 ff. 
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a local Breviary to which have been added some pre-Haymonian 
rubrics, hymns of St. Francis and St. Anthony, and, at the end of the 
Proper of the Season, the litany; fol. 222" - 224". 

P — Augustinian (?) pre-Haymonian Breviary in the Biblioteca 
Unversitaria of Padua, n° 1043. At the end of the 15th century the 
remnant of a 13th century Breviary, written in North Italy, probably 
for the Friars Hermits of St. Augustine, was completed to form a 
Franciscan Breviary. Litany in the Proper of the Season, fol. 89° - 
90°” (ancient numbering). 

R — Franciscan pre-Haymonian Breviary in the Biblioteca 
Casanatense of Rome, n° 250. It was written in Central Italy about 
the middle of the second half of the 13th century. The codex is 
known already from a not too acurate and misleading article of E. 
Clop, O.F.M.” Litany in the Proper of the Season, fol. 126°” - 127" 


1 Kyrieleyson. 
Christeleyson. 
Christe audi nos. 
Christe exaudi nos. 
Pater de celis Deus.miserere nobis. 
Fili redemptor mundi Deus.miserere. 
Spiritus sancte Deus.miserere. 
Sancta trinitas unus Deus.miserere. 
Sancta Maria.ora pro nobis. 
Sancta Dei genitrix.ora. 
Sancta virgo virginum.ora. 
Sancte Michael.ora. 
Sancte Gabriel.ora 
Sancta Raphael.ora. 
Omnes sancti angeli et archangeli.orate. 
Omnes sancti troni et dominationes.orate. 
Omnes sancti principatus et potestates.orate. 
Omnes sancti beatorum spiritum ordines.orate. 
Sancte Iohannes baptista.ora. 
Omnes sancti patriarche et prophete.orate. 
Sancte Petre.ora. 
Sancte Paule.ora. 
Sancte Andrea.ora. 
Sancte Iacobe.ora. 
Sancte Iohannes.ora. 
Sancte Thoma.ora. 
Sancte Iacobe.ora. 
Sancte Philippe.ora. 
Sancte Bartholomee.ora. 


20 Cf. op. cét., XIX, 1926, 753 f. 
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Sancte Mathee.ora. 

Sancte Symon.ora. 

Sancte Thadee.ora. 

Sancte Mathia.ora. 

Sancte Barnaba.ora. 

Sancte Luca.ora. 

Omnes sancti apostoli et evangeliste.orate. 
Omnes sancti discipuli domini.orate. 
Omnes sancti innocentes.orate. 
Sancte Stephane.ora. 

Sancte Laurenti.ora. 

Sancte Vincenti.ora. 

Sancte Line.ora. 

Sancte Clete.ora. 

Sancte Clemens.ora. 

Sancte Sixte.ora. 

Sancte Calixte.ora. 

Sancte Marcelle.ora. 

Sancte Corneli.ora. 

Sancte Cypriane.ora. 

Sancte Urbane.ora. 

Sancte Fabiane.ora. 

Sancte Adriane.ora. 

Sancte Sebastiane.ora. 

Sancte Romane.ora. 

Sancte Apollinaris.ora. 

Sancte Vitalis.ora. 

Sancte Blasi.ora. 

Sancte Anastasi.ora. 

Sancte Christophore.ora. 

Sancte Grisogone.ora. 

Sancte Theodore.ora. 

Sancte Georgi.ora. 

Sancti Iohannes et Paule.orate. 
Sancti Cosma et Damiane.orate. 
Sancti Prime et Feliciane.orate. 
Sancti Marce et Marcelliane.orate. 
Sancti Abdon et Sennen.orate. 
Sancti Sergi et Bache.orate. 
Sancti Gervasi et Protasi.orate. 
Sancti Marcelline et Petre.orate. 
Sancti quatuor coronati.orate. 
Sancti septem fratres.orate. 
Sancti duodecim fratres.orate. 
Sancti quadraginta martires.orate. 
Omnes sancti martires.orate. 
Sancte Silvester.ora. 

Sancte Leo.ora. 

Sancte Gregori.ora. 
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Sancte Damase.ora. 

Sancte Martine.ora. 

Sancte Augustine.ora. 

Sancte Ambrosi.ora. 

Sancte Ieronime.ora. 

Sancte Isidore.ora. 

Sancte Nicolae.ora. 

Omnes sancti pontifices et confessores.orate. 
Omnes sancti doctores.orate. 

Sancte Benedicte.ora. 

Sancte Maure.ora. 

Sancte Placide.ora. 

Sancte Romane.ora. 

Sancte Basili.ora. 

Sancte Saba.ora. 

Sancte Leonarde.ora. 

Sancte Alexi.ora. 

Sancte Antoni.ora. 

Sancte Machari.ora. 

Omnes sancti monachi et heremite.orate. 
Omnes sancti sacredotes et levite.orate. 
Sancta Maria Magdalene.ora. 

Sancta Felicitas.ora. 

Sancta Perpetua.ora. 

Sancta Agnes.ora. 

Sancta Lucia.ora. 

Sancta Cecilia.ora. 

Sancta Agatha.ora. 

Sancta Rufina.ora. 

Sancta Secunda.ora. 

Sancta Anastasia.ora. 

Sancta Sabina.ora. 

Sancta Petronilla.ora. 

Omnes sancte virgines et vidue.orate. 
Omnes sancti et sancte Dei.intercedite. 
Propitius esto.parce nobis domine. 
Propitius esto.exaudi nos domine. 

Ab omni malo.libera nos domine. 

Ab omni peccato.libera. 

Ab ira tua.libera. 

A furore tuo.libera. 

A subitanea et eterna morte.libera. 
Ab insidiis diaboli-libera. 

Ab ira et odio et omni mala voluntate.libera. 
A spiritu forncationis.libera. 

Ab appetitu inanis glorie.libera. 

A fulgure et tempestate.libera. 

A morte perpetua.libera. 
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Per misterium sancte incarnationis tue.libera. 

Per adventum tuum.lbera. 

Per nativitatem tuain.libera. 

Per bapcismum et sanctum ieiunium tuum.libera. 

Per crucem et passionem tuam.libera. 

Per mortem et sepulturam tuam.libera. 

Per Sanctam resurrectionem tuam.libera. 

Per admirabilem ascensionem tuam.libera. 

Per adventum spiritus sancti paraclitilibera. 

In die iudiciilibera. 

Peccatores.te rogamus audi nos. 

Ut nobis parcas.te rogamus. 

Sancte Marce.ora. 

Ut nobis indulgeas.te rogamus. 

Ut ad veram penitentiam nos perducere digneris.te rogamus. 

Ut ecclesiam tuam sanctam regere et conservare digneris.te rogamus. 

Ut dominum apostolicum et omnes ecclesiasticos ordines in sancta 
religione conservare digneris.te rogamus. 


Ut inimicos sancte ecclesie humiliare digneris.te rogamus. 
Ut regibus et principibus christianis pacem et veram concordiam do- 
nare digneris.te rogamus. 


Ut cuncto populo christiano pacem et unitatem largire digneris.te ro- 
gamus. 


Ut nosmetipsos in tuo sancto servitio confortare digneris.te rogamus. 


Ur mentes nostras ad celestia desideria erigas.te rogamus. 

Ut omnibus benefactoribus nostris sempiterna bona retribuas.te ro- 
gamus. 

Ut animas nostras et parentum nostrorum ab eterna dampnatione eri- 
pias.te rogamus. 

Ut fructus terre dare et conservare digneris.te rogamus. 

Ut omnibus fidelibus defunctis requiem eternam donare digneris.te 
rogamus. 

Ut nos exaudire digneris.te rogamus. 

Agnus Dei.te rogamus. 

Agnus Dei qui tollis peccata mundi.parce nobis. 

Agnus Dei qui tollis peccata mundi.exaudi nos domine. 

Agnus Dei qui tollis peccata mundi.miserere nobis. 

Christe audi nos. 

Christe exaudi nos. 

Kyrieleyson. 

Christeleyson. 

Kyrieleyson. 

Pater noster. V. Et ne nos. R. Sed libera nos. 

ps. Deus in adiutorium cum Gloria patri. Sicut erat. 

V. Salvos fac servos tuos. R. Deus meus sperantes in te. 

V. Esto nobis domine turris fortitudinis R. A facie inimici. 

175 V. Nichil proficiat inimicus. R. Et filius iniquitatis. 
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V. Domine non secundum peccata. R. Neque secundum iniquitates. 
V. Oremus pro (pontifice) nostro. R. Dominus conservet eum. 
V. Oremus pro benefactoribus nostris R. Retribuere dignare domine 
omnibus bona facientibus vitam eternam.Amen. 
V. Oremus pro fidelibus defunctis R. Requiem eternam. 
V. Requiescant in pace. R. Amen. 
V. Pro fratribus nostris. R. Salvos fac servos et ancillas tuas. 
V. Mitte eis domine. R. Et de Syon. 
V. Domine exaudi. R. Et clamor meus. 
V. Dominus vobiscum. R. Et cum spiritu tuo. 
Oratio. Deus cui proprium est misereri semper et parcere . . . 
Oratio. Exaudi quesumus domine supplicum preces . . . 
Oratio. Ineffabilem nobis domine misercordiam tuam . . . 
Oratio. Deus qui culpa offenderis penitentia placaris . . . 
Oratio. Omnipotens sempiterne deus miserere famulo tuo (pontifice) 
nostro et dirige eum secundum tuam clementiam.. . 
Oratio. Deus a quo sancta desideria recta consilia . . . 
Oratio. Ure igne sancti spiritus renes nostros. . . 
Oratio. Fidelium deus omnium conditor et redemptor . . 
Oratio. Actiones nostras quesumus domine aspirando. . . 
Oratio. Omnipotens sempiterne deus qui vivorum dominaris . . . 
V. Dominus vobiscum. R. Et cum spiritu tuo. 
200 Benedictio. Exaudiat nos omnipotens et misericors dominus. R. Amen. 


Since little is known about the origin of the Office of the Roman 
Curia, the time is not yet ripe for a specified study of the relations 
between its litany and other Roman examples." A comparison with 
the lists of relics venerated in the papal chapel” is to no effect. 
The text is evidently more developed than that in the appendix of 
the 9th century Gregorian Sacramentary* but not directly dependent 
on it. Leaving aside the series of Apostles and Evangelists, which 
has been completed by the invocations of St. James the Less (27) 
and St. Barnabas (34), the Curia had 72 Saints mentioned by name 
(75 with numbers 73 - 75), the Sacramentary had 81. But only 32 
of them are common to both litanies, whilst the arrangement of the 
whole is quite different. St. Lawrence and St. Vincent (41,42), for 
instance, have been placed before the Popes,* in the Sacramentary n° . 
43 - 46 (incl.), 49, 50 and 61 follow St. Stephen (40). Finally, 


1 As, for instance, has been done by P. Alfonso, O.S.B., Una redazione arcaica della 
litania Romana, in Ephemerides liturg. LIV, 140, 206 ff. 

2Cf. Lauer, op. cst., 28 ff. 

3See above,p ,note . 

4 For St. Lawrence one could find a reason in the fact that he is the titular of the 
papel chapel. St. Vincent, however, is not even mentioned among the relics of the 
sanctuary. 
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the supplications with the clause Libera nos domine and Te rogamos 
audi nos ate much more numerous in the litany of the Curia and 
show other influences. 

The litany of the Curia had a very short history in the Franciscan 
books and consequently found no place in the later Roman breviary. 
Already before 1241, after prolonged opposition from Gregory IX, 
some Friars obtained his permission to change a few details in their 
Breviary.” As a result of the extremly conservative adaption of 
the latter, the daily suffrages and the litany remained as they were in 
the ordinary of Innocent III, i.e., maintained the local colour of the 
Curial Office of Rome. Outside Rome however, there was no reason 
for the double invocations in the litany (St. John the Baptist, etc.), 
nor for the numerous invocations of purely Roman Saints. Thus the 
first were eliminated and the litany itself reduced to a scheme which 
keeps the happy mean between that of Innocent’s pontifical ® and 
the pre-Haymonian model. The new revision is to be found in the 
Roman Breviary in use at present. 

Meanwhile, the litany of the Roman Curia proves that neither 
Innocent III, nor the cardinals, nor the chaplains ever tried to shorten 
their Office “because it was too long.” Not even in such an acci- 
dental detail as the Litany of the Saints! 


AURELIAN VAN D1JK, O.F.M. 


Greyfriars, 
Oxford 


5 Cf. van Dijk, op. cit., 215; and Epbem. liturg., LX, 1946, 332. 
6 Cf. Andrieu, Le Pontifical II, 518 ff. 
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C praem.: Exurge christe ad [iuva]; P praem. Incipitur letania; R praem. Le- 
tania 
Christeleyson [Kyrieleyson] C R 
exaudi] audi P; Christe exaudi nos] om. CR 
Spiritus . . miserere ] om. P, m.p. add. 
Sancta Dei. . - ora] om. P, m.p. add., sed denuo del. est. 
ora. (Sancta regina celorum. ora. Dei mater et virgo. ora.) C 
orate. (Omnes sancte virtutes celorum.orate.) C 
beatorum spir. ordines] cherubim et seraphim C 
Omnes . . . orate] om. P; (Sancte abraham.ora. Sancte ysaac.ora. Sancte iacob. 
ora.) C 
ora (ij) M rubr., ita infra. n. 21, 22, 144. 
Mathia.ora (Sancte marce) R, om postea 
Luca] Marce C 
Marce] Luca C 
Omnes. . . orate.] m.p. super ras. P 
41-42 Sancte L. . . Vincenti.ora.] om. C, cf. tamen infra 
47 §. Calixte.ora] om. C 
48 Marcelle] Corneli C 
49 Corneli] Marcelle C 
55 S. Romane.ora] om. P 
50-57 Cypriane . . . Vitalis] Laurenti.ora.Sancte Vincenti C 
60-62 Christoph . . . Theodore] Sebastiane.ora.Sancte Quirice C 
63 Georgi.ora.] om. P; (Sancte Cesari. ora. Sancte Pantalerma. ora.) C 
66-71 Prime ... Petre] Marcellini et Petre. orate. Sancti Tiburti et Valeriane. 
orate. Sancti Abdon et Sennen. orate. Sancti Marce et Marcellini[ane].orate. 
Sancti Gervasi et Protasi C 
ora. (Sancte Marce. ora.) C 
ora. (Sancte Nicolae. ora.) C, om. infra 
Nicolae] Leonarde C, om. infra; (Sancti Francisce. ora.) N m.p.? 
ora. (Sancte lodewice.ora.) R m.p. 
pontifices et confess.] confessores et pontifices R 
doctores. orate. (Sancte francisce. ij. ora. Sancte antoni. ora.) A m.p. 
Benedicte. ora. (Sancte francisce. ora.) R m.p., alia manu in marg. inf. (Sancte 
bernarde.ora. ) 
Maure] Francisce N 
S. Romane. ora.] om. C 
S. Basili. ora] om. C; Blasii R 
S. Leonarde. ora.] om. C, cf. tamen supra 
98 Machari] Dominice N 
96-98 Alexi... Machari] Antoni. ora. Sancte Paule eremita.ora. Sancte Machari. 
ora. Sancte Egidi. ora. Sancte Alexi. ora. Sancte Francisce. ora. Sancte Dominice C 
99 Omnes s. monachi.. . orate.] om. P 
101 Magdalene.ora (Sancta Anna. ora.) C 
107 S. Agatha. ora.] om. C 
108 Rufina. ora (Sancta Katherina. ora. Sancta Clara. ora. Sancta Elysabet. ora.) R 
m.p. in marg. 
108-129 S. Rufina . . . Secunda. ora Jom. C 
Ss. Sabine ora.] Sancta Margarita. ora. Sancte Julitta. ora. Sancta Barbara. ora. C 
Petronella] Catharina N 
vidue. orate. (Omnes sancte caste et continentes. orate.) C 
Dei] om. P 
ira tua] omni culpa C; ira ventura P 
furore tuo] periculo mortis C; libera. (A mala morte. libera.) C 
eterna] improvisa NP 
122-127 insidiis . . . perpetua] potestate diaboli. libera. Ab operibus eius. libera. 
Ab insidiis eius. libera. A penis inferi C 
129-130 tuum.libera. Per] et C 
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135 Per (gloriosam et) C 

141 Utad veram. . . rogamus] om. C 

142 conservare] gubernare C; defensare P 

143 ordines] om. O, m.p. add. 

147 veram] om. P 

151 confortare] conservare O 

156 eripias] retribuas? R m.p. super ras. 

158 terre (nobis) R 

143-158 dompnum apost . . . digneris] . . . istum custodire et gubernare digneris. 
t.a. Ut civitatem istam defendere digneris. t.a. Ut fructus terre dare et conservare 
digneris. t.a. Ut omnibus benefactoribus nostris sempiterna bona [retribuas]. 
t.a. Ut spatium penitentie nobis donare digneris. t.a. Ut cuncta nostra peccata 
dimittere digneris. t.a. Ut animas nostras et parentum nostrorum a dampnatione 
per. Ld. C 

159 defunctis] om. C 

161 Ut nos... digneris] om. P 

162. Agne ... rogamus] om. O P; m.p. in marg. R; (Pastor bone. t.a. Mediator 
dei et hominum. t.a.) C 

163 parce nobis] m.p. super ras. P 

166-167 Christe audi... nos] om. R, m.p. in marg. 

169 Christeleyson] om. P 

171 Pater] Cetera desunt in C 

172 cum] om. P; totum cum O; totum R 
Patri (v) P 
Sicut erat] om. R 

173 Salvos fac] Salvas nos A 

176 nostra] om. B 
facias (in) B 

178 pontifice] Ita in rubrica Ordinarii Curiae; ministro A B O; papa m.p. super ras. 
in P 
pontif. nostro] ministris nostris. N. R 
eum] eos R ita infra in oratione 
bona] dona O 
facientibus (propter nomen tuum in) P; (in) R 
nostris ] om. P 
servos (tuos) P R 
deus . . . te] om. P 
domine] om. R 
parcere ...] P add. conclusiones post orat., R post secundam, septimam et 
ultimam 
quesumus] nobis P; (nobis) R 
Ineffabilem (misericordiam tuam) R, om. postea 
offenderis (et) R 
pontifice] Ita rubrica Ordinarii Curiae; ministro A B O R; in P ita sed m.p. 
super ras. 
dominus ] deus P 





FRANCISCAN BIBLIOGRAPHY FOR 1946 


The following is an effort to compile a world-list of printed materials by 
or about Franciscans. It is restricted to the year 1946, and includes only such 
publications as have come to the attention of the compiler and his generous 
collaborators. 

Despite its length, it is considered far from being complete or compre- 
hensive. Nevertheless, it is felt that it may still prove a source of admiration, 
of inspiration, and even a rich mine of information. 

Included in this attempt at an annual bibliography of Franciscana are: 
Books, Pamphlets, Dissertations, Book Reviews, Poems, and hundreds of 
articles written by or about members of the three branches of the Franciscan 
Family. 

Although a formidable array of periodicals have been “combed” for likely 
items, it is hoped that in the future, an even larger number of scholarly 
journals, and especially magazines published by the various Clericates, will 
be sent to the Library of the Franciscan Institute at St. Bonaventure College 
for inclusion. 

It will be noted that the Bibliography is preceded by a list of abbreviations 
for the periodicals, serials, and other titles oft referred to in the body of the 
work. 

In order to separate the smaller items from the more substantial publica- 
tions, it has been arbitrarily decided to designate anything less than 70 pages 
as a Pamphlet, and these have been listed accordingly. 

No effort has been made to include materials such as, obituaries, letters to 
editors and short notices and columns. However, here and there throughout 
the Bibliography several items have been designated with an asterisk within 
parentheses (*), since these lack complete bibliographical data, but have 
been included since they may be of possible Franciscan interest. 

The compiler invites further suggestions for the improvement and greater 
usefulness of such an annual bibliography of Franciscana. 


Fr. IRENAEUS HERSCHER, O.F.M. 
Librarian, Franciscan Institute 
Saint Bonaventure College 
Saint Bonaventure, New York 


PUBLICATION ABBREVIATIONS 


The Americas (Washington, D. C.) 

Acta Apostolicas Sedis (Vatican City) 

Abside (México, D. F.) 

American Ecclesiastical Review (Washington, D. C.) 

Aequatoria (Coquilhatstad, Congo Free State) 

Archief voor de Geschiedenis van het Aartsbisdom Utrecht 
(Utrecht) 
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Archivo Ibero-Americano (Madrid) 

Ave Maria (Notre Dame, Indiana) 

America (New York City) 

Les Amis de Saint Francois (Paris) 

Anales de la Provincia del Santo Evangelio de México (Coyoacén, 
México) 

Antonianum (Rome) 

Anthonian (Paterson, N. J.) 

Acta Ordinis Fratrum Minorum (Florence) 

Analecta Ordinis Fratrum Minorum Cappuccinorum (Rome) 

Les Annales de La Reparation (Montréal) 

Around the Province (St. Louis, Mo.) 

Asis (México, D. F.) 

The Assisian (Detroit) 

Assisi (Dublin) 


Brotéria (Lisbon) 

The Beacon (West Andover, Mass.) 

Bulletin des Juridictions Indigenes et du Droit Contumier 
Congolais 

Brown Studies (Garrison, N. Y.) 


Culture (Québec) 

The Crusader’s Almanac (Washington, D. C.) 

Chronique Archéologique de pays de Liége (Liége) 

Catholic Biblical Quarterly (Washington, D. C.) 

Catholic Digest (St. Paul, Minn.) 

Catholic Educational Review (Washington, D. C.) 

The Chronicle (Pulaski, Wis.) 

The Catholic Historical Review (Washington, D. C.) 

California Historical Society Quarterly (San Francisco) 

Catholic Library World (New York City) 

Catholic Mission Digest (Warren, Mich.) 

The Cowl (Yonkers, N. Y.) 

The Companion of St. Francis and Saint Anthony (Mt. St. 
Francis, Indiana) 

The Catholic Review (Auckland, C. I.) 

The Crusader and Messenger of St. Anthony (Waverley, N.S.W.) 

Cruzeiro do Sul (Petrdépolis, R.J.) 

The Catholic School Journal (Milwaukee) 

The Catholic World (New York City) 

The Commonweal (New York City) 


Ensayos (El Paso, Texas) 

Eastern Churches Quarterly (Ramsgate, England) 
El Ensayo (Bogota, Colombia) 

L' Enseignement secondaire au Canada (Montréal) 
L’Echo de Saint Francois (Montréal ) 
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Far Away Missions (Providence, R. I.) 

Franciscan Educational Conference (Washington, D. C.) 

Franciscan Herald and Forum (Chicago) 

The Franciscan Review (Montréal) 

Franciscan Studies (St. Bonaventure, N. Y.) 

Der Franziskanische Weg (Rigi-Kaltbad, Kt. Luzern, Switzer- 
land) 


Gregorianum (Rome) 
Grosse Heilige (Ziirich) 


The Hispanic American Historical Review (Durham, N. C.) 
Haarlemsche Bijdragen 

Huntington Literary Quarterly (San Marino, Calif.) 
Homiletic and Pastoral Review (New York City) 

Hospital Progress (Milwaukee) 


The Irish Catholic, a newspaper (Dublin) 
Illinois Catholic Librarian (River Forest, Ill.) 
Irish Ecclesiastical Record (Dublin) 

Ideales Franciscanos (Guadalajara, México) 
Itinerarium (Buenos Aires) 


Journal of Religious Instruction (Chicago) 
Juventud Serafica (Cali, Colombia) 


Kultuurleven 


The Lamp (Garrison, N. Y.) 

Lutgart Boek (Tielt, Lannoo) 

Life Magazine (Chicago) 

Laval Théologique et Philosophique (Québec) 
La Lucerna (New York City) 


Modern Churchman (London) 

Mon Cercle d'études 

Measure (Collegeville, Indiana) 

Les Missions Franciscaines (Québec) 

Messenger of the Guard of Honor of the Immaculate Heart of 
Mary (New York City) 

Miesiecznik Franciszkanski (Pulaski, Wis.) 

Mémoires de la Société Généalogique Canadienne-Francaise 

Missionary Union of the Clergy Bulletin (New York City) 

New York Times Magazine (New York City) 

The New Zealand Tablet, a newspaper 


Orate Fratres (Collegeville, Minn.) 
Our Lady of the Cape, Queen of the Most Holy Rosary (Québec) 
Our Lady’s Digest (Olivet, Ill.) 


The Provincial Annals, Province of the Most Holy Name (New 
York City) 
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Polish American Studies (Orchard Lake, Mich.) 

Provincial Annals, Province of Santa Barbara (Santa Barbara, 
Calif.) 

The Provincial Chronicle of St. John Baptist Province (Cincin- 
nati ) 

The Portiuncula Review (Burlington, Wis.) 

Priestly Studies (Santa Barbara, Calif.) 

Publications de la Société historique et archéologique dans le 
Limbourg 4 Maastricht. 


Resurgimiento (Jalisco, México) 

Records of the American Catholic Historical Society of Phila- 
delphia (Philadelphia) 

Revista Biblica (La Plata, Argentina) 

Revista Eclesiastica Brasileira (Petrépolis, R.J.) 

Regnum Regis (Allegany, N. Y.) 

Rotterdamsch Jaarboekje (Rotterdam) 

The Rostrum (Rensselaer, N. Y.) 

Revue Philosophique de Louvain 

Review for Religious (Topeka, Kans.) 

Recherches de Théologie ancienne et medievale (Louvain) 

Round Table of Franciscan Research (Marathon, Wis.) 

Razén y Fé (Madrid) 


Speculum (Cambridge, Mass.) 

Sacerdos (Mechelen, Belgium) 

St. Anthony's Messenger (Cincinnati ) 

The Scapular (Sea Isle City, N. J.) 

Le Séminaire 

The Shield (Cincinnati ) 

Social Justice Review (St. Louis, Mo.) 

St. Meinrad Historical Essays (St. Meinrad, Indiana) 
Sodalis (Orchard Lake, Mich.) 

Symposium of the Life and Work of Pope Pius X, a book. 
Semaine Religieuse de Montréal (Montréal) 

Semaine Religieuse de Québec (Québec) 

Il Sacerdote e La Spiritualita (Rome) 

Studies (Dublin) 

Studium (Montréal) 


Traditio (New York City) 

Tablet, a newspaper (Brooklyn, N. Y.) 

Thought (New York City) 

Tijdschrift voor Nederlandsche Taal en Letterkunde 
The Tower (Columbus, Ohio) 

Theological Studies (Woodstock, Md.) 


La Vie des Communautés Religieuses (Montréal) 
De Vrije Fries 
La Voz Guadalupana (La Basilica de Guadalupe, México, D. F.) 
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Volkskunde 
Vozes de Petrépolis (Petrdpolis, R. J.) 
Verdad y Vida (Madrid) 


De Wielewaal 
The Western Tertiary (Santa Barbara, Calif.) 


ABBREVIATIONS 


Abr. Abridged 

n.d. no date 

Dp. no paging 

priv. pr. privately printed 

S.a. sine anno (without date) 
(*) incomplete information 


BOOKS 


ABATE, GIUSEPPE, O.F.M.Conv., La Casa Paterna di S. Chiara e Falsificazioni 
storiche dei secoli XVI e XVII intorno alla medesima Santa e a S. Fran- 
cesco d’ Assisi. Assisi, C. Ed. Francescana; Roma, ed. “Miscellanea Fran- 
cescana,” 1946. Pp. 128, 8. 

ALDRICH, WILLIAM LLOYD and JOHN DUMBRILLE, Child’s Story of St. Fran- 
cis Cabrini. Beverly Hills (California), McAldum publishing co., 1946. 
c*) 

ALSZEGHY, Z., S.J. Grundformen der Liebe. Die Teorie der Gottesliebe bei 
dem Hl. Bonaventura. (Analecta Gregoriana, XXXVIII, Series Facul- 
tates Theologicae, Sectio B, n. 16.) Romae, Apud Aedes Universitatis 
Gregorianae, 1946. Pp. 300. 

ANDERL, STEPHEN and SISTER MARY RUTH, FS.P.A., The Technique of the 
Catholic Action Cell. 4th ed. La Crosse, Wisconsin, 1946. Pp. 124. 

ANGELA DA FOLIGNO (B.), Il libro della b. Angela da Foligno. (“1 Libri 
della Fede,” 12.) Firenze, C. Ed. A. Salani, 1946. Pp. 220. 

ANONYMOUS, (P.C.C.), Ame de Lumiére ... Mére Marie Pia de Saint 

Francois, des Pauvres-Claires Colettines de Hannut. Liege, Dessain, 1946. 
Pp. 172. 
, (O.F.M.), Analectorum Franciscanorum. T.VIIl. 1. Necrologium Con- 
ventum Brugensium Fratrum Minorum, 1247-1807. 2. Tabulae Capi- 
tulares Provinciae Argentinensis, 1587-1805. 3. Series antiquior (1454- 
1574) Tabularum Capitularium eiusdem Provinciae (1517-1574), antea 
Vicariae Observ. (1425-1516). Quaracchi, Ad Claras Aquas, 1946. Pp. 
iv, 896. 

——, (O.F.MCap.), Catechismo del Trez’Ordine Franciscano. Part Il: Pei 
Novizi. Palermo, Tipografia “Fiamma Serafica,” 1946. Pp. 315. 

—, (O.F.M.), Fruitful Vine, a summary of the life of St. Francis and of 
the history of the Franciscans. (Hebrew text.) Jerusalem, Franciscan 
Fathers printing press, 1946. Pp. 71. 

——, (OF.M.Cap.), Jes Herz, Dir ew’ge Treue! Herz-Jesu-Gebetbiichlein. 
Brixen, Seraphisches Liebeswerk der PP. Kapuziner, 1946. Pp. 223. 
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—, (O.FM.) The National Catholic Almanac, 1946. Paterson, N. J., St. 
Anthony Guild press, 1946. Pp. 800. 

——,, La Orden de Frailes Menores Capuchinos. Montevideo (R.O.U.), Edit. 
Comisariato Provincial Riéplatense, Padres Capuchinos, 1946. Pp. 292. 

——, (O.FMCap.), Praedica Verbum, Breda, Bureau I(nstituut voor) B(i- 
zondere) Z(ielzorg) der Nederlandse Provincie der Capucijnen Deel 
I, s. a. Pp. 153. 

—, (S.A.), Unity Octave Sermons. Peekskill, N. Y., Graymoor Press, 1946. 
Pp. 80. 

, Szent Ferenc Harmadik Rendjének Szabdlykinyvecskéje, (Regula 
Tertii Ordinis F. Francisci). Cluj-Kolozsvar, Szent Bonaventira kényv- 
nyomda, 1946. Pp. 144. 

ARUNDEL, EUSEBIUS, Stories about Saint Francis; retold from the Little 
Flowers. Book I: The saint of love. Paterson, N. J., St. Anthony Guild 
press, 1946. Pp. 7, 85. 

Bacci, DomINicus, O.F.M., Monna Tessa, Fondatrice dell a Suore Oblate 
Francescane Ospedaliere di Santa Maria Nuova, Firenze. Firenze, 1946. 
Pp. 126.(*) 

BAEYENS, P. & EDUARDUS FRAUSSEN, Lingua Latina. Latijnse Spraakkunst. 
Se druk. Lier, Van In, 1946. Pp. viii, 246. 

BAGATTI, B., O.F.M., Discoveries at St. John’s, Ein Karim, 1941-1942. (“Pub- 
blicazioni d. Studium Bibl. Franc.”, 3.) Gerusalemme, Tip. PP. Frances- 
cani, 1946. Pp. xvi, 200. 

BALANYI, GyorGy, Assisi Szent Ferenc, a demokracia hose. (S. Franciscus 
Assisiensis praeco imperii populi). Cluj-Kolozsvar, Szent Bonaventira 
k6nyvnyomda, 1946. Pp. 72. 

BERGOUNIOUX, F., O.F.M., Mineurs et Précheurs. Paris, Editions Francis- 
caines, 1946. Pp. 112. 

BERNARDIN GOEBEL, O.F.M.Cap., Meditations. Vol. Il. Detroit, Capuchin 
Fathers, 1946. Pp. 260. 

BETTONI, E., O.F.M., Duns Scoto. (“I Maestri del Pensiero.”) Brescia, Ed. La 
Scuola, 1946. Pp. 267. 

BEUKEN, W. H., Ruusbroec en de Middeleeuwse Mystiek. Brussel, Utrecht, 
Het Spectrum, 1946. Pp. 118. 

BOEHNER, PHILOTHEUS, O.F.M., ed., Tractatus De Praedestinatione et De 
Praescientia Dei et De Futuris Contingentibus of Wm. Ockham. (Fran- 
ciscan Institute Publications, Philosophy Series, No. 2.) St. Bonaven- 
ture, N. Y., Franciscan Institute, 1946. Pp. xi, 139. 

BONAVENTURA, H., Over de volmaaktheid van leven, over het besturen der 
ziel, oa door Mathias Goosens, O.F.M. Bussum, Brand, 1946. 
Pp. 76. 

BONAVENTURE, SAINT, Breviloquium. Translated by Erwin Esser Nemmers. 
St. Louis, B. Herder Co., 1946. Pp. xxii, 248. 

Boros, FORTUNAT, O.F.M., Elek atya (Pater Alexius). Kolozsv4r (Klausen- 
burg), Hungary, Szent Bonaventira kOnyvnyomda, 1946. Pp. 164. 
Boyp, E., Saints and Saint Makers of New Mexico. Sante Fe, N. M., Labora- 

tory of Anthropology, 1946. Pp. 139. 

BucHER, VICTOR G., O.F.M., Franciscan Parish Prayerbook. Paterson, N. J., 

St. Anthony Guild press, 1946. Pp. vi, 258. 





FRANCISCAN BIBLIOGRAPHY FOR 1946 445 


BUENAVENTURA, SAN, Obras de San Buenavantura. T. Il. Ed. bilingiie, diri- 
gida, anotada y con introducciones por los Padres Fr. Leén Amorés, 
Bernardo Aperribay, & Miguel Oromi, O.F.M. Madrid, Biblioteca de 
Autores Cristianos, 1946. Pp. 847. 

CAESARIUS VAN Tours, O.F.M.Cap., De serafijnsche Volmaaktheid volgens 
S. Franciscus. Bewerkt door P. Franciscus van Breda, O.F.M.Cap. Turn- 
hout, Brepols, 1946. Pp. 289. 

CALDENTRY VIDAL, MIGUEL, T.O.R., Florecillas Lulianas. Palma de Mallorca, 
Imp. Politécnica, 1946. Pp. 146. 

CAMINADA, CONSTANTINO, Un'Italiana per le vie del mondo. S. Francesca 
Saverio Cabrini. Torino, R. Berutti e Co., 1946. Pp. x, 208. 

CAMPAGNOLA, AURELIANO, O.F.M., Un grande Cuore: P. Bernardino de 
Portogruaro. Vicenza, S. Lucia, Terz’Ordine Francescano, 1946. Pp. 163. 

CANTINI, GUSTAVO, O.F.M., Giovanni Ruysbroek l Ammirabili. L’ornamento 
delle nozze spirituali e 1 sette gradi della scala dell’amore spirituale. Tot- 
ino, U.T.ET., 1946. Pp. 398. 

CAPELA, JOAQUIM, O.F.M., Imitagao de Cristo. Tradugao revista e prefaci- 
Fi Montrariol-Braga, Edicao das “Miss6es Franciscanas,” 1946. Pp. xiv, 
396. 

CAPOBIANCO, PACIFICUS, O.F.M., Privilegia et Facultates Ordinis Fratrum 
Minorum. Roma, Libreria S. Antonio, 1946. Pp. xiv, 345. 

CASTAGNARO, F. M., O.F.M.Conv., Itimerario Mariano. Codice spirituale dei 
Cavalieri dellImmacolata (Bibliot. Mariana MI, Ser. II, Dottr. Mar. 
N°. 8.) Padova, Centro Naz. M. L., Bas. del Santo, 1946. Pp. 240. 

CIPOLLA, RUGGERO, O.F.M., I miei condannati a morte. Lettere e testimoni- 
anze. Torino, Satet, s.a. Pp. 91. 

CLELAND, ROBERT G., California Pageant; the story of four centuries. N. Y, 
Knopf, 1946. Pp. 257. 

CoITEUX, FERDINAND, O.F.M., Les Louanges a Marie d’aprés D. Antoine de 
Padoue, le Docteur Evangélique. Montréal, Editions Franciscaines, 1946. 
2 vols. Pp. 140; 142. ; 

CONRAD, SIMON, O.F.M.Cap., Master and Model. Westminster, Md., New- 
man Book Shop, 1946. Pp. 123. 

Cracco, AMADEUS, O.F.M., De Seminariorum Institutione. Shanghai, 1946. 
Pp. vii, 275.(*) 

Dz BASLy, DEODAT, O.F.M., Le Sacré-Coeur exposé selon la doctrine de Bien- 
heureux Jean Duns Scot. Introduction par le R. P. Léon Seiller, O.F.M. 
5 édition revue et corrigée. Paris, Editions Franciscaines, 1946. Pp. 108. 

Désiré DE PLANCHES, O.F.M.Cap., L’hymne de la création. Montréal, L’Echo 
de Saint-Francois, 1946. Pp. 191. 

DESNOYERS, GERMAIN-MARIE, O.F.M., Le trésor des trésors, la sainte Messe. 
Montréal, Editions Franciscaines, 1946. Pp. 312. 

DESTEFANI, BENVINDO, O.F.M., Colegao de exemplos para a doutrina Crista. 
Petrépolis, Editéra Vozes, 1946. Pp. 255. 

D1 Fonzo L., O.F.M.Conv., Manuale degli Zelatori e Zelatrici dell’Immaco- 
lata. (“Bibliotechina Mariana M. I..”, Ser. II, a, No. 2.) Padova, Centro 
Nazion, M. I., Ed. Messaggero di S. Antonio, 1946. Pp. 125. 

ERARDO, O.F.M., El Padre nuestro segién la mente Franciscana. Barcelona, Edi- 
torial Herder, 1946. Pp. 175. 
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EsPINOSA, IsIDRO FELIX DE, O.F.M., Crénica de la Provincia Franciscana de 
los Apéstoles San Pedro y San Pablo de Michoacan. México, Edit. San- 
tiago, S. de R. L., 1946. Pp. xi, 532. 

EusEBIUS, Kerkelijke Geschiedenis. Introd. et Trad. néerl. par D. Franses, 
O.F.M. (Coll. Bibliotheek van Geschiedwerken uit de oude Kerk.) Bus- 
sum, Brand, Maascik, Romen en Zonen, 1946. Pp. xii, 468. 

Facor, M. J., Saint Francois raconté par ses premiers compagnons, Traduc- 
tion francaise de la Legenda Antiqua (1244). (Coll. Textes francis- 
cains.) Paris, Editions Franciscaines, 1946. Pp. 216. 

FIDELIS A PRIMERIO, (Pseud. Peregrino Vidal), O.F.M.Cap., Fomos e Somos 
a Atlantida. Sao Paulo, 1946. Pp. 275.(*) 

, (Pseud. Peregrino Vidal), O.F.M.Cap., Noivae, Leprosa! Sao Paulo, 
“Sao Paulo Editéra,” 1946. Pp. 171. 

FLEISCHMANN, JAMES, O.F.M.Cap., St. Francis Parish Diamond Jubilee, 
1871-1946. Milwaukee, Wisconsin, Priv. pr., 1946. Pp. 145. 

FRANCIS OF CUMBERLAND, (Laing), O.F.M.Cap., Father Felix M. Kirsch, 
O.F.M.Cap. (Memories and Men, N. 3.) Pittsburgh, Pa., The Catholic 
Home Journal, 1946. Pp. 101. 

FRANCIS OF Assisi, SAINT, The Little Flowers of. Newly revised and cor- 
rected from the English translation. With a preface by Valentine Long, 
O.F.M. N. Y., Catholic Book Publishing Co., 1946. Pp. 384. 

FRANCISCUS VAN ASSISI, ST., Geschriften van St. Franciscus van Assisi. 
Opnieuw vertaald door P. Engelbertus, O.F.M.Cap. Turnhout, Brepols, 
1946. Pp. 171. 

FRANCOIS D’AsSISI, SAINT, Les opuscules de saint Francois. Texte latin et 
traduction de l’abbé Paul Bayart. (Coll. Textes franciscains.) Paris, 
Editions Franciscaines, 1946. Pp. 216. 

FULGENTIUS A CAMUGNANO, O.F.M.Cap., Bishop Hartmann. Allahabad, The 
Indian Press Ltd., 1946. Pp. viii, 453. 

G., La Grud, O.F.M.Conv., I] problema della vocazione generale alla Mistica. 
(Estr. Dissert. Laur. e da “Misc. Fran.” 43, 1943.) Roma, Ed. Miscel- 
lanea Franciscana, 1946. Pp. 78. 

GAUDREAU, YVES-MARIE, O.F.M., Le Christ a souffert pour nous. Montréal, 
Editions Franciscaines, 1946, 2 vol. 

GEMELLI, AGOSTINO, O.F.M., O Franciscanismo. Petrépolis, Vozes de Pe- 
trépolis, 1946. Pp. 468. 

——.,, L’Operaio nella industria moderna. Coll. Problemi sociali contempo- 
ranei, 2.) 2e ed. Milano, “Vita e Pensiero,” 1946. Pp. viii, 398. 

, San Francesco D’Assisi e la sua “Gente Poverella.” 2% ed. riveduta e 
aumentata. Milano, Societa Editrice “Vita e Pensiero,” 1946. Pp. vii, 
287. 

GENTO SANZ, BENJAMIN, O.F.M., San Francisco de Lima. Estudio Histérico 
y Artistico de la Iglesia y Convento de San Francisco de Lima. Lima, 
Peri, Imprenta Torres Aguirre, S. A.. 1946. Pp. xxxii, 179. 

GEREBERNUS AB HERSELT, O.F.M.Cap., Een vlaamsche jongensziel. Frater 
Eymard, Tweede vermeerderde uitgave. Brugge, Franciscaansche Stan- 
daard, 1946. Pp. 156. 
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GIOVANNI BATTISTA DA FARNESE, O.F.MCap., I] Sacramento dell’Ordine 
nel periodo predente la Sessione XXIII di Trento (1515-1562). Roma, 
Litalia Francescana Editrice, 1946. Pp. 323. 

GomIs, JUAN B., O.F.M., Sor Patrocinio, la Monja de las Llagas. Madrid, Ver- 
dad y Vida, 1946. Pp. 340. 

Gorce, AGENS DE LA, Saint Benoit Labre. Le Pélerin de la Joie. (Coll. “Pro- 
fils franciscains.”) Paris, Editions Franciscaines, 1946. Pp. 102. 

GRIGNION DE MONTEFORT, S., I] Segreto di Maria, ossia La Schiavith di 
Amore della SS. ma Vergine, a cura di L. Di Fonzo, O.F.M.Conv., trad. 
C. Bonicelli $.M.M. Viterbo, Centro Mariano ML, Ediz. di Propaganda 
Mariana, 1946. Pp. 110. 

, Trattato della Vera Devozione a Maria Vergine. Trad. di D. Marranci. 
Torino, Ed. Marietti, 1946. Pp. 197. 

GuRzO, ANAKLET, O.F.M., A lelki nagysdg utja. Szent Lénard lelki napldja 
(De via excellentiae spiritualis. Soliloquia S. Leonardi). Kolozsvar 
(Klausenburg), Szent Bonaventira k6nyvnomda, 1946. Pp. 127. 

HENNRICH, KILIAN, O.F.M-Cap., Forming a Christian Mentality. N. Y., 
Joseph F. Wagner, 1946. Pp. xii, 288. 

HERSCH, VIRGINIA (Davis), The Seven Cities of Gold. A novel based on 
Coronado’s second expedition. N. Y., Duell, Sloan, & Pearce, 1946. 
Pp. 243. 

HEYNEN, EDGARD, Zuster Mechtildis van Lom. Haar leven en dicten. Maas- 
stricht, Valdeke, 1946. Pp. 124. 

HILARIUS A BARENTON, O.F.MCap., Les tablettes étrusques de Gubbio. 
(Sciences et Découvertes Modernes, n.5.) Paris, Librarie Orientale et 
Américaine, 1946. Pp. 80. 

HILDEBRANDUS AB HOOGLEDE, (pseud. Cappaert), O.F.M.Cap., Roeping an 
liefde. Tweede uitgave. Brugge, Franciscaanse Standaard, 1946. Pp. 88. 

HiMERIUS A CASTELLANZA, O.F.M.Cap., Nuzialita e maternita. Bergamo, 
Edizioni S.ES.A., 1946. Pp. 387. 

Hoabe, EUGENE, O.F.M., Guide to the Holy Land, Jerusalem, Franciscan 
Fathers printing press, 1946. Pp. 543. 

HUBERTUS A GROESSEN, O.F.M.Cap., Leer en praktijk der Aflaten Vijfde 
herziene druk. Roermond-Maaseik, J. J. Romen & Zonen, 1946. Pp. 
153. 

IGNACIO DE ExtAs, O.F.M.Cap., and ANSELMO DE TREINTA Y TRES, O.F.M. 
Cap., La Orden de Frailes Menores Capuchinos, Montevideo, Padres 
Capuchinos, 1946. Pp. 291. 

JANSEN, J. E., O.Praem., Turnhout en de Kempen, in het raam der vader- 
landsche en kerkelijke geschiedenis. Turnhout, Brepok, 1946. Pp. 400. 

JANSOONE, FRrEeDERIC DE GHYVELDE, O.F.M., Journal de voyage, France- 
Italie-Palestine, 1876-1877. (Editions B.P.F., No. 1.) Trois-Riviéres, 
Québec, Editions B.P.F., 1946. Pp. 110. 

JULIANUS EYMARD AB ANGERS, (Charles Chesneau), O.F.M.Cap., Le Pére 
Yves de Paris et son temps (1590-1678). Vol. I, La querelle des évéques 
et des réguliers (1630-1638); Vol. II, L’Apologétique. (Bibliothéque 
de la Société d’Histoire Ecclésiastique de la France.) Paris, Société 
d'Histoire Ecclésiatique de la France, 1946. Pp. vi, 288, x; 690. 
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KERWIN, PASCHAL E., O.F.M., Big Men of the Little Navy. The Amphibious 
Forces in the Mediterranean, 1943-1944. Paterson, N. J., St. Anthony’s 
Guild press, 1946. Pp. xiv, 129. 

KOHEN, MANSUETO, O.F.M., Pio XII. Buenos Aires, Edit. Difusién, 1946. 
Pp. 172. 

meus. ANGE, O.F.M., Essai sur Pesprit du Berbére marocain. Fribourg en 
Suisse, Imprimerie St. Paul, 1946. Pp. 410. 

LAZARO DE ASPURZ, O.F.M.Cap., La aportacién extranjera a las Misiones 
espatioles del Patronato regio. Madrid, Consejo de la Hispanidad, Tip. 
Espasa-Calpe, 1946. Pp. 334. 

LAZZARINI, RENATO, S. Bonaventura Filosofo e Mistico del Cristianesimo. 
Milano, Editori Fratelli Bocca, 1946. Pp. 567. 

LEONARD OF PorT MAURICE, ST., Counsels to Confessors. Westminster, Md., 
Newman Book Shop, 1946. Pp. xii, 86. 

LEPROHON, P., St. Francois d’Assise, Le Génie de la Liberté. Paris, 1946. 
Pp. 267.(*) 

LOCHEMES, SISTER M. FREDERICK, OS.F., We Saw South America. Milwau- 
kee, Bruce, 1946. Pp. xii, 308. 

Luc DE Lyon, OF.MCap., L’Amour. (Etude de Théologie Franciscaine 
d’aprés les écrits spirituels du R. P. Léandre de Dijon, O.F.M.Cap.: 
Lidée parfaite du véritable amour.) Saint-Etienne (Loire), Messager 
de St. Francois, 1946. Pp. 112. 

M., A. I Have Found Happiness. (Or Va’Osher.) Jerusalem, Franciscan 
Fathers printing press, 1946. Pp. ii, 358. 

MAIRE, ELIE, Trois gueux du Seigneur: Benoit Labre, Charles Maire, Germain 
Nouveau. (Coll. Les Grands Serviteurs de Dieu.) Montréal, Editions 
Fides, 1946. Pp. 208. 

MAJELLA, O.F.M.Cap., A Amour par l'amour. (Amori amore.) Vie, notes 
et souvenirs du Fr. Pierre Baptiste de Verviers, frére-clerc capucin (1909- 
1929). Cincy, Editions Franciscaines, 1946. Pp. 144. 

MALO, ADRIEN, O.F.M., Clartés D’Evangile Sur Nos Sentiers. Montréal, Les 
Editions Franciscaines, 1946. Pp. 280. 

MARINI, A., O.F.M., Corona aurea. Laciano, Stabilimento Tipografico R. Ca- 
rabba S.A., 1946. Pp. 210. 

MASIERO, GIULIO, O.F.M.Conv., Conoscere la Milizia di Maria Immacolata. 
(Bibliot. Mariana M. I., Sez. II, Manuali Dir., N. 3.) Padova, Centro 
nazionale M. I., Basilica del Santo, 1946. Pp. 130. 

MAssk, DIEUDONNE, O.F.M., Ma journee avec sainte Thérése de l’Enfant- 
Jésus. Montréal, Editions Fides, 1946. Pp. 172. 

MASSERON, A., Dante Alighieri, le grand poete qui tant aima S. Francois. 
(Coll. “Profils franciscains.”) Paris, Editions Franciscaines, 1946. Pp. 
102. 

, Les Fioretti de saint Francois. (Coll. Textes Franciscains.) Paris, Edit. 
Franciscaines, 1946. Pp. 198. 

MATTHAEUS A CORONATA, (Conte), O.F.M.Cap., De Sacramentis Tractatus 
Canonicus. Vol. Il: De Ordine; Vol. III: De Matrimonio et de Sacra- 
mentalibus. (Institutiones Iuris Canonici.) Taurini-Romae, Domus Ed. 
Marietti, 1946. Pp. xi, 400 et xii, 210. 
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MATTHIAS A SALO, O.F.M.Cap., Historia Capuccina, (Pars Prima). (Monu- 
menta Historica Ordinis Minorum Capuccinorum, Vol. V) Romae, In- 
stitutum Historicum O.F.M.Cap., 1946. Pp. xcvi, 480. 

MAXIMINUS A ROTTERDAM, O.F.M.Cap., Van sterrenwereld tot electron. 2. 
de Verbeterde en vermeerderde uitgave. Helmond, N. V. Boekdrukkerij 
“Helmond,” 1946. Pp. 230. 

MAYNARD, THEODORE, Francesca Cabrini. Leben und Sendung. Olten, Verlag 
O. Walter, 1946. Pp. 328. 

MELCHIOR A POBLADURA, O.F.M.Cap., Los Frailes Menores Capuchinos en 
Castilla: Bosquejo histérico; 1606-1945. Madrid, Administracién de 
“El Mensajero Serafico,” 1946. Pp. xxiii, 317. 

MEYER, JAMES, O.F.M., A Primer of Christian Perfection for Everybody. 
Chicago, Franciscan Herald press, 1946. Pp. viii, 184. 

MOONEN, REMACLUS, De Dienaar Gods Pater Valentinus Paquay, het Heilig 
Paterke van Hesslet. 7e druk. Sottegem, De Beiaard, 1946. Pp. xi, 268. 

MoorMAN, JOHN RICHARD HUMPIDGE, tr.. New Fioretti; a collection of 
early stories about St. Francis of Assist, hitherto untranslated. London, 
Society for Promoting Christian Knowledge House, 1946. Pp. 96. 

MOREL, VALENTINUS, O.F.M.Cap., De ontwikkeling van de christelijke Over- 
levering volgens Tertullianus. (Catholica, I, 1.) Brugge-Brussel, De 
Kinkhoren, 1946. Pp. 214. 

MottTE, J. F., O.F.M., Le vrai visage du Tiers-Ordre. Paris, Editions Francis- 
caines, 1946. Pp. 128. 

NAPOLSKA, SISTER MARY REMIGIA, O.S.F., The Polish Immigrant in Detroit 
to 1914. (Annals of the Polish Archives and Museum, V. X.) Chicago, 
Archives and Museum of the Polish Roman Catholic Union of America, 
1946. Pp. 110. 

NEDIANI, TOMMASO, La Fiorita Francescana. Antologia della Prosa Francis- 
cana antica e moderna riveduta ed aggiornata da P. Pasquale Valugani, 
O.F.M. Milano, Societa Editrice “Vita e Pensiero,” 1946. Pp. xvi, 544. 

NERIUS OF HALLGARTEN, (Semmler), O.F.M.Cap., Things Liturgical and 
Holy Mass. 3rd ed. N. Y., The Catholic Information Society, 1946. 
Pp. viii, 82. 

NicG, WALTER, Grosse Heilige. Zurich, Artemis-verlag, 1946. Pp. 440. 

O'BRIEN, IsmoreE, O.F.M., Santo Anténio Intimo, vida do Taumaturgo de 
Padua. Trad. de Luis Leal Ferreira. Petrépolis, Editéra Vozes, 1946. 
Pp. 191. 

O'BRIEN, JOHN A., O Poder do Amor. Versio de Frei Artur Alves Pereira, 
O.F.M. Petrépolis Editéra Vozes, 1946. Pp. 111. 

O’MAHONY, JAMES EDWARD, O.F.M.Cap., The Spirit of Christ. Westminster, 
Md., Newman Book Shop, 1946. Pp. xi, 222. 

OPTATUS A VEGHEL, O.F.M.Cap., De geest van Franciscus. (Gekruiste Han- 
den, num. 4) Roermond-Maaseik, J.J. Romen & Zonen, 1946. Pp. 80. 

OTHMARUS A MOERDIJK, O.F.M.Cap., Van pij en boevenpak, het vierjarig 
verblijf van P. Othamrus, O.F.M.Cap., in het concentratiekamp van Da- 
chau. ’s-Hertogenbosch, N. V. Zuid-Nederlansche Drukkerij, 1946. 
Pp. 144. 

OrHo A NAEFELS, (Hophan), O.F.M.Cap., Die Apostel. Luzern, Verlag 
Raber & Cie., 1946. Pp. 432. 
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, Il lieto messaggio, vita e dottrina de Nostro Signore. Venezia (S. Mau- 
rizio), Figlie della Chiesa, 1946. Pp. xv, 447. 

PALAZZALO, GIULIANO, O.F.M., et IGNAZIO BESCHIN, O.F.M., Martirologio 
Francescano. (Arturo du Monstier, O.F.M.) Romae, Tipografia poli- 
glotta Vaticana, 1946. Pp. xi, 459. 

PASCHASIUS, O.F.M.Cap., Katholieke Actie. Tilburg, Bergmans, en Hasselt, 
Heideland, 1946. 2e druk. Pp. 104. 

PAVANELLO, A. F., S. Antonio di Padova secondo un contemporaneo. La 
"Vita Prima’ o “Assidna.” (“Studio Teologico per Laici,” al Santo, N. I.) 
Padavo, ed. Messaggero di S$. Antonio, 1946. Pp. 153. 

PAULINE, SISTER, ed., Words of Frances Schervier. With a preface by Most 
Rev. John T. McNicholas, Archbishop of Cincinnati. Cincinnati, St. 
Clare Convent, 1946. Pp. 95. 

, Frances Schervier, Mother of the Poor. Cincinnati, St. Clare Convent, 
1946. Pp. 89. 

PETRUS DAMIEN A ST. MARTIN-Pass, (Pichler), O.F.M.Cap., Regelbuech- 
lein fuer die Mitglieder des Dritten Ordens des heiligen Vaters Fran- 
ziskus. Lana, Druckerei J. Gruber, 1946. Pp. 112. 

PIAT, STEPHANE-JOSEPH, O.F.M., Histoire d’une famille (refere-se 4 familia 
de S. Teresinha). Lesieux (Calvados), 1946. Pp. 367. 

, Principes et Paradoxes de la vie militante. Paris, Editions Franciscaines, 
1946. Pp. 208. 

PreTTE, CHARLES J. G. MAXIMIN, O.F.M., Evocation de Junipero Serra, foun- 
dateur de la Californie. Montréal, Granger Fréres; Washington, D. C., 
The Academy of American Franciscan History, 1946. Pp. 390. 

PIRARD, PIERRE, Saint Thomas More, Humaniste, chancelier et martyr. Paris, 
Lethielleux, 1946.(*) 

PORTARENA, Dionysius, O.F.M., Doctrina Scribturistica S. Filastrit Brixien- 
sis Episcopi et Textus biblicus ab eo adhibitus (Pontificium Athenaeum 
Antonianum, Facultas theologica. Theses ad Lauream, N. 28). Romae, 
Pontif. Athenaeum Antonianum, 1946. Pp. xxii, 106. 

PRIESTLY, HERBERT INGRAM, Franciscan Explorations in California. (Vol. 
VI: Spain in the West.) (Edited by Lillian Estelle Fisher.) Glendale, 
California, Arthur H. Clark Co., 1946. Pp. 189. 

PRIMS, FLORIS, Geschiedenis van Antwerpen VIII. Met Spanje (1555-1715). 
4e boek: Letteren, Wetenschappen en Kunsten. Antwerpen, Standaard, 
1946. Pp. ix, 165. 

——,, Geschiedenis van Antwerpen IX. Met Oosternrijk en onder de Frans- 
chen (1715-1814). le boek: De Politische Orde. Antwerpen, Standaard, 
1946. Pp. ix, 165. 

QUINTANA, FRANCISCANA DE A., O.F.M., San Antonio de Padua, Doctor de 
la Iglesia. Lima, Peri, Delegacién General de le Orden Franciscana en 
América Meridional, 1946. Pp. 104. 

RECIO, VICENTA, O.F.M., Algo del alma (Antologia intima.) Palabras pre- 
liminares del P. Félix Garcia, O.S.A. Madrid, Impr. de Pablo Lépez, 1946. 
Pp. 175. 

Ricci, IvANO, Uomini illustri de Sansepolcro. Sansepolcro, Tip. Boncompagni, 
1946. Pp. 94. 
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16e en de 17e eeuw. Hi Deel. Amsterdam, Urbi et Orbi, 1946. Pp. 832. 

SAINT-PIERRE, BERTRAND, O.F.M., Vingt-cing exercices du chemin de la 
croix. 2e éd. Montréal, Editions Pax et Bonum, 1946. Pp. 269. 

SALLER, SYLVESTER J., O.F.M., Discoveries at St. John’s, Ein Karim, 1941- 
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SALVA, BARTOLOME, T.O.R., Paternidad Luliana del “Libre de Benedicta tu 
in Mulieribus.” Palma de Mallorca, Mossén, Alcover, 1946. Pp. 95. 
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SAMUELE A CHIARAMONTE, (Cultrera), O.F.M.Cap., Padre Innocenza da Cal- 
tagirone, Generale Cappuccino (1589-1655). 2a edizione. Roma, Or- 
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SANCHIS, ALVENTOSA JOAQUIN, O.F.M., La Escuela Mistica Alemana y Sus 
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SARTORI, COSMAS, O.F.M., Iurisprudentiae Ecclesiasticae Elementa. Romae, 
Pontificium Athenaeum Antonianum, 1946. Pp. 93. 

SCARMUZZI, DIOMEDE, O.F.M., Parla il Santo di Padova, Dottore della Chiesa. 
Roma, Francesco Ferrari Editore, 1946. Pp. 183. 

SENAN OF CASTELGREGORY, O.F.M.Cap., ed., The Capuchin Annual, 1943- 
1946. (16th year of publication.) Dublin, The Capuchin Office, 1946. 
Pp. 512. 

—, My The Capuchin Annual, 1946-1947. (17th year of publication.) 
Dublin, The Capuchin Office, 1946. Pp. 592. 

SHEERS, ALFRED, Angeltjes zonder vleugelen. 2e druk. Gent, Centraal Pro- 
paganda-bureau, 1946. Pp. 103. 

SIANNE, J., L’Eglise et la paroisse Saint-Antoine e Liége, 1244-1945. Liége, 
Vaillant-Carmanne, 1946. Pp. 82. 

SIMEON A BREDA, O.F.M.Cap., Sociologie. Utrecht, Ontwikkelingscentrale 
van de Nederlanse Katholieke Arbeidersbeweging, 1946. Pp. 183. 
STECK, FRANCIS BorGIA, O.F.M., Glories of the Franciscan Order. Rev. ed. 

Chicago, Franciscan Herald press, 1946. Pp. 120. 

STEIDLE, BASILIUS, O.S.B., De Kerkvaders. In het Nederlandsch bewerkt door 
P. Franciscus van Breda, Minder-broeder-Capucijn. Bussum, Uitgeverij 
Paul Brand, 1946. Pp. 216. 

Sricco, MARIA, San Francisco de Asis. Traduccién direta de la quinta edicién 
italiana. Buenos Aires, Editorial Poblet, 1946. Pp. 443. 

STOCKMAN, SIEGFRIED, O.F.M., Het verzet van de Nederlandsche bisschoppen 
tegen nationaal-socialisme en duitsche tyrannie. Utrecht, Uitgeverij Het 
Spectrum, 1946. Pp. 7, 320. 

SULLIVAN, FRANK, and M. P. SULLIVAN, Moreana 1478-1945: A Preliminary 
Check-List of Material by and about Saint Thomas More. Kansas City, 
Mo., Rockhurst College, 1946. Pp. vi, 168. 

TEMPELS, PLACIED, O.F.M., Bantoe-Filosofie. (Kongo-Overzee Bibliotheek, 
IV.) Antwerpen, De Sikkel, 1946. Pp. 115. 
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THANS, HILARION, O.F.M., Goddelijke Deugden. (Geestelijk onderricht, N. 
II.) Mechelen, Sint-Franciscus-drukkerij, 1946. Pp. 237. 

THEODORUS AB APPLETON, (Roemer), O.F.M.Cap., The Alumni, St. Lawr- 
ence College, Mount Calvary, Wisconsin, 1860-1946. Mount Calvary, 
Wisconsin, 1946. Pp. 131. 

TINIVELLA, FELICISSIMO M., O.F.M., Ambiente ed educazione nell’Infanzia 
e Puerizia. (Quaderni educativi, V.3.) Milano, Societa Editrice “Vita e 
Pensiero,” 1946. Pp. 160. 

TONNE, ARTHUR, O.F.M., With Parables. Emporia, Kansas, Didde, 1946. 
Pp. 127. 

Vari AuTORI, (O.F.M.Conv.), S. Antonio di Padova Dottore Evangelico. 
Volume commemorativo. (Collana “S. Antonio Dottore,” Vol. I.) Pa- 
dova, Ed. Messaggero di S. Antonio, 1946. Pp. 214. 

VaRioUS AUTHORS, St. Anthony of Padua, Doctor of the Church Universal. 
Symposium, Nov. 11, 1946. Washington, D. C., Catholic University of 
America, 1946. Pp. 84. 

VERBEEK, BEDA, O.F.M. EN MARCOEN HEIJER, O.F.M., Drie eeuwen klooster 
en gymnasium van Megen. Amsterdam, Parnassus, 1946. Pp. 383. 
VeERBIJ, HYACINTH, O.F.M., Pater Leonardo Boeteprediker. Leven van den 
H. Leonardus van Porto-Maurizio. (Gekruiste Handen, no. 1.) Roer- 

mond-Maesceik, Romen en Zonen, 1946. Pp. 356. 

VEUTHEY, L., O.F.M.Conv., Crociata di Carita: 11: Alla Sorgente della Carita; 
Ill. I] trionfo della Carita. (Coll. “Pax et Bonum,” No. 2; 3.) Padova, 
Ed. Il Messaggero di S. Antonio, 1946. Pp. 92; 102. 

——, Girard. (“Educatori e Pedagogisti.”) Brescia, La Scuola Ed., 1946. 
Pp. 176. 

VICENZA, GABRIELANGELO DA, O.F.M., La Regola dei Frati Minori. Roma, 
Libreria S. Antonio, 1946. Pp. xii, 472. 

Virus A MastriLs, (Gadient), O.F.M.Cap., Der Caritasapostel Theodosius 
Florentini. Zweite, verbesserte Auflage. Luzern, Rex-Verlag, 1946. Pp. 
viii, 612. 

Vos, JOSEF, C.I.C.M., Onze Vlaamsche Missie-Patrones de Gelukzalige Maria- 
Amandina van het Heilig Hart Paulina Jeuris van Schakkebroek (Herk- 
de-Stad) Franciscaines-Missionarisse van Maria Gemarteld in China, den 
9en Juli 1900. Herk-de-Stad, Drukkerij Brems, 1946. Pp. 192. 

WALSH, HENRY L., S.J., Hallowed were the Gold Dust Trails. The Story of 
the Pioneer Priests of Northern California, Santa Clara, University of 
Santa Clara press, 1946. Pp. xxi, 559. 

WEIs, NORBERT KARL, O.F.M., Das Franziskanerkloster in Bozen, in seiner 
geschichtlichen Entwicklung. Bozen, Franziskanerkloster, 1946. Pp. 114. 

WINDEATT, Mary FABYAN, Song in the South; the story of Saint Francis 
Solano, apostle of Argentina and Peru. N. Y., Sheed, 1946. Pp. 191. 

WOLTER, ALLAN B., O.F.M., The Transcendentals and Their Function in the 
Metaphysics of Duns Scotus. (Franciscan Institute Publications, Philo- 
sophy series, No. 3.) St. Bonaventure, N. Y., Franciscan Institute, 1946. 
Pp. xvi, 200. 

ZUBILLAGA, FELIX, S.J., ed., Monumenta Antiquae Floridae (1566-1572). 
(Monumenta Historica Societatis Jesu.) Romae, Monumenta Historica 
S.J., 1946. Pp. 110, 693. 
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A,, J., O.F.M., in Anales de la Provincia Franciscana del Santo Evangelio de 
México, Ill ( Abril-Junio de 1946), 107-109. Salvador Escalante Plan- 
carte: Fray Martin de Valencia. México, Parroco de Amecaméca, 1945. 
Pp. 330. 

, in Anales de la Provincia Franciscana del Santo Evangelio de México, 
III (Julio-Septiembre de 1946), 81-82. Jerénimo de Mendieta: Vidas 
Franciscanas. México, Ediciones de la Universidad Nacional Auténoma, 
1946. Pp. xxxi, 213. 

, in Anales de la Provincia Franciscana del Santo Evangelio de México, 
III (Abril-Junio de 1946), 109-110. Octavio Valdés: El Padre Tem- 
bleque. México, 1945. Pp. 218. 

AGUILAR, ENRIQUE, O.F.M., in The Americas, I ( April, 1946), 527-528. Al- 
fonso Zawadsky: Las ciudades confederades del Valle del Cauca en 1811. 
Historia, Actas, Documentos. Cali, Colombia, Imprenta Bolivariana, 
1944. Pp. xv, 318. 

ALFRED DE SAINT-ALEXANDRE, O.F.M.Cap., in Franciscan Studies, V1 (June, 
1946), 256-257. Alcantara Dion, O.F.M.: Orientations. Montréal, Edi- 
tions Pax et Bonum, 1945. Pp. 266. 

BARAN, MATTHEW JOSEPH, O.F.M.Conv., in Franciscan Studies, V1 (De- 
cember, 1946), 503. O. Norbert Zonca: Ozdoba Padwy czyli Ascetyczno- 
Biograficzne Rozprawy o Swietym Antonim z Padwy. Buffalo, N. Y., 
Franciscan Fathers, O.F.M.Conv., St. Anthony of Padua Province, 1945. 
Pp. xv, 270. 

BARBERA, Pio, O.F.M., in Itinerarium, XLVII (Julio-Octubre, 1946), 203- 
204. P. Joaquin Aspiazu: Los Precios Abusivos y la Moral. Buenos Aires, 
Editorial Poblet, 1946. 

BITTLE, CELESTINE N., O.F.M.Cap., in Franciscan Studies, V1 (March, 1946), 
129-130. Gerard Esser, S.V.D.: Psychologia. Rev. and enlarged ed. 
Techny, Ill, Mission press, 1945. Pp. xvi, 449. 

BLUMA, DACIEN, O.F.M., in The Portiuncula Review, 1X (February, 1946), 
240-241. Rudolph Allers: The Psychology of Character, N. Y., Sheed, 
1943. Pp. 383. 

BRADY, IGNATIUS, O.F.M., in Franciscan Studies, V1 (June, 1946), 238-240. 

Vernon J. Bourke: Augustine's Quest of Wisdom. Milwaukee, Bruce, 
1945. Pp. xii 323. 
,in The Americas, I (April, 1946), 523-524. Raphael M. Huber, 
O.F.M.Conv.: A Documented History of the Franciscan Order: 1182- 
1517. Westminster, Md., The Newman Book Shop, 1945. Pp. xxxiv, 
1028. 

BraDy, Mot, O.F.M., in The Assisian, V1 (January, 1946), 96-98. Daniel 
Lord, S.J.: Some Notes on the Guidance of Y outh. 4th ed. St. Louis, The 
Queen’s Work, 1942. Pp. 174. 

BROWN, BONAVENTURE A, O.F.M., in Franciscan Studies, V1 (March, 
1946), 118-119. Heribert Jone, O.F.M.Cap.: Moral Theology. Englished 
and adapted to the Code and Customs of the U.S.A., by Urban Adelman, — 
O.F.M.Cap. Westminster, Newman Book Shop, 1945. Pp. xx, 634. 
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——, in Franciscan Studies, V1 (March, 1946), 124-126. Joseph B. Lehane: 
The Morality of American Civil Legislation Concerning Eugenical 
Sterilization. Washington, D. C., Catholic University of America press, 
1944. Pp. 118. 

CARRIERE, GASTON, O.MLL., in Revue de l'Université d’Ottawa, XVI (Spring, 
1946), 125*. Efrem Bettoni, O.F.M.: L’Ascesa a Dio in Duns Scoto. 
Milano, Societa Editrice “Vita e Pensiero,” 1943. Pp. viii, 122. 

——, in Revue de l'Université d’Ottawa, XVI (Juillet-Septembre, 1946), 
186*-187.* Efrem Bettoni, O.F.M.: Vent’anni de studi scotisti (1920- 
1940), Saggio bibliografico. Milan, Quaderni della Rivista de Filosofia 
Neoscolastica, 1942. Pp. 110. 

CHAUVET, FIDEL, O.F.M., in Anales de la Provincia Franciscana del Santo 
Evangelio de México, Ill (Julio- Septiembre de 1946), 80-81. Augustin 
Baez, O.F.M.: San Francisco de Asis, Patrono Universal de la Accién 
Catélica. Buenos Aires, Ediciones Pax et Bonum, 1945. Pp. 299. 

CRESCENTIA, SISTER MARY, B.V.M., in The Americas, III (October, 1946), 
272-273. Jacinto de Palazzolo, O.F.M.Cap.: Nas Selvas dos Vales do 
Mucuri e do Rio Doce. Petrépolis, R.J., Editéra Vozes Limitada, 1945. 
Pp. 339. 

CUNNINGHAM, W. F., CS.C., in The Americas, II] (October, 1946), 257- 
260. Pius Joseph Barth, O.F.M.: Franciscan Education and the Social 
Order in Spanish North America, (1502-1821). Chicago, University of 
Chicago, 1945. Pp. xi, 431. 

Day, SEBASTIAN, O.F.M., in Franciscan Studies, V1 (September, 1946), 385- 
388. Harold Chermiss: Aristotle’s Criticism of Plato and the Academy. 
Vol. I. Baltimore, The Johns Hopkins press, 1944. Pp. xxvi, 610. 

, in Franciscan Studies, V1 (September, 1946), 388-390. Jacques Mari- 
tain: The Dream of Descartes. N. Y., Philosophical Library, 1944. 
Pp. 220. 

Drouin, PAUL, O.MI, in Revue de l'Université d’Ottawa, XVI (Spring, 
1946), 120-122. Raphael M. Huber, O.F.M.Conv.: A Documented His- 
tory of the Franciscan Order. Vol. 1: 1182-1517. Westminster, Md., 
Newman Book Shop, 1944. Pp. xxxiv, 1028. 

ERBACHER, SEBASTIAN, O.F.M., in Franciscan Studies, V1 (September, 1946), 
394-395. Pius Joseph Barth: Franciscan Education and the Social Order 
in Spanish North America (1502-1821). Chicago, Ill., University of Chi- 
cago press, 1945. Pp. xi, 431. 

FIELDER, J. H., in Ave Maria, LXIV (October 5th, 1946), 442. Pius Joseph 
Barth, O.F.M.: Franciscan Education and the Social Order in Spanish 
North America (1502-1821). Chicago, University of Chicago, 1945. 
Pp. xi, 431. 

GRABKA, GREGORY, O.F.M.Conv., in Franciscan Studies, VI (March, 1946), 
123-124. Edmond D. Benard: A Preface to Newman's Theology. St. 
Louis, Herder Book Co., 1945. Pp. xv, 234. 

——, in Franciscan Studies, V1 (September, 1946), 398-399. Alan McDou- 
gall, ed.: Spiritual Doctrine of Father Lallemont, S.J., Westminster, Md., 
Newman Book Shop, 1946. Pp. xvi, 304. 
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——, in Franciscan Studies, V1 (June, 1946), 248-249. Conrad Pepler, O.P.: 
Lent. A Liturgical Commentary on the Lessons and Gospels. St. Louis, 
Herder Book Co., 1944. Pp. x, 406. 

GROMACKI, ALAN, O.F.M., in The Portiuncula Review, YX (February, 1946), 
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Raphael M. Huber, O.F.M.Conv.: A Documented History of the Fran- 
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HENNRICH, KILIAN J., O.F.M.Cap., in Franciscan Studies, VI (June, 1946), 
252-253. Donald Attwater: Eastern Catholic Worship. N. Y., Devin- 
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Light from the Ancient Past. Princeton, N. J., Princeton University 
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neth Scott Latourette: The Chinese, Their History and Culture, 3rd rev. 
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KEAN, CLAUDE, O.F.M., in The Americas, Ill (October, 1946), 267-269. 
Alice Tisdale Hobart: The Peacock Sheds His Tail. New York, Bobbs- 
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, in The Americas, Il (April, 1946), 534-535. Josephina Niggli: Mexs- 
can Village. Chapel Hill, N. C., The University of North Carolina press, 
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mais usada na Costa do Brasil. Sao Paulo, Editora Anchieta, S. A., 1946. 
Pp. 120, 11. 
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BOOK REVIEWS 


The Gospel of Jesus Christ. By Pére M. J. Lagrange, O.P. Translated by 
Members of the English Dominican Province. Westminster, Md.: 
Newman Bookshop. Vol. I, xvii, 320. Vol. Il, viii, 350. $7.50 the set. 


This work was first published in France about twenty years ago. About 
ten years ago the present excellent English translation, made by Members of 
the English Dominican Province, under the direction principally of the late 
Father Luke Walker, O.P. and Father Reginald Ginns, O.P., was published by 
Burns, Oates and Washbourne. The Newman Bookshop has done a valuable 
service to the cause of New Testament study in reprinting this excellent work 
in the United States. 

Perhaps the best testimony to the worth of Pére Lagrange’s “life” of 
Christ is the fact that thirty five thousand copies have been printed in France, 
where the book continues to have a steady sale. 

The author's reason for writing yet another life of Christ, when already so 
many valuable lives of Christ are available, is that “the gospel is unfathom- 
able, and can too much be ever written about Our Lord Jesus Christ . . .?” 

This work, however, does not follow the usual pattern. Our sources of 
information are inadequate as the basis for a “life” or “biography” in the 
modern sense. They leave so much unsaid that we expect to find in a com- 
plete biography. They do not even tell us the day and the week, the month 
and the year of Our Lord’s birth. They give us not even a hint, much less a 
description of His personal appearance. How He dressed, what He ate, mat- 
ters which so intrigue many present day minds in reference to their “heroes,” 
were details which were without significance for the evangelists who had 
such tremendously significant things to tell us about Jesus Christ, and who 
did not believe in wasting words in so doing. But the Gospels are our only 
authentic source of information, and, as Pére Lagrange remarks, “such is 
their value as a reflection of Jesus’ life and teaching, such their sincerity and 
beauty, that in the presence of their inspired words one despairs of any 
other attempt to reproduce the life of Christ. The Gospels themselves are 
the only life of Christ that can be written. Nothing remains for us but to 
understand them as well as we can.” 

Accordingly Pére Lagrange’s “life” is a running commentary on the Gos- 
pels, with the events and discourses arranged in chronological order, as he 
conceived that order. Before writing this work, the author spent the best 
part of his life in studying the Gospels, and then composing exhaustive and 
very learned commentaries on each of them, together with lengthy and very 
erudite defenses of their genuineness and trustworthiness as historical docu- 
ments. After that he put together a “Synopsis,” that is, the arrangement of 
the text of the four Gospels in parallel columns, and in chronological order, 
each episode or discourse being set off by captions and numbered. This 
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Synopsis, which appeared originally in Greek and then in French has been 
published in English under the editorship of Monsignor J. M. T. Barton. In 
“The Gospel of Jesus Christ” each section carries the number corresponding 
to the number in the Synopsis containing the text or texts under discussion. 
The way then to read this work with the greatest profit and understanding is 
to have the Synopsis at hand, read the text of each section, and then read the 
commentary of Pére Lagrange. Those who follow this method are bound to 
arrive at a fuller understanding of the Gospels and of Jesus Christ, His work 
and His teachings by word and example. In fact this is the only way to 
come to know Christ according to St. Jerome, who said, “Not to know the 
Gospels, is not to know Jesus Christ.” 

This book was written not for the specialist, but for the ordinary, educated 
laity. Accordingly there are no lengthy, erudite discussions on disputed 
points; no quotations in Greek, Latin or Hebrew, and no weighty and con- 
fusing footnotes. The author simply refers those who wish such things to 
his commentaries on the Gospels. 

There are no sugar-coated piety, no unctious moral reflections. The mere 
facts and their explanations, however, furnish the stuff out of which real 
piety must spring, and the material for reflection which will be more effective 
in inspiring the reader with the very highest moral ideals and yearnings than 
no end of emotional gushing. 

The reviewer highly recommends this book for all those who want to 
know more about Jesus Christ, His teaching and His work, whether they be 
priests, religious or laity. The parochial clergy, while they will find no ready 
made sermons in the pages of this book, will find a clear and satisfying ex- 
planation of the various passages which they read and explain to the people 
from their pulpits Sunday after Sunday, and thus the preacher will be guided 
in drawing a more apt lesson from the Sunday gospel and presenting the in- 
cident from which the lesson is drawn in a more graphic and accurate man- 
ner. Those who are not called to preach will find fruitful matter for medi- 
tation in this work, and cannot but experience an enrichment of their spirit- 
ual life by its careful study. 

The chronological order which the author adopts, the explanations he gives 
of perplexing passages, will not meet with universal acceptance on the part 
of scholars, but no one can deny that the positions taken by Pére Lagrange 
are the result of long years of study and thorough investigation, and that con- 
sequently they are solidly grounded. 

This reviewer earnestly hopes that “The Gospel of Jesus Christ” will si 
its place among the spiritual classics in English and will have the widest 
possible diffusion. 


JosePyH L. Litty, CM. 


Catholic University, 
Washington, D. C. 
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A History of Philosophy. Revised edition. By B. A. G. Fuller. New York: 
Henry Holt and Company, 1946. Pp. viii, 560. 


The author, a professor of philosophy at the University of Southern Cali- 
fornia, has written an easily readable work on the history of occidental Philo- 
sophy (including a short chapter concerning the Arabian and Jewish com- 
mentators on Aristotle), beginning with the Milesian School and concluding 
with Santayana’s Neo-Realism. A large field has been covered within, com- 
paratively speaking, the minimum of space, and, for the most part, it has been 
done with able and prudent selection. On the whole it seems that the author 
has covered every phase in the history of philosophy and every philosopher 
who has found a place in the current text books. But in spite of what the 
author states on page V of his preface, his style is at times flippant, but, I 
imagine, clear and certainly pleasing to the average college student. The 
general position of the author seems to be that of the modern rationalist 
who, however, displays a tolerance towards and an honest endeavor to be 
fair in his criticism of Christian thought and even towards Catholic doctrine. 
And yet, probably due to his evident lack of information, he does not 
always succeed. 

There is no need, it seems to us, to offer a criticism of this work. We 
differ essentially in our basic principles; moreover, as concerns his faithful- 
ness to accurate historical presentation, we have noted too many inaccuracies 
to warrant our consideration. This is particularly true concerning his treat- 
ment of Christian philosophy. The author himself acknowleges (cfr. foot- 
note, page 344) that he has no first hand information concerning Christian 
thinkers and has relied solely on secondary sources such as the works of De 
Wulf, Gilson and Ruggiero. And yet, even with the aid of these secondary 
sources, he has failed to record accurately the true teaching. This is probably 
due to the free manner and lack of understanding of the doctrine involved. 
For example, among many incorrect statements we submit the following to 
the judgment of our readers with which, we trust, neither the students of 
Saint Thomas nor Saint Bonaventure would agree: 

“In the first place, he (St. Thomas) encountered the ill-will of the 
mystics, then chiefly centered in the Franciscan order. Bonaventure, 
for example, must have felt his ecstatic ardors chilled by Aquina’s asser- 
tion that hope for attaining the beatific vision in our earthly life is vain, 
and here and now we had better cultivate the virtues and the perfections 
realizable in our present estate and be content to postpone mystical con- 
summation of the love of God till after death” (p. 406). 

These strange “ecstatic ardors” of Saint Bonaventure are certainly imagin- 
ary for no one would think of accusing the Seraphic Doctor of entertaining 
hope of the beatific vision in this life. It is true that he desired complete 
mystical union which, we might suggest, is different from the beatific vision. 

From these and similar passages it would appear that the author of this 
present work is not well versed in many Catholic things he has written about. 


PHILOTHEUS BOEHNER, O.F.M. 
Franciscan Institute, 


St. Bonaventure, New York. 
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L’Ascesa a Dio in Duns Scoto. By Father Efrem Bettoni, OFM. (Pxblica- 
zioni dell’Uniwersita Cattolica Del S. Cuore. Serie Prima: Scienze Filoso- 
fiche, vol. 27). Milan: Societa Editrice “Vita e Pensiero,” 1943. Pp. 
vii, 122. 


Many of the valuable studies published abroad during the war are now 
available to students of this country. Among such books that deserve special 
mention is Bettoni’s study on the Scotistic approach to the existence of God. 
His work takes up many a controversial issue among Scotists regarding 
Scotus’ natural theology. 

The first chapter is devoted to Scotus attitude toward the argument from 
motion. For anyone familiar with the criticism of St. Thomas's prima et 
manifestior via both within and without the Thomistic school, this chapter 
will prove of especial interest. Like Paulus, Bettoni believes that the opposi- 
tion between St. Thomas and Scotus has been exaggerated. First of all, both 
of these scholastics challenge the Averroistic exclusivism which regards 
physics alone as competent to prove God’s existence. They agree, therefore, 
in attributing this task primarily to metaphysics. St. Thomas, however, tends 
to favor the argument from motion far more than Scotus does, principally 
because he understands Aristotle to be speaking of motion in a metaphysical 
sense. Scotus, on the contrary, understood motion according to the astro- 
physical Averroistic interpretation it had in his day. Hence the Subtle Doc- 
tor levels certain criticisms against the argument though he does not reject it 
entirely, contrary to what Chossat, Borgmann and others maintain. The 
weakness of the argument from motion lies in its inability to transcend the 
physical order. Hence it is inferior to the metaphysical arguments and, of 
itself, cannot give a true picture of God. Consequently, Scotus does not 
bother with developing the kineseological proof, but turns to the more 
fruitful field of metaphysics. According to Bettoni, Scotus maintains the 
essential validity of the Averroistic-Aristotelian approach and affirms his 
belief in the validity of the principle, “Omne quod movetur ab alio movetur.” 
His analysis of this principle according to Scotus, seems to us to be rather 
weak. This controversial point, we believe, merits further study. Bettoni differs 
from Paulus, however, in insisting that while it may be true that the formu- 
lation of the argument from motion in the Summa theologica of St. Thomas 
can be interpreted in a metaphysical sense, it is also quite true that it is open 
to a physical interpretation. In view of the tendencies of the times, it is easy 
to understand how even Thomistic interpreters, such as Cajetan, could see 
the argument from motion in that light. Scotus would have no difficulty, 
Bettoni declares, in accepting the argument in a metaphysical setting. Hence 
there is an essential unanimity of the two great scholastics on this question. 

In his second chapter Bettoni takes up another controversial question, 
namely whether or not Scotus admitted the Anselmian argument or was in- 
fluenced to any great degree by it. He disagrees with Belmond, Borgmann, 
and others, who restrict the “coloratio” of the Anselmian argument to the 
problem of God’s infinity and declare it is not involved in Scotus’ proof for 
God's existence. Scotus, he argues, admits the validity of an inference of 
God's actual existence from the possibility of such existence, but he differs 
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from St. Anselm in this that he demands that this possibility of existence be 
rigorously demonstrated and not merely taken for granted. Since an a priori 
demonstration of this possibility is out of the question for us in our present 
state of existence, Scotus has recourse to an 4 posteriori demonstration.. St. 
Anselm’s mistake, then, was to regard his proof as a priori. 

Interesting as is Father Bettoni’s interpretation, we wonder if he has not 
overlooked the technical meaning of “coloratio.” (See for instance, P. Boeh- 
ner’s commentary on the Nature and Origins of Scientism in Franciscan 
Studies, V (1945), p. 314). 

In discussing the metaphysical proof for God's existence, Bettoni has oc- 
casion to correct some of the misconceptions of Gilson in regard to Scotus’ 
natural theology. Readers will find chapters four and five interesting. The 
former gives a critical evaluation of the proof selected by Scotus. The latter 
deals with the epistemological prerequisites for the argument. The last 
chapter on the Theoremata deserves a word of commendation. Here the 
problem of the authenticity of the Theoremata is reviewed. Gilson’s attempt 
to reconcile the doctrine of the latter work with that of the authentic works 
is recognized as a patent distortion of the real Scotus. If the apparent doc- 
trinal opposition is to be resolved, it must, says Bettoni, be achieved along 
different lines than those suggested by Gilson and Baudry. 

Father Bettoni’s work, on the whole, is well done. Whether one agrees 
with him i” toto or not, readers will find his study a valuable contribution 
to the clarification of Scotus’ natural theology. 


ALLAN B. WOLTER, O.F.M. 


Franciscan Institute, 
St. Bonaventure, N. Y. 


Extraordinary Life of Marie Louise Brault. By Louis Bouhier, $.S. Translated 
from 2nd Edition, as revised and corrected, by W. S. Reilly, SS. West- 
minster, Md.: Newman Book Shop, 1941. Pp. xiii, 306. $3.50. 


After reading this book one is forced to agree that the word for Madame 
Brault's life is “extraordinary.” She was the second child in a family of fif- 
teen, but the oldest died when she was still young, so she bore the burdens 
of the oldest in a large family. When she married, she herself gave birth to 
eleven children, and was a devoted wife and mother. Amid all these labors 
entailed by the conditions of her life, she grew so close to Christ that she 
could say (and mean it!) “Do you know what is my greatest suffering? It 
is to be without suffering!” Such expressions of her feelings stem from 
her deep love and admiration of St. Theresa of Avila. She imitated that 
great saint to the point of becoming herself a great mystic. 

The author divides his study into two parts, the first dealing with Madame 
Brault’s life; the second, a collection of eighty letters written in obedience 
to her spiritual director. The first part is divided into twenty-two chapters 
describing her background, her home, her desire of the cloister, her marriage, 
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her various virtues, the persecutions she endured from the devil, her charis- 
mata, her last sickness and death. The eighty letters of the second part of the 
book show us the inner soul of this great woman; they show us the workings 
of God in His chosen vessel; here in simple language is shown the mystical 
growing-together of a creature and the Creator. 

The greatest lesson emphasized in the book to my mind is this: faithful- 
ness to one’s duties will lend to union with God. Madame Brault never 
neglected her duties as wife and mother. She cooked, baked, washed, sewed, 
and found time to help the poor, the sick, and to assist in decorating the 
altars of the parish church. In the whirl of all these activities she still be- 
came more and more absorbed in the Love that is God. 

The book should appeal to all who are striving to advance in the spiritual 
life; it should prove a valuable aid to directors of souls. 


ARNOLD YANKER, O.F.M.CapP. 
St. Fidelis Seminary, 
Herman, Pa. 


Obras de San Buenaventura. Edicién Bilingiie. Three volumes. Edicién 
dirigida, anotada y con introducciones por los Padres Fr. Leon Amorés, 
O.F.M., Fr. Bernardo Apperibay, O.F.M. and Fr. Miguel Oromi, O.F.M. 
Madrid: Biblioteca de Autores Christianos. La Editorial Catélica, S.A. 


1945, 1946, 1947. Vol. I, pp. xl, 755; Vol. II, pp. xvi, 848; Vol. III, pp. 
xii, 800. 


When we behold these three beautiful volumes, of the bilingual edition of 
the works of St. Bonaventure made by Spanish Franciscans, we cannot but 
‘say: Hispania docet. In various countries translators within and without 
the order of Friars Minor, have made gallant efforts towards a faithful trans- 
lation of St. Bonaventure’s works into their vernacular language. None of 
them, however, neither the English, French, German nor the Italian trans- 
lators have done a work comparable with this Spanish edition. It is classical 
and should be a model for similar enterprises. 

The exterior representation is most pleasing and dignified. The format 
or size of the volumes is appropriate, the print clear, and, due to the use of 
thin paper, the volumes are by no means bulky. 

Up to now the following works have been published: 


Volume I: Breviloquium, Itenerarium, De Reductione artium ad Theolo- 
giam, Christus unus omnium magister, De Excellentia magisterii Christi. 

Volume II (Jesu Christo): Quaestiones disputatae de scientia Christi, 
Arbor vitae, De quinque festivitatibus Pueri Jesu, Vitus mystica, a few ser- 
mons and, as a surprise, Meditationes de Passione Domini (this work does 
not figure in the Quaracchi-edition, but has been rightly attributed to St. 
Bonaventure; a critical edition is in preparation; the translation was made 
according to the text of the Meditationes de vita Christi, of the Vivés edition 

into which compilation they had been inserted already in the Middle Ages); 
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furthermore, sermons and tracts of the holy Eucharist (one sermon is trans- 
lated according to the edition of Delorme; the authenticity of the Tractatus 
de praeparatione ad Missam is reaffirmed ). 

Volume III: Collationes in Hexaemeron, the sermon: De regno Christi and 
the Tractatus de plantatione Paradisi. 


As is evident from this enumeration, the translators have not confined 
themselves to the works of St. Bonaventure as edited in the classical edition 
of Quaracchi. They have made use of recent research in which they took 
an active part. For the Quaracchi-edition of St. Bonaventure can only be 
considered as a landmark, not as the end of the critical study of the attribu- 
tion of medieval writings to the Seraphic Doctor. The restitution of the 
Meditationes de Passione Domini is certainly one of the most remarkable 
results of these studies. In addition it is the most impressive sign of the 
highly scientific standard which prevails in these translations. 

This highly scientific standard, which in no way does harm to the popu- 
larizing of the works of St. Bonaventure, finds also expression in the very 
valuable introductions to the various volumes. There are essays written by 
experts in their field and will prove extremely valuable to all scholars who 
are devoting their studies to the Seraphic Doctor. Alone, the bibliography 
covers 22 pages in the first volume. In the same volume we find a short life 
of St. Bonaventure, in which newly discovered documentations are utilized 
and a precious summary and discussion of the authentic writings of St. Bon- 
aventure, discovered after the Quaracchi-edition (p. 53-64). 

Of equal value are the many introductions, partly of a more general nature 
as concerning the authority in matters of doctrine of the Seraphic Doctor 
and the teaching (pensiamento) of St. Bonaventure, and other introductions 
to the specific volumes of writings. We must mention here, especially the 
two masterly essays on Cristologia Mistica de San Buenaventura (Il, Vol.) 
and Filosofia Ejemplaristica de San Buenaventura. 

At the end of each volume we find a glossary of certain technical terms 
together with extensive Indices of names and matters. 


The introductions and the glossaries allow the authors to dispense of 
special explanatory footnotes to the text. Footnotes are mostly added to the 
Latin text and contain mostly references to quotations and to parallel texts in 
St. Bonaventure. 

There is no need for any recommendation; there is only need of sincere 
congratulation. May our Spanish confréres bring to a successful end this 
most beautiful monument of the Seraphic Doctor! 


PHILOTHEUS BOEHNER, O.F.M. 


Franciscan Institute, 
St. Bonaventure, New York. 
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Vent’ Anni di Studi Scotisii (1920-1940). By Father Efrem Bettoni, O.F.M. 
(Quaderni della Revista di Filosofia Neoscholastica). Milan: Direzione 
e Redazione, 1943. Pp. 105. 


As the title indicates, Father Bettoni essays to give a survey of Scotistic 
research during the past two decades. Bringing up to date the similar biblio- 
graphical contributions of Minges, Longpré, Freudenreich, Simonis and 
others, the author presents a composite study of the more important conclu- 
sions arrived at rather than a detailed analysis of any particular work. In 
this way his bibliographical study complements the recent work of Father 
Maurice Grajewski, O.F.M., with its alphabetical arrangement of authors 
[see Franciscan Studies, XXII-XXIII (1942-1943) ], and has the advantage 
of offering an overall picture of the more important developments in contem- 
porary Scotism. 

Father Bettoni divides his survey into four parts. The first deals with the 
life of Duns Scotus. The results of the studies of Callebaut, Longpré, Little 
and Pelster are presented in résumé. The second section is particularly valu- 
able, dealing as it does with the authenticity of the various works attributed 
to Scotus. Particular attention is devoted to the controversy between Balic, 
Longpré and Deodat Basly regarding the Theoremata. A short but excellent 
summary of the arguments pro and con is included. The third section, cov- 
ering some 46 pages, discusses contemporary studies on the philosophy of 
John Duns under the triple heading of “Ethics,” “Theodicy” and “The Sig- 
nificance of Scotism.” The fourth part treats the theological doctrines of 


the Subtle Doctor. It is broken down into some dozen headings, including; 
“Nature and the Supernatural,” “On God, One and Triune,” “Christology,” 
“Grace,” “Mariology,” “Sacramental Theology,” “Theological and Moral 
Virtues.” 


The only notable defect of the work, perhaps, is the failure to include some 
of the important studies published just previous to, or during, the war years. 
Undoubtedly these were unavailable to the author at that time. However, 
this does not detract seriously from the value of this work, which cannot be 
too highly recommended to students of medieval thought in general and that 
of the Franciscan School in particular. 


ALLAN B. WOLTER, O.F.M. 


Franciscan Institute, 
St. Bonaventure, N. Y. 
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